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THE CHRISTIAN MINISTRY NOT A 
PRIESTHOOD. 



BEEATUM. 

Page 6, three lines from bottom. For « Protestant ** and 
"Scriptural," read « unprotestant " and "unscriptural." 

but rather the whole teaching of Christ and Ins 
apostles. On no one question, whether of doctrine or 
of practice, be it the nnity of God, the divinity and 
atonement of Christ, his resurrection from the dead, 
and hifi ascension into heaven, the necessity for re- 
generation, the obligations of holiness and virtue — are 
the Scriptures more explicit than on the matter we 
now purpose to discuss — viz., that the ministry of the 
gospel is in no sense of the term a priesthood, and 
that the very idea of sacerdotalism is in utter and 
irreconcileable antagonism with that which the 
apostles contemplate when they speak of ambassadors 
for Christ. It will be my object to establish this fact 
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THE CHRISTIAN MINISTRY NOT A 
PRIESTHOOD. 



The subject of my discourse this evening is " The 
Christian Ministry not a Priesthood." I have dis- 
pensed with the customary formality of a text, be- 
cause, in fact, the greater part of the New Testament 
might have been cited for such a purpose ; and further, 
because it is no single text that I mean to expound, 
but rather the whole teaching of Christ and his 
apostles. On no one question, whether of doctrine or 
of practice, be it the unity of God, the divinity and 
atonement of Christ, his resurrection from the dead, 
and hifi ascension into heaven, the necessity for re- 
generation, the obligations of holiness and virtue — are 
the Scriptures more explicit than on the matter we 
now purpose to discuss — viz., that the ministry of the 
gospel is in no sense of the term a priesthood, and 
that the very idea of sacerdotalism is in utter and 
irrecondleable antagonism with that which the 
apostles contemplate when they speak of ambassadors 
for Christ. It wiU be my object to establish this £a,ct 
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2 THE CHRISTIAN MINISTRY NOT A PRIESTHOOD. 

in a maimer whicli I am sanguine enongli to belieye 
will be incontrovertible. A few preliminary observa- 
tions may be necessary, or desirable, by way of indi- 
cating the purpose I have formed, to solicit your 
attention to this subject at the present time. 

(1.) In the first place it is a topic which always 
lies fairly within the scope of Christian teaching. 
And, apart altogether from special circumstances 
which lift the subject into prominence, and demand 
for it our most thoughtful consideration, it is neces- 
sary that Christians should from time to time receive 
instruction as to the precise relation the ministry of 
the Church holds both towards Christ, his Church, 
and the world. And the teaching of a pastor can 
scarcely defend itself from the imputation of narrow- 
ness and incompleteness which purposely eschews, 
or inadvertently neglects, a topic of such high im- 
portance. It is not improbable that to the compara- 
tive absence of such exposition from our pulpit in- 
structions, may we, in some measure, trace the growth 
of that ecclesiastical heresy, which is one of the most 
startling and ominous features of our times. 

(2.) This suggests my second preliminary remark 
— viz., that in addition to the appropriateness of the 
subject before us at any time, in any comprehensive 
and enlightened system of public Christian instruction, 
there are at the present time special and urgent 
reasons for its consideration — reasons so strong and 
imperious that I should account myself guilty of a 
grave dereliction of duty were I not to use whatever 
influence I possess to resist a movement which assails. 
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and that in every direction, the characteristic genius of 
the gospel. K Ritualism were simply an insignificant 
thing — ^if it concerned matters of petty detail only, with 
the view too, of giving, what may be deemed by some, 
greater decorum to the worship of God ; if it restricted 
its innovations, or, if it be thought more accurate, its 
revivals, to ecclesiastical apparelling and liturgical 
service, then, though one might entertain a strong 
conviction of the childishness of such a movement, 
and a fear lest the incubus of forms should oppress 
and smother the spirit, one might reconcile himself, 
in part at least, to such a phenomenon by a recogni- 
tion of the fact that there is a large variety of 
opinions, tastes, and susceptibilities which demand 
a corresponding diversity in the accidentals of 
worship, and which are quite compatible with the 
recognition of the fact that " God is a Spirit, and 
they that worship Him must worship Him in spirit 
and in truth." We have no weak and credu- 
lous hankering after uniformity. We have no san-r 
guine expectation that it will ever be compassed 
" while the earth remaineth/' We confess, indeed, 
never to have entertained a desire for such a thing. 
If it could be accomplished it would not, we think, 
be the highest conceivable result, either in an ecclesias- 
tical or spiritual point of view. If there be the one 
Lord, the one faith, and the one baptism, there is 
something sublime, and elevating in the spectacle of 
the manifold forms which they can inspire and vitalize, 
and in the" conviction that there is one God and Father 
of all, who is above all, and through aU, and in all. 
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It enlarges onr coiiception of the power and wisdom 
of God, that He can combine with the essential 
elements of hnmanity, physical, intellectual, and 
moral, an infinite variety not only in the combina- 
tion of these elements, but in the features of the 
countenance, so that no individual shall be exactly 
repeated from Adam down to the man who shall close 
the procession of the race. We have an identity in 
humanity, we have diflferences in men. And amid all 
the follies which have infested the race — and they 
have been many, — I never heard of insanity reaching 
the length of mourning that God has not made every 
member of the human family precisely after the same 
pattern. But this length it would reach, and does, 
in any case where the desire, and still more, where 
the expectation is cherished that the time will come 
when the most rigid* and punctilious uniformity will 
prevail in the worship of the unnumbered millions of 
the population of the world. A result like this, 
defying and vanquishing all distinctions of climate, 
temperament, latitude, longitude, and education, 
would claim rank with almost any miracle recorded 
in Holy Writ. It requires no gift of prophecy to 
warrant one in branding such a notion as a fantastic 
dream. A far nobler result than this, and one worthy 
of our most fervent prayers, and most unwearying 
efforts is that which should recognize a fdndamental 
unity of faith and love where it exists, which discards 
the peevish, prying microscope, whose lenses can dis- 
cern only the minutest things, which welcomes super- 
ficial distinctions whether in creed, polity, or service, 
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because they supply to charity an occasion for dis- 
playing its generous confidence and affection, and 
which can receive and return ofl&ces of help and sym- 
pathy. This is the result, distant it may be, but as 
we believe certain, which will glorify the latter days 
of the Christian Church. • It will be not a uniformity 
of death, but a unity of life, and therefore a variety 
in which the same God will work, and through which 
He will be worshipped and adored. 

But the Ritualism which is now startling the 
nation and awakening it from a stupor sufl&ciently 
discreditable after the warnings of the last three 
hundred years, and which has roused the thunders of 
the leading journals of this land, and is spreading 
dismay among the Evangelical section of our national 
church, is not to be regarded as a matter of mere 
externals. It is true that it has strangely trans- 
figured the whole service of the Church of England — 
that it has brought out of the wardrobes of the past, 
costumes which have never been seen for three cen- 
turies — that postures, movements, genuflexions, which 
have only been familiar to us in Romish chapels, may 
now be seen, under the name of RituaHsm, in buildings 
consecrated by Protestant bishops ; but all this would 
not disturb our equanimity, or extort our protest, 
were it not that these outward* things are significant, 
and are meant to be significant, of doctrines which 
we have been accustomed to regard not merely as 
u^^rotestant, but as ^scriptural. Men may stand and 
wonder, or if they deem it right and becoming, may 
laugh at the spectacle of priests bedizened with the 
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mere vestmental gloiy of a past and semi-barbarous 
age, bnt tbey mnst not langh, however mucb tbey 
may wonder, at the spectacle of the same priests em- 
ploying their influence, derived from their position in 
the national church, for the express purpose, which 
they now make no effort to conceal, of recalling 
our nation to its discarded faith in dogmas which, 
whether truly or falsely, have been regarded by the , 

laity of England as the distinctive marks of the great j 

apostasy. It is not the colour of a garment which ! 

need to frighten us, but we may be concerned at the 
colour of the doctrine it symbolizes. It is not a 
genuflexion we loathe, but we may properly loathe 
the tenet which it is meant to honour. We are not 
afraid of a banner, but if it be raised up in the cause 
of rebellion, then it behoves us to mark its colour and 
device, and, under the impulse or rather the undying 
principle of loyalty, to fight against it. The banner 
of Ritualism is one which intentionally, or ignorantly 
(as we would prefer to hope) is displayed against the 
truth as it is in Jesus. Of the soldiers who hold that 
banner and fight beneath it, I prefer to say nothing. 
It is but a profitless occupation to contend for truth 
on simply personal grounds. To his own master 
every man stands or falls. His motives are generally 
beyond the range of our scrutiny, and may be misin- 
terpreted whether we interpret them favourably or 
unfavourably. And though it is true that systems 
and errors do not create themselves, but must have 
ultimately a personal origin, and may spring from an 
arrogant and malignant spirit, yet, as many may 
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innocently become their victims, it is on eveiy gronnd 
desirable to restrict our discussion to the false prin- 
ciples which Ritualism embodies and represents. 

(3.) If to any persons the discussion of this 
matter seems to savour of controversy, and is deemed 
undesirable on that account, let me say that the con- 
ception which many seem to have formed of contro- 
versy, is one which displays singular ignorance of the 
manner in which, under Grod, truth has achieved its 
triumphs in the world. Sometimes one has heard 
the observation, that truth is never promoted by 
controversy. This statement narrowly escapes being 
the exact reverse of the fact. For it surely requires 
but a very superficial knowledge of history to pro- 
duce the conviction that controversy has been the 
most conspicuous method through which truth has 
succeeded at length in fighting its way to victory. 
And indeed, so invariable has been this process, that 
we fedl to recognize any truth which can be regarded 
of high importance that does not bear the marks of 
this fiery ordeal. Men with natural timidity, ap- 
proaching to a morbid nervousness — or men who are 
not quite sure that they are in possession of the 
truth, and are apprehensive lest controversy should 
rob them of their insecure faith — or men who prefer 
peace to principle, and would suffer even the gospel 
to incur discredit, rather than imperil worldly friend- 
ships, discountenance any presentment of truth, or 
the presentment of any truth which may require 
defence. To such men Mount Carmel must be a 
dark blot in the history of Judaism,* for there a con- 
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troversy was waged between the living God and 
Baal, whicli resulted in the discomfiture of the false 
prophet, and false priests, and in the triumphant de- 
monstration that " the Lord he is the God, the Lord he 
is the God" ; ,and how shall the Saviour escape their 
censures, when with divine wisdom and power He 
disputed with the Pharisees and the Sadducees, and 
silenced, if He did not convert, them ? And what 
must they think of Paul, who in the ancient Agora 
at Athens encountered Stoics and Epicureans, and 
(whithersoever he went) entered into the synagogues 
and disputed with the Jews, and for the space of two 
years conducted a daily controversy in the school c f 
one Tyrannus ? And what will be said of his Epistles 
to the Romans, and the GaJatians which are contro- 
versial treatises of the most subtle, elaborate, vigorous, 
unflinching, and triumphant character ? Or what shall 
be said of the controversial works of Irenseus, or Origen, 
or of Augustine ? Was the Reformation under Luther 
a huge blunder, because, strong in the truth of God, he 
defied the Pope, and all the Papal powers in Europe, 
and scattered his polemical tracts and treatises 
" thick as leaves in Vallombrosa" ? Must we drop 
tears of sorrow over the immortal works of Baxter, 
and Barrow, and Taylor, and ChilHngworth, and 
Jewel, and Calvin, because they tore the citadel of 
Romanism to pieces, stone by stone ? The noblest 
works of learning and genius, works which will sur- 
vive as monuments of the greatness of men, are those 
which have been written in defence of the truth ; and 
the sublimest epochs in the history of our world have 
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been those in which the champions of tmth and of 
error have met in close and resolute enconnter, long- 
continued it may be, but invariably resulting in the 
triumph of the right over the wrong. Not one 
step in advancement has truth or Hberty ever made 
and secured without struggle, and that which has 
been from the beginning will continue unto the end. 
Now, as in apostolic times, the injunction has force, 
" Contend earnestly for the faith once delivered to the 
saints," and the word he uses expresses a strife of 
the most determined and unflinching character. It 
denotes the struggle of msm with man as for very 
life, every muscle and nerve yielding its fallest power 
to vanquish the enemy. To this species of moral 
wrestling we may be summoned by the foe which is 
now corrupting the simphcity which is in Christ. If 
need be, we shall not shrink from the contest. We 
shall not court it, neither shall we in the spirit of 
cowardice shun it. Armed with the truth which is 
in Jesus, we shall take our place in the conflict, 
assured that He who is the only priest and the only 
true sacrifice, will not fail to bring discomfiture on 
those who by their superstitions veil his glory from 
the eyes of men. The confidence we cherish as to 
the issue is in no degree a confidence in man, but in 
that inspired Word which shall live when man's 
falsehood, follies, and errors shall have perished. 

(4.) And this suggests my last preliminary re- 
mark, viz., that the appeal on the question before us 
will be made to the Scriptures alone, and especially 
to those Scriptures of the new covenant which 
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contain all the instruction we need, either for our 
salvation or for the constitution and government of 
the Christian Church. We are aware that this is a 
proceeding painfully unpalatable to the priests of 
Ritualism. There is no book which they more in- 
stinctively dread in such a controversy as that which 
pertains to their doctrines, rites, and ceremonies. 
They are dismayed when pointed to it, as Belshazzar ^ 

was when he saw the hand- writing on the wall. And 
well they may ; for the Scriptures, equally with the 
inscription in the royal banqueting hall, seal the 
doom of those whose power is in clear antagonism 
with the truth of Gk>d. Much is said by the Ritualists 
— and even by some who, though of the same church, 
condemn their practices — of the authority of "the 
primitive Church." This is a phrase which has a 
most elastic and indeterminate meaning. But, strange 
as it may seem, there is scarcely one of the episcopal 
writers of our country who uses it in a sense that 
might seem the most natural, viz., the Church as we 
find it in the Scriptures, under the eye and control of 
the apostles of our Lord. The " Primitive Church " 
is an unknown quantity. It signifies now one thing 
and now another, and now it is impossible to say 
what it signifies. With one it is the Church of the 
first century, with another of the two first centuries, 
with another of the three first centuries, and termi- 
nating with the Council of Nicaea. Whenever an 
ecclesiastical dogma or practice! is condemned as un- 
scriptural, you are quietly assured that it was a 
dogma or practice of the primitive Church, and that 
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thougli it should have made its first appearance in 
the year of our Lord 300. Such a loose use of 
language is, at the least, nnscholarly, and, from the 
conclusions which it is occasionally made to favour, it 
is impossible to avoid the conclusion that it is uncandid 
and dishonest. A similar want of precision is seen 
in the employment Of terms which, while they are 
scriptural, came, in the course of two or three cen- 
turies, so completely to change their meaning that 
scarcely a vestige of the original import remained in 
them. This change in the significance of terms from 
generation to generation, seen as it is sometimes in 
the widening of their import, and sometimes in nar- 
rowing it, is a circumstance which is notorious even 
to the simplest tyro in philology; and yet the de- 
fenders of an unscriptural church polity, and of 
nnscriptural church practices, will, without scruple, 
take a word after it has been fiUed up with the 
corruptions of three centuries, and employ it as if 
that were its import when it first fell from apostoHc 
Hps, or flowed from apostolic pens. Tradition is 
sunmioned as a co-ordinate, and frequently as a 
superior, authority to the Scriptures ; superior, if not 
in essential quality, at least in judicial ftmction and 
force. We disallow the province of tradition in 
questions of the nature of the one now before us, no 
matter whether it be the tradition of the fourth, third, 
or second centuries. It is useless to point us to their 
comparative proximity to the apostolic age, and to 
their probable purity on that account. We see 
enough of the inveterate tendency to error mani- 
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fested by the cliiirches even, while nnder the surveil- 
lance of the apostles. We cannot read their epistles, 
and fail to be strngk with their burning indignation 
against the Antichrist that was abeady appearing. 
Is not the Epistle to the Galatians written most 
expressly against the errors which had crept into a 
chnrch planted by Panl himself? And with this 
terrible gravitation to heresies of various kinds, both 
in doctrine and observance, as displayed in the truly 
primitive churches, which apostles constituted, to 
which they wrote, and for which they prayed, we are 
assuredly little likely to listen to the voice of tradition 
when' it comes from post-apostohc churches, and 
conmiends to our acceptance both dogmas and cus- 
toms which are not only without authority in Scrip- 
ture, but in demonstrable violation of its most 
express and unambiguous teachings. We renounce 
the claiai of tradition to authorize doctrine or 
practice. As iu the time of Christ the scribes and 
Pharisees had made void the law of God by their 
traditions, so have their anti-types made void the 
new covenant. They make tradition the guarantee 
of Scripture ; they make it the complement of 
Scripture ; they make it the interpreter of Scripture. 
In terms the strongest and the clearest they disallow 
the right of any man to explain the Scriptures for 
himself. The instinct which dictates such interdiction 
is natural and significant enough ; it is the instinct of 
self-preservation, for no man looking at the New 
Testament without the medium of tradition, would 
sea there a human priesthood such as that which is 
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now flauntiiig its baseless pretensions in tlie eyes of 
our countrymen. From tradition we appeal to Scrip- 
tnre, and to Soriptxire alone. If we have not safe 
and sufficient guidance there, we have it nowhere; 
and if the hierophants of modem ritaahsm will not 
endure the appeal to the law and the testimony, it is 
now as in the days of the ancient prophet, " because 
there is no light in them." For concerning antiquity 
apart from Scripture, the noble words of John Milton 
are still true, and the history of the Church since his 
days has but supplied confirmation: "Whatsoever 
time or the heedless hand of blind chance hath 
drawn down from of old to this present in her huge 
drag-net, whether fish or sea- weed, shells or shrubs, 
unpickt, unchosen, those are the Fathers. Seeing, 
therefore, some men, deeply conversant in books, 
have had so little care of late to give to the world a 
better account of* their reading than by divulging 
needless tractates, stuffed with specious names of 
Ignatius and Polycarpus, with fragments of old mar- 
tyrologies and legends, to distract and stagger the 
multitude of credulous readers, and mislead them 
from their strong guards and places of safety under 
the tuition of Holy Writ, it came into my thoughts 
to persuade myself, setting all distances and nice 
respects aside, that I could do religion and my 
country no better service for the time than doing my 
utmost endeavour to recall the people of God from 
this vain foraging after straw, and to reduce them to 
their firm stations under the standard of the gospel. 
" Had God ever intended that we should have 
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songht any part of useftd instruction from Ignatius, 
doubtless He would not so ill have provided for our 
knowledge as to send him to our hands in this broken 
and disjointed phght ; and if He intended no such 
thing, we do injuriously in thinking to taste better 
the pure evangelic manna by seasoning our mouths 
with the tainted scraps and fragments of an unknown 
table, and searching among the verminous and pol- 
luted rags dropt, overworn, from the toiling shoulders 
of Time, with these d^formedly to quilt and to interlace 
the entire, the spotless, and undecaying robe of truth, 
the daughter not of Time, but of Heaven, only bred up 
here in Christian hearts between two grave and holy 
nurses — the doctrine and discipline of the Gospel." 

The rituaHsm of which we now see an extraordi- 
nary and ominous revival, is, in a great degree, 
traceable to the false conception which prevails in 
many quarters respecting the true nature and function 
of the Christian ministry. So long as this concep- 
tion survives and spreads, ritualism wiU survive and 
spread ; and especially that aspect of it which sets 
forth with such elaborate and histrionic symbolism, 
the falsely called mysteries of the Christian faith. 
It would scarcely be correct to make this misappre- 
hension exclusively responsible for the movement to 
which we refer. There are few evils which can be 
baid to have but one source ; and something of the 
present rituahstic form must be laid to the account 
of that tendency in human nature, which is not so 
much the creature of priests as their creator, and 
which, with few exceptions, has made priesthood a 
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world-wide phenomenon. For assuredly while priests 
may play npon this tendency in man, and can control 
it in almost any direction, and to issues the most en- 
slaving and disastrous, they cannot originate it. It 
has a meaning, and a noble one too. " There is a 
soul of good " in this " evil thing, if men would but 
oarefiilly distil it out." It is the expression of a deep 
and imperious want, and has the force and prophetic 
import of an instinct. It is closely allied with con- 
science and the sense of wrong. It recognizes, 
obscurely it may be, and confasedly, and with an 
infinite vaiiety of mistakes, the fact that relations 
are not happy between the soul and the God or gods 
whom it worships, and it has been reserved for the 
gospel to interpret to this sense of disquietude and 
misery its true meaning, to increase its intensity, and 
to supply in the person and work of the one heavenly 
Priest and sacrifice, the peace for which it longs. It 
is but a rude and ineffectual way to deal with human 
nature, to endeavour to quench its aspiration after a 
priesthood. It cannot be quenched. Taking the 
race in general, this flame will be found to survive 
all the floods of scepticism. It is like the thirst for 
happiness, which cannot be scolded down, which no 
self-mortification can torture to death, which will 
still cry, and justly so, "Who will show us any 
good ? " which errs only in the sources from which it 
seeks its satisfaction, and which needs only to be led 
away from the broken cistern of the world to Him 
who is the fountain of living waters. That thing in 
the heart which cries out for a priest must not be 
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told that its cry is a delirinm or a superstition ; it 
mnst be warned against the hmnan priests who play 
with its misery; who offer it a stone for bread, 
a scorpion for a fish ; who put to its hps the sleep- 
ing cup instead of the water of life ; who, by their 
miserable masquerade and fumes of incense, distract 
and becloud the soul so that it cannot see the glory 
of TTiTn who, having offered Himself once for sin for 
ever, sitteth at the right hand of Gk>d. Fill the soul 
with the true, and it will surrender the false. Of all 
that human priests can give it may be said as Christ 
said of the water the woman of Samaria drew from 
Jacob's well, "Whosoever drinketh of this water 
shall thirst again." And of that boon which is be- 
stowed by the hand of our great High Priest his 
words are still true : " Whosoever drinketh of the 
water that I shall give him, shall never thirst ; the 
water that I shall give him shall be in him a well of 
water springing up unto everlasting life." It is be- 
cause I believe the notion of a human priesthood 
apart from Christ is one of the direst and most per- 
nicious evils in the world, corrupting and crushing 
all that is noblest in the soxil, and, up to the extent 
to which it is unrestricted in its sway by better and 
counter influences, dragging nations down into ser- 
vitude and misery, shutting every crevice through 
which light can come, cutting every sinew which 
might resist oppression, rejoicing when darkness is 
most complete and the will is most paralyzed, — ^that I 
bring it to the tribunal of the New Testament. 
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We shall first glance at the meaning of the word 
"priest." The na|me is of some moment in the pre- 
sent discussion. The derivation of the English word 
is somewhat obscnre, philologists not as yet having 
come to any agreement upon it. Some derive it 
through the word preshyteTy from the Greek word 
Trpco^/Svrcpos, an elder, supposing that /?ra«%^cr became 
contracted into prester and finally into priest. Of 
this explanation Dr. Owen says, " It was a new ety- 
mology of this name which that learned man cleaved 
unto, who, unhappily, was engaged into the defence 
of such errors as he could not but see and did often 
confess ; to which also, he had an entrance made by 
an archbishop, to wit, that it was but an abbreviation 
of ^presbyters,' knowing foil weU, not only that the 
signification of these words is diverse amongst them 
to whom belong 'jus et norma loquendi,' but also that 
they are widely different in holy writ ; yea, ftirther, 
that those who first dignified themselves with this 
title never called themselves presbyters by way of dis- 
tinction from the people, but only to have a note of 
distance among themselves, there being more than 
one sort of them that were sacrificers, and which * eo 
nomine' accounted themselves priests." (Vol. xiii. p. 20.) 

By some the word^ries^ is derived from the Latin 
praestes, one who presides, or from the corresponding 
Greek word irpoXarrjfu. Between these two derivations 
I venture not, in the present state of philological 
science to adjudicate, though the preponderance of 
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evidence is in favour of irp^vPrntpo^* It is signi- 
ficant, however, tliat the Hebrew word pi^, which 
is the common word for priest, is not translated 
in the Greek version by irpeaPvrepoi, but by 
icpevs, which means a sacrificing priest, and is ren- 
dered in the Latin vnlgate, not by preshyter, but by 
sacerdos, which also denotes a sacrificing priest. It 
is also worthy of note, that when the New Testament 
writers allude to the priests of the Old Testament, 
the word they employ is not wp€<r/3in-^x)s, but tepets, 
clearly demonstrating that with them there was the 
widest distinction between a priest, an Upevs, who 
offered sacrifice, and a vp€a'PvT€po^y who was a non- 
sacrificing presbyter, minister, or bishop of the Chris- 
tian Church. A fact like this, which will come up 
for consideration in the sequel, is sufficient to shatter 
the claims, on New Testament grounds at least, of 
any ministers of the gospel to be accounted officers 
invested with the awftd power of presenting sacrifices 
on behalf of their fellow-men to Grod, of turning the 
common elements of bread and wine into the very 
body and blood of the Son of God, and of controlling 
absolutely the eternal destinies both of those who 
accept, and of those who repudiate, their presump- 
tuous mediation. The definition given of a priest is 
"originally and properly one who officiates at the 
altar, and performs the rites of sacrifice. Thus it is 
used in the Pagan writers, and in the Holy Scrip- 
tures." In the Latin and Greek Churches it denotes 

• We have the Saxon preosf ; German, priester ; French, 
prStre, prettre; and the renowned |)rc*^ John. 
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" one wlio is antliorized to consecrate tlie host, and to 
say mass." In the Protestant Episcopal Chnrch it 
denotes the order of clergy intermediate between the 
bishop and the deacon. In the Sacramentarian sec- 
tion of that Church, its signification is substantially 
the same as in the Greek and Boman Ohnrches ; and 
there is scarcely any difference in degree, and not 
mnch in kind, between the prerogatives claimed by 
the present leaders of the Ritualistic movement in 
the Chnrch of England and the priesthood of Borne. 

II. 

We shall now examine the application of the 
word^n'e*^ in the New Testament, or the word tcpcvs, 
of which.it is the true and proper interpretation, and 
we shall discover that in no instance whatever is it 
employed to designate the ministers of Christ. It 
will be needless to adduce such passages as those in 
which it plainly alludes to Jewish or pagan priests, as 
those can have no pertinent bearing on the :tiinction 
of the Christian ministry. 

We meet with the word in Heb. v. 6 — " Thou art 
a priest forever after the order of Melchisedek ;" but 
then this refers to Christ. 

We meet with the word in Heb. vii. 1 — " Priest of 
the most high God ;" but then this expressly refers K) 
Melchisedek. 

We meet with it in the third verse of the same 
chapter, but Melchisedek is still the subject. 

We meet with it again in the eleventh verse of the 
same chapter ; but the reference is to Christ — " What 
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^rther need was there that another priest should ribe 
after the order of Melchisedek ?" 

We meet with it again in the fifteenth verse in 
reference to Christ. 

We meet with it again in the seventeenth verse 
with the same reference. 

We meet with it in the plnral in the twenty-first 
verse, in allusion to the Jewish priests. 

We meet with it in the same form and with the 
same import in the twenty-third verse. 

In the eighth chapter and fourth verse it occurs 
twice — once in reference to Christ, and once in allu- 
sion to the Jewish priests. 

In the ninth chapter and the 6th verse its allusion 
is the same. 

In the tenth chapter and the eleventh verse its 
allusion is the same. 

In the twenty-first verse it expressly alludes to 
Christ. 

In the Book of Revelation it occurs three 
times. 

In the first chapter and the sixth verse, and there it 
denotes the seven churches of Asia, including the 
apostle — " Unto Him that loved us, and washed us 
from our sins in his own blood, and hath made us 
kings and priests unto God and his Father, to Him 
be glory and dominion for ever and ever. Amen." 

It occurs also in the fifth chapter and the tenth 
verse, and there it denotes the four and twenty elders 
before the throne. 

And lastly, it occurs in the twentieth chapter 
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and tlie fifth verse, and there it denotes all who have 
part in the first "resurrection.'* 

The word "priesthood*^ is employed in two 
instances, and both are significantly subversive of that 
use of the word which prevails in onr conntry. Yon 
will find the passages in 1. Pet. ii. 5, 9 — " Ye also as 
lively stones are bnilt up a spiritual honse, a holy 
priesthood, to offer up spiritual sacrifices, acceptable to 
God by Jesus Christ.'* " But ye are a royal priest- 
hood" — a phrase which will remind you of the 
apocalyptic one already cited, " kings and priests 
unto God." And to whom is he writing ? Is this 
epistle of Peter an address to the clergy ? There is 
not even the remotest allusion to them. The persons 
whom he is teaching, and comforting, and warning, 
and exhorting, are the Christian strangers scattered 
throughout Pontus, Galatia, Cappadocia, Asia, and 
Bithynia. It is these, who minister at no altar — ^who 
have received no consecration but that of the Spirit 
— who offer no sacrifices but those of their own bodies 
and souls, and prayers, and intercessions, and thanks- 
givings, and property, if persecution had not striped 
them to penury and nakedness — who swing no censer, 
and assume no ghostly authority over the living, or 
power over the dead — it is these who are a " royal 
priesthood " and a " holy priesthood." 

The passages on which a just opinion may be 
formed as to the claims of any clerical order to be 
accounted a priesthood are before you. The indue*- 
tion is both large and clear. There is not a complex 
instance to unravel — not an obscure instance to eluci- 
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date — not a doubtM instance to justify suspense. 
The facts on whicli our conclusion is based are so 
startlingly uneqxiivocal that one may well wonder 
how their pressure can have been resisted. Is it not 
a significant circumstance that in the Old Testament 
we meet with the priest everywhere — ^the name and 
the thing — ^the priest who offers sacrifice and bums 
incense, and makes intercession ; and that when we 
cross the threshhold of the New Testament, the 
name is never once employed in connection with the 
office and ftmction of any minister of Chriflt, whether 
apostle, evangelist, pastor, teacher, or deacon ? Can 
this be a thing of chance ? Whence came it that an 
idea most natural to a Jew, burnt into his mind by 
the custom of long centuries, brought before him 
every day, and on some days with special vividness 
and impressiveness, kept ahve by every perusal of 
the Scriptures, meeting him, in fact, with inevitable 
certainty whithersoever he turned ; an idea colouring, 
in fact, his entire consciousness as an Israelite; 
whence came it that such an idea, which all the 
apostles possessed in common, should never, ex- 
pressly or by implication, once appear in all they have 
left on record in connection with the office assigned 
to the preachers of the truth as it is in Jesus. 

We know the power of habit — ^how even, when it 
has been long continued, it will control us in spite of 
our will; how, when our convictions have been 
changed, the femiliar forms of speech will spon- 
taneously offer themselves, and anticipate language 
that would more exactly render our new fidth ; we 
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know the resoliite and patient discipline it costs as 
to snrmonnt utterly the besetments with which the 
phraseology of a discarded system pesters us. Is 
there, then, nothing marvellous in the fact that the 
apostles, to whom Judaism had onpe been every- 
thing, never once employed, to designate the 
ecclesiastical officers of the new covenant, that word 
which was most exactly distinctive and descriptive of 
the man who had offered the sacrifices in the Jewish 
temple ? They wrote to churches composed in dif- 
ferent proportions of Jews and heathen. But be the 
proportions what they might, the idea of priest, and 
the word which expressed it, were equally familiar to 
both. 

If God was great in Israel, and had been wor- 
shipped by the Jews, through the intervention of 
priests and sacrifices, great also was Diana of the 
Ephesians, and her priests were not insensible to the 
peril which the gospel brought to their divinity ; 
nor were the makers of her shrines calm at the 
threatened destruction of their lucrative craft. A 
religion without a priest was a thing as grote'sque . 
and preposterous to a heathen as it was to a Jew ; 
and by a religion without a priest, I mean a visible 
priest, who could be seen day by day among the 
common crowd of men. 

We have letters to the Phillippians, to the 
Bomans, to the Galatians, to the Golossians, to the 
Ephesians, to the Hebrews, but throughout them 
all, and throughout the Catholic epistles, the con- 
ception of a priest as associated with any officer of 
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the clmrch, subordinate or supreme, stationary or 
itinerant, permanent or occasional, is not even sug- 
gested in the faintest degree. 

This circmnstance is of the gravest moment, even 
viewed apart from the inspiration which controlled and 
guided the thonghts of the apostles. Looking at their 
epistles altogether as simply hnman productions, the 
absence of the sacerdotal element cannot fail to 
strike us, and to demand explanaiton. But when we 
remember that the apostles were not left to them- 
selves, but received in their letters the promised help 
of that Spirit who was to guide them into all truth, 
we cannot, with reason or with reverence, assign any 
explanation of the uniform and consistent absence ,of 
the conception of the term priest, except we find it in 
the fact that the days of the priest were numbered, 
because He who was at once Priest and Sacrifice, had 
ftdfilled all the piacular types of the ancient dispen- 
sation, and, as the glorious substance, had displaced 
the shadows for ever. 

This circumstance possesses a value which cannot 
be exaggerated in the present discussion. The more 
it is considered in its various relations to the men 
who wrote — to the men for whom the letters were 
designed — to the religions of which they had been 
respectively the votaries — or to the other truths 
which, the apostles inculcated, the more will its 
importance grow upon us. In the musty archives 
of tradition authority enough will be found for a 
sacrificing priest ; in the New Testament none. And 
this consideration alone, though negative in its 
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character, lias a fatal significance for every theory of 
sacerdotalism wluch would seek to gronnd itself on 
apostolic teaching or practice. If the apostles were 
priests, and if those whom they appointed to the 
work of the ministry were priests, then, considering 
the awful prerogatives involved in the exercise of such 
a ftmction, it is incomprehensible that the claim 
should not have been distinctly made, and with a 
reiteration and solemnity that should have made it 
impossible for any reader of their epistles to escape 
the conclusion that their priesthood was their crown- 
ing distinction. , 

A priest who does not afi&rm his priesthood, that 
assuredly were a new thing under the sun. And 
fiirther — a priest who should be a priest indeed, 
standing between man and God, offering gifts and 
sacrifices, capable of imparting saving grace or with- 
holding it, empowered to transmute the conmion 
perishable elements of bread and wine into nourish- 
ment of the soul, and to imbue the water of baptism 
with a regenerative virtue ; and who should be silent 
concerning these august qualifications and prero- 
gatives — nay, a priest who, on the presumption of 
his possessing them, should not bring them into 
constant prominence, — would deserve the reproba- 
tion and the implacable hatred of his fellow-men. 
There is no penalty that can be too condign for 
such a man. For him it is but natural that there 
should be a fearftil looking-for of fiery indigna 
tion which should devour him. Let men be silent 
concerning their virtues if they choose, but concern- 
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ing powers depnted to them from heaven, and that, 
too, not for their own benefit, but for the benefit 
of their race, let them speak, if need be, nntil their 
tongue cleave to the roof of their mouth. Of such 
powers they are but the channels, ajpd woe to them if 
they imprison their force. 

But if the apostles were priests, and if the 
ministers they appointed were priests, they did keep 
silence concerning their awful powers — they did 
imprison their force ; and Paul could mount so high 
in blasphemy as to thank Gk»d that he had baptized 
so few, and could even affirm that he was sent, not to 
baptize, but to preach the gospel. He knew his 
mission best, and the blasphemy wafl not with him ; 
but it is with that system which now with a start- 
ling efirontery is seeking to regain the ascendancy 
from which it was dislodged by our forefathers, not 
without suffering and blood. 

m. 

We have seen that the word " priest " is never 
employed in the New Testament as a designation of a 
minister of Christ, and though this consideration 
alone should suffice to explode the claims of a modem 
priesthood, we shall now proceed to show that the 
New Testament is not only silent as to the matter of an 
official Christian priesthood, but by its direct posi- 
tive teaching leaves it no standing-ground whatever. 
It is marvellous that any man can have read, even 
with hasty and superficial attention, the epistle to the 
Hebrews, and not have seen that from the beginning 
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to the end it sets itself against tlie dogma of sacer- 
dotalism. It is based on the assumption that a long- 
existing and Qod-established dispensation has passed 
away — it addresses itself to the work of explain- 
ing the genius of that dispensation, shows its 
power and its impotence — leads us into the temple, 
displays to us its arrangements, services, and minis- 
trants, and then assures us, in language, the import 
of which it ought to be impossible to mistake, that 
the law thus embodied in elaborate symbolic ritualism 
was "a shadow of good things to come." He does 
not say that the Jews who enjoyed that pictorial and 
histrionic service realized the &ct that it was simply 
typical and anticipative. It is probable that such 
knowledge was possessed by few, and even by them 
in an imperfect manner. But he affirms that such 
was the nature of the Mosaic dispensation. It was 
not an unrelated system complete in itself, but was a 
sort of acted prophecy of better things to come. The 
" sundry times" looked for their true antithesis and 
explanation to these " last days ;" and the " divers 
manners in which God spoke to the fathers by the 
prophets," pointed to the higher, ftdler communica- 
tion He has now made by his Son — a communication 
which is not only the fulfilment of past predictions, but 
a new and transqpndent revelation of truths which 
never dawned on the vision of ancient seers. 

Does this epistle teach that Judaism and Chris- 
tianity are' meant to co-exist, or does it teach that 
the coming of Christianity has effected, in the most 
stupendous and solemn manner, the abrogation of 
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Jndaism P In language the most empliatic and 
reiterated, it declares that the typical and ritualistic 
dispensation is annulled. " In that he saith a new 
covenant, He hath made the first old. Now that 
which decayeth and waxeth old is ready to vanish 
away." Of the Jewish priests whose function was 
now abolished, the writer to the Hebrews says, " For 
there is verily a disannulling of the commandment going 
before, for the weakness and unprofitableness thereof. 
For the law made nothing perfect, but the bringing in 
of a better hope did, by the which we draw nigh unto 

God And they truly were many priests, because 

they were not suffered to continue by reason of 
death ; but this because he continuBth ever hath an 
unchangeable priesthood. Wherefore He is able also 
to save them to the uttermost that come unto Gx)d by 
Him, seeing He ever liveth to make intercession for 
them. For such an High Priest became us, who is 
holy, harmless, undefiled, separate from sinners, and 
made higher than the heavens, who needeth not 
daily, as those high priests, to offer up sacrifice, first 
for his own sin, and then for the people's, for this He 
did once, when He offered up BKmself. For the law 
maketh men high priests which have infirmity ; but 
the word of the oath which was since the law, 
maketh the Son who is consecrated for evermore." 

Again, " For Christ is not entered into the holy 
places made with hands, which are the figures of the 
true, but into heaven itself, now to appear in the 
presence of God for us. Nor yet that He should 
offer Himself often, as the high priest entereth into 
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the holy place every year with, blood of others ; for 
then nmst He often have suffered since the founda- 
tion of the world ; but now once in the end of the 
world hath He appeared to put away sin by the 
sacrifice of Himself ; and as it is appointed unto men 
once to die, but after this the judgment, so Christ 
was once offered to bear the sins of many, and unto 
them that look for him shall He appear the second 
time without sin unto salvation." 

Further quotation is needless. The evidence 
already adduced from this epistle is superfluously 
abundant, and establishes with indestructible demon- 
stration that the priesthood of Christ abolished for 
ever aU other priesthoods, for by his one offering " He 
perfected for ever them that are sanctified." 

IV. 

The illustration of one other remark will bring 
this argument to a close. The remark is that 
while neither apostles nor any officer in the Christian 
Church is ever denominated priestj so their qualifica- 
tions and functions were generically different from 
those which are specified in connection with the 
sacerdotal office, or which can be conceived where 
not specified, as having any relation to it. The office 
of a priest, and that of a minister, are in polar oppo- 
sition to each other. They need not have anything 
in common. In so far as a man is a sacrificing priest, 
he is not a preacher of the gospel ; and in so far as he 
is a preacher of the gospel, he is not a priest. A person 
who should have witnessed some high Romish or 
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Anglican celebration, witli its incense, and genu- 
flexions, and altar, and mysterions movements, might 
natnraUy expect on learning that the celebrants pro- 
fess to be ministers of the New Testament, that he 
would discover in this book some information as to 
the special endowments which they mnst possess ; and 
he wonld expect to find in these endowments obvions 
qnalifications for the sort of service which, in their I 

judgment, not only expresses the highest truth, but ' 

conveys to the recipient the very body and blood of 
Christ. In the ancient Jewish dispensation such 
qualifications were laid down with the most expKcit 
minuteness ; much is said of the family from which 
the priest must spring, of his physical organization, 
• of what he is to do, and not to do in connection with 
the sacrifice and the altar, and the whole temple 
service. But what must be the astonishment of such 
a person when, on perusing the New Testament, he 
does not discover one single injunction that relates to 
the ministry as a priesthood. When the Savioxir 
gave to his disciples their commission, these were his 
words, " Go ye into all the world sisidpredch the gospel 
to every creature." Not a word here about a priest 
— not a word about a sacrifice, not a word about an 
altar, not a word about incense. We follow them as 
far as the Acts of the Apostles will enable us, in the 
execution of their divine behest, but among all their 
" acts," this is not one — ^that they offer sacrifice. We 
read in the Epistle to Titus what are to be the quali- 
fications of the bishop or presbyter, and it would 
require great perspicacity to detect a priest in such a 
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combination. " If any be blameless, the Imsband of 
one wife, having faithful children, not accused of riot 
or nnmly, for a bishop must be blameless as the 
steward of Gbd, not self-willed, not soon angry, not 
given to wine, no striker, not given to filthy lucre, bnt 
a lover of hospitality, a lover of good men, sober, 
jnst, holy, temperate ; holding fast the faithful word 
as he hath been taught, that he may be able by 
sound doctrine both to exhort and to cofwince the gain^ 
sayers. 

Here again we meet with no word whatever which 
bears specially on the ftmctions of a sacrificicg priest. 
How shall we account for this omission ? Easily 
enough on the supposition that the one sacrificing 
Priest was in heaven, having made the great oblation, 
and rent the veil for ever ; but on no principle, if the 
ministers of Christ were to be the celebrants of some 
awfal mysteries without which heaven must be for 
ever inaccessible to the children of men. The con- 
clusion to which we have been brought, and that by 
the most impartial induction, of passages the most 
express and unequivocal, is that the notion of a priest- 
hood is wholly and even violently alien to the whole 
spirit of the gospel. It invests men with an autho- 
rity which Heaven has never given. It pronounces 
the insufficiency of the one great sacrifice for sin, and 
the inefficiency of the one great High Priest. It seeks 
to drop another and a thicker veil between men and 
heaven than was rent in the hour of the Saviour's 
death. It interrupts the new and living way by 
which men have been assured in the gospel they have 
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free access to God. It creates fear, and trembling, and 
nncertainty on matters concerning wbicli it is the will 
of Ood that his children shonld have steadfast assur- 
ance and joyfiil hope ; it inspires a treacherons and 
delnsive confidence in the sonl when it is building 
np6n the sand, or npon the unsubstantial phantom of 
a superstitious dogma ; it bewilders and debases the 
conscience by creating Mse standiards of judgment ; • 
it lifts ceremony above truth, and seeks to banish from 
the world that " glorious liberty " which Christ has 
invited us to enter, that it may hold us in a grim 
and wasting bondage. In regard to such a system, 
with the Ught which the history of the past throws 
upon it, not religion only, but humanity, constrains 
us to invoke upon it alike the curse of God and man. 
In the fire of that curse may it speedily wither and 
die, while its votaries escape through the mercy of 
God, and rejoice in his salvation. 



THE CHRISTIAN MINISTRY NOT AN 
APOSTOLICAL SUCCESSION. 

The previous lectxire was occnpied by an examination 
of tlie teaching of the New Testament on the nature 
of the Christian ministry, and the conclusion we 
reached was that the ministry Is not a priesthood 
either in fact or name, and that the claim of the 
Ritualists to this distinction rests on no divine 
authority whatsoever, but is an endeavour to per- 
petuate in the Christian dispensation ideas and prac- 
tices which it has expressly annulled. The same 
topic will come up before us in another aspect when 
we come to treat of the nature of the Sacraments. 

This lecture will be concerned with another as- 
sumption boldly made by the Ritualists, and quietly 
acquiesced in at times, even by individuals among 
the Evangelical clergy. And where the claim is not 
formally put forth, fix)m a secret sense of its pre- 
cariousness, it is impossible not to observe, and that 
on a wide scale, a haughtiness of demeanour, and an 
exclufiiveness of spirit which point too obviously to 
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the existence of a silent sentiment of superiority, on 
the gronnd of the possession of apostolic orders in a 
sense in which they are not possessed by the ministers 
of other churches of Christ. The dogma of apos- 
tolical succession we shall first give in the words of 
its maintainers, and then it shall be our endeavour to 
examine it in the light, first of the New Testament ; 
and, secondly, in the light of history. From which 
it will be seen that the fantastic chain has no staple 
in Scripture fix)m which it can hang, and that its 
links are so brittle that they drop asunder, and pre- 
cipitate to the ground every pretension which depeods 
upon them. If we found the New Testament dumb 
when invoked to support a sacerdotal claim — equally 
dumb shall we find it when inv9ked to support the 
claim on the behalf of the clergy of any church 
whatsoever, to an unbroken lineal descent from the 
apostles. And the stubborn facts of history wiU 
evince yet further the discreditable ignorance, or 
the shameless effrontery of those usurpations of 
authority and ministerial power which have so 
frequently, in the absence alike of intelligence and 
godliness, assumed the exclusive right to preach the 
word and dispense the sacraments. 

The extent to which some defenders of apostolic 
succession have gone, shut us up to the conclusion 
that character is in no wise an essential qualification 
for the Christian ministry. Every priest and every 
bishop in a country may h4 both infidel and immoral, 
and yet be in no way disqualified for the exercise of 
the most sacred duties that pertain to their office. 
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It wonld be better for themselves if they held the 
truth and lived in righteousness, but neither heresy 
nor ungodliness^ however extreme, can impair their 
efficiency to administer the sacraments, and to charge 
them with grace to all who receive them. This 
revolting issue fi^m the dogma of apostolic succession 
may seem like a calumnious imputation made by the 
enemy. The following quotations will serve to show 
that men still living and holding high position in the 
Church of England are not afraid nor ashamed to 
avow the obnoxious sentiment. 

In a sermon preached by the present Bishop of 
Exeter, when rector of Grateshead, at the consecration 
of a new church at Wall's End, in the year 1809, we 
find him saying that our Lord's last promise to the 
apostles, was made to the office apostolical. " Xhi^U 
then, is the office to which the promise of our Lord 
was made, that He would be with it always even to 
the end of the world. With it, that is, not so as 
peculiarly to favour the persons of those that are 
invested with it, but so as to make the office itself 
effectual to the great purposes for which it was con- 
stituted. For them (the ministers) it is very possible 
lihat they may be cast-a-aways, and yet that they may 
be humble instruments in God's hand to communicate 
the saving knowledge of his truth to thousands. It 
is not personal holiness, it is not even zeal for God's 
honour, and for the salvation of men (how much 
soever it may be the bounden duty of ministers 
to pray and labour after these graces, and how 
tremen,dous soever may be the danger to ourselves^ if 



36 THE CHBISTIAN MINISTRY 

we miss obtaining them), yet it is not that holiness, 
or that zeal -which, of themselves, can make any 
ministerial service of the slightest avail" 

And the Bey. Henry Melville, one of the 
preachers at St. Paul's, London, says : — " If when- 
soever the minister is himself deficient and untaught, 
so that his sermons exhibit a wrong system of doctrine^ 
you win not allow that Christ's Church may be 
profited by the ordinance of preaching, you clearly 
argue that Christ has given up his office, and that 
He can no longer be styled the Minister of the true 
tabernacle. When everything seems against the true 
followers of Christ, so that, on a carnal calculation, you 
would suppose the services of the Church stripped 
of all efficacy, then, by acting faith on the Head 
of tjie ministry, they are instructed and nourished, 
though, in the main, the given lesson he falsehood^ and 
the proffered sustenance he litUe hetter than poison,*^ 

This thaumaturgy transcends all the magic of the 
Egyptians. If it were true, it must be an unspeak- 
able consolation to all the clergy who have received 
episcopal ordination in the apostolic line, to know 
that the regularity of their orders will neutralize the 
erroneousness of their teaching; and yet on this 
principle it occurs to us to ask, why heretics should 
ever have been excluded fipom the Church, when their 
orders have been strictly valid and unimpeachable ; 
foT if apostolic succession can change poison into 
food, would it not be better to retain the heretics, that 
this perpetual miracle of transmutation might never 
be lost from the Church ? For if episcopal ordination 
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can nullify the natural effects of heresy, then it 
would seem to be a sin to divide the Church by ex- 
cluding heretics whose heretical teaching not only 
does not poison, but nourishes and sustains. 

The first " Tract for the Times," pubHshed in 1833, 
thus formulates the tenet of apostolic succession :— 
" We have been bom not of blood, nor of the will of 
the flesh, nor of the will of man, but of God. The 
Lord Jesus Christ gave his Spirit to the apostles; 
they in turn laid their hands on those who should 
succeed them, and these again on others, and so the 
sacred gift has been handed down to our present 
bishops, who have appointed us as their assistants, 
and in some sort representatives. 

"I know," continues the same writer, "that the 
grace of ordination is contained in the. laying on of 
hands, not in any form of words ; yet in our own 
case (as has ever been used in the Church) words of 
blessing have accompanied the act. Thus we have 
confessed before God our beUef that through the 
bishop who or^ined us we received the Holy Ghost, 
the power to bind and loose, to administer the sacra- 
ments, and to preach. Now, Jww is he able to give 
these great gifts ? Whence is his right ? . . . . Has 
he any right, except as having received the power 
from those who consecrated him to be a bishop ? He 
could not give what he had never received. It is 
plain, then, that' he but transmits, and that the Chris- 
tian ministry is a succession. EnHghten (the people) 
on this matter. Exalt our holy fathers, the bishops, 
as the representatives of the apostles and the angels of 
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the chnrclies, and magnify jowc office, as being ordained 
by them to take part in their ministry." (Tract No. I.) 

Again : " That the holy feast on our Saviour's 
sacrifice, which all confess to be ' generally necessary 
to salvation,' was intended by Him to be constantly 
conveyed through the hands of commissioned persons. 
Except, therefore, we can show such a warrant, we 
cannot be sure that our hands convey the sacrifice ; 
we cannot be snre that sonls worthily prepared, 
receiving the bread which we break, and the cup of 
blessing which we bless, are partakers of the body 
and blood of Christ. Piety, then, and Christian 
reverence, and sincere devout love of our Redeemer, 
nay, and charity to the souls of the brethren, not 
good order and expediency only, would prompt us, at 
all earthly risks, to preserve and transmit the seal and 
warrant of Christ." 

Again : " Why should we not seriously endeavour 
to impress our people with the plain truth, that by 
separating themselves from our conmiunion, they 
separate themselves not only from a decent, orderly, 
usefid society, but from the only church in this realm 
which has a right to he quite sure thai she has the Lord's 
body to gvoe to his people f" (Tract IV.) 

Again : *' As to the fact of the apostolic succes- 
sion, i,e,y that our present bishops are the heirs and 
representatives of the apostles by successive trans- 
mission of the prerogative of being so — this is too 
notorious to require proof. Every link in the chain 
is known, from St. Peter to our present metropoli- 
tans." (Tract VIL) 
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And Dr. Hook, in a work pnblislied many years 
ago, said, " Eromtlie apostolic times amininterrupted 
series of valid ordinations Has carried down the apos- 
tolic succession to the present day. There is thus an 
unbroken spiritual descent from St. Peter or St. Paul, 
which bishops, priests, and deacons can trace." 

These citations^ though but a small sample of 
much more to the same effect, may suffice to put 
before you in sharp and well-defined outline the dogma 
of " apostolic succession." The boldness of the lan- 
guage might impose on . many. It is difficult to 
behe^e that this was not the effect contemplated. 
There is a convincing force, to the minds of large mul- 
titudes, in round and unqualified asseverations, even 
where they not only rest on no evidence, but are in 
violent contradiction to the facts ; and it is the usual 
manoeuvre of men who are conscious that they are 
walking in a vain show and urging baseless preten- 
sions, to trumpet their claims the more loudly, the 
more conscious they are of their utter baselessness. 
And when they are in holy orders, they imagine that 
their official sanctity, and the confidence in their 
veracity which it may be presumed to engender, will 
stand in lieu of demonstration in cases where not 
only no proofs can be had, but disproof in over- 
whelming abundance. Occasionally conscience will 
speak even in the writings of these priests of the suc- 
cession. There seems to be in some of them a kind 
of underground conviction that they arrogate their 
sacerdotal claims in somewhat too bold a strain — that 
their credentials critically and historically investigated 
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may suggest doubts as to their validity ; and hence we 
find one of the writers of the " Tracts for the Times " 
significantly saying, " I readily allow that this view 
of onr calling has something in it too high and mys- 
terious to be fully understood by the unlearned Chris- 
tian^. But the learned, surely, are just as unequal to 
it. It is part of that ineffable mystery called in our 
creed the communion of saints, and, with all other 
Christian mysteries, is above the understanding of 
all alike, yet practically alike within reach of all who 
are wilHng to embrace it by true faith." (Tract IV.) 

Doubtless, if the dogma may thus be relegated 
among the mysteries of the gospel as incapable of 
being understood either by the learned or the un- 
learned, it will be safe enough in that sacred 
enclosure from critical examination. But we arrest 
it on its way to that sanctuary to which some of its 
more cautious, not to say artfdl, defenders would 
bring it off; and in the name alike of Scripture and 
history, we accuse it of imposture. 

I. 

We proceed now to show that it has no foun- 
dation in Scripture. 

Such foundation has been affirmed. There are 
passages which the upholders of the dogma of apos- 
toHc succession are accustomed to cite when they are 
reluctantly driven to Scripture. Let us look at them, 
and carefiilly appraise the quality of their testimony. 

Great stress is laid on our Lord's commission to 
his apostles as found in John xx. 21 — " As my Father 
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hath sent me, even so send I yon." The relevance of 
this passage to the tenet we are examining is by no 
. means clear. It is, in fact, intensely obscure. Whatever 
else it means, it cannot, without exegetical torture, 
be made to utter a whisper in favour of this eccle- 
siastical pretension. What are the points of com- 
parison intended by the words " as " and " so" ? 
Will any one venture to afl&rm that they declare 
an analogy in the nature of the work which Christ, 
as the sent of the Father, had come to accomplish, to the 
nature of the work which Christ was here empowering 
them to execute ? The Saviour did not delegate them 
to repeat the work which was finished on the cross. 
They were not to bear the sins of many, to suffer the 
just for the unjust, to open a new and living way, to 
reconcile, by their life and death, man to God. The 
words "afi"and "«o" cannot define the nature of 
the two missions. They afiirm the authority under 
which the missions were respectively constituted, 
Christ's being grounded on. the authority of the 
Father, and the apostles' being grounded on the 
authority of Christ ; and it would be far more reason- 
able to conclude, from the teaching of this passage 
alone, that the apostles were successors to Christ, and 
were to repeat the awftd drama of his redemptive 
sorrow and death and resurrection, than that the 
apostles were themselves to have successors endowed 
with their manifold authority as planters of the 
Church. Their commission is here distinctly given. 
So far as the words go, it is their commission only. 
No mention is made of any others ; and to bring 
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within the compass of the words all the prelates of 
the Anglican or of any other Church, is to invest them 
wantonly with an elasticity which they do not pos- 
sess. The mission of Christ was special, and the 
mission of the apostles was special, and as it would 
be an unwarrantable usurpation on the part of an 
apostle to assume a parity of position and office 
with Christ, so it is an unwarrantable usurpation on 
the part of ministers of Christ, under what name 
soever, to take their place side by side with the 
apostles. " Even so send I you," were the words of 
the Lord, and they must be held as rigidly applying 
to the apostles until it can be shown that others were 
expressly included in them. 

In the next verse we are told that when He had 
said this He breathed on them, and saith unto them, 
" Receive ye the Holy Ghost : whosesoever sins ye 
remit, they are remitted unto them ; and whosesoever 
sins ye retain, they are retained.'* 

It is not needfiil to enter here into a consideration 
of the meaning of the words which set forth the high 
powers committed to the apostles : whether the sins 
they remit and retain are spiritual sins, or ecclesias- 
tical ones, or both. The question before us is, be the 
fdnction here referred to what it may, to whom was 
it accorded, and by whom was it meant to be exercised ? 
Concerning almost every word in the passage there 
has been, and still is, a great variety of opinions. 
Men differ as to the meaning of the gift of the Holy 
Ghost. Does it here denote the extraordinary powers 
of a miraculous nature by which the apostles were to 
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antlienticate their divine mission, gifts of tongues 
and healing, and the discernment of spirits ; or does 
it denote endowments of a mere intellectual and 
spiritual kind ? And, whatever the endowment might 
be, was it bestowed then and there ; or was it, as 
some suppose, reserved until the day of Pentecost ; 
or was a measure of the Spirit vouchsafed when the 
Saviour breathed on his apostles as an earnest of 
that fuller baptism which awaited them ? The dis- 
cussion of these points, however interesting in itself, 
would seduce us much too far from the point now 
before us, which is, that, be the gift of the Spirit what 
it may, and be the sins forgiven and retained what 
they may, was that gift, and that forgiving and re- 
taining power for the apostles in special, or were they 
in the general for all prelatical bishops and such 
priests as they might ordain ? For the latter assump- 
tion there is not a tittle of evidence. There is no 
evidence that the apostles ever employed the formula, 
" Receive ye the Holy Ghost." Neither in the Acts 
of the apostles nor in any of their Epistles do we meet 
with it. They laid their hands on men both in office 
and out of office, and the Holy Ghost was imparted, 
but the impartation was avouched and demonstrated 
by the effects that were seen. But this formula, with 
all its awfolness of claim, is employed in the service 
of the ordering of priests in the episcopal church of 
our country. The bishop, as if standing in the place 
of Christ, as if possessing the Spirit in infinite 
measure, and capable of bestowing or withholding it 
at will ; aa if he had access to the very springs and 



44 THE CHRTSTIAN MIKTSTRT 

secret places of the seal of tlie candidates ; as if his pre- 
rogative of vouchsafing this nniitterable gift were as 
absolute, thongh at first derived from another, as .the 
very prerogative of Christ himself, pronounces over the 
deacon these solemn words, " Receive the Holy Ghost 
for the office and work of a priest in the Church of God, 
now committed unto thee by the imposition of our 
hands. Whose sins thou dost forgive they are forgiven ; 
and whose sins thou dost retain they are retained.'' 

And you will observe that these words are not in 
the form of a prayer, but of an authoritative communi- 
cation, and cannot, in my judgment, escape the 
imputation of serious blasphemy, especially when we 
remember that no evidence whatever is given that 
the words, as used in the ordination of the priest, have, 
either in themselves or together with the imposition 
of hands, conferred any spiritual blessing. It lacks 
all palpable attestation. It is followed by no gift of 
tongues, no miracle of healing, no discerning of spirits, 
no illumination of the intellect, no enlargement of 
knowledge, no purification of the heart. For long 
centuries the Church shrank from employing Christ's 
language in its services of ordination. Fifteen ancient 
rituals have not a vestige of it, and it was only when 
the Church had reached its darkest and corruptest 
stage, that it crept into such profane use. The opinion 
of Dean Alford on the passage we have just con- 
sidered is creditable to his candour, and worthy of 
attention. He considers the gift of the Spirit to have 
been two-fold — ^miraculous and ordinary. The mira- 
culous element was temporary ; the ordinary state 
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abides in tihe Clmrcli. In so for as it is in the 
ministers of Christ, lie sajs it is " not hy successive 
delegation from the apostles, of which fiction Ifiml i/n 
the New Testament no trace,^* 

Nor is the other passage nsnally cited in favonr 
of apostolic succession, more serviceable to the cause 
for which it is adduced. I refer to the final commis- 
sion of our Lord, "Go ye therefore and teach all 
nations, baptizing them in the name of the Father, 
and of the Son, and of the Holy Ghost : teaching 
them to observe all things whatsoever I have com- 
manded you ; and, lo ! I am with you alway, even to 
the end of the world." 

The argument reared on these words assumes the 
following form. Here is a divine commission given 
by our Lord to his apostles. But this commission 
contemplates the diffusion of the gospel even to the 
ends of the earth, and to the end of the world. Those, 
however, to whom He gave the commission would 
necessarily die before this vast purpose could reach 
its accomplishment. They must, therefore, be pre- 
pared to appoint successors who should perpetuate 
and extend the work of evangeHzation ; and as these 
must perforce also die, other successors must take up 
their office and fanctions, and so on to the end. 

Now the conclusion which is not so much drawn 
as assumed is, that these successors of the apostles 
must be bishops, and bishops, too, of the diocesan 
type. And this is an inference as groundless as 
inference can well be. Delegation of power to a 
diocesan bishop was impossible at a time when there 
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was no sucli ftmctionary. There is not eyen a 
shadow of snch an officer in the New Testament. We 
meet with presbyters or bishops, and deacons ; but of 
the three orders, bishops, and presbyters, and deacons, 
we meet nowhere. The most eminent writers, both 
in this country and on the continent, and of every 
section of the Church, have acknowledged that in 
apostolic times a prelate was unknown, and that it was 
only by degrees that episcopacy, in the modem accepta- 
tion of the term, grew up. Some have imagined that 
they have found an ancient prelate in Timothy, and 
anpther in Titus. That it is only imagination may well 
be believed when Dean Stanley can write as follows : — 

" It is not necessary to prove at length the wholly 
temporary character of the office — ^if it may be called 
an office — ^which Timotheus and Titus held respect- 
ively isbt Ephesus and Crete ; of whom, the first was 
governor of the church only in Paul's absence, and 
left it altogether before Paul's death ; and the second 
was to leave the island that very winter. Nor can 
any ecclesiastical institution be deduced from the 
mention of the angels of the seven churches, in the 
total absence of any proof for such an application of 
the word in the apostolic age, and against the uniform 
use of it in all other parts of the Apocalypse in its 
usual sense of a heavenly messenger, which seems to 
be required especially in this place by the obviously 
figurative and prophetical style of the whole address 
in which the term occurs." 

From the nature of the case the apostles cmldL 
have no successors. A definite work was assigned 
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to them, for -whicli they possessed definite and related 
qualifications. An apostle must be one who had seen 
the Lord, and obtained his commission directly fix)m 
Him. He must have been able to depose that he had 
beheld the Saviour after his resurrection. So essen- 
tial was this that Paul laid special stress npon it 
when vindicating his apostolic prerogative : " Last of 
all He was seen of me also, as of one bom out of due 
time." And so little did the apostles contemplate the 
idea of their being succeeded by others possessing 
the same office and ftmctions with themselves, that 
when James was killed by Herod, no successor was 
appointed ; and though both Paul and Peter refer to 
their approaching death, not one word was said by 
either concerning the necessity of electing others, 
who should fnlfil the duties which they had received 
by special commission from their Lord. The stupen- 
dous fabric of the apostolic succession is, so far as 
the authority of Scripture goes, a fantastic, ethereal 
structure, reared by that pride which puffeth up in 
violation of truth and of that charity which buildeth 
up. The more narrowly we examine the passages 
upon which it seeks to establish itself, the more we 
see that they decline to yield the tumid imposture 
their support. The voice of the New Testament is 
cl^ar as the sound of the trumpet on the point of the 
extraordinary nature of the apostolic office, and of its 
necessarily temporary duration ; and equally clear is 
it on the point fatal to High Church pretensions, that 
there are but two orders of officers in the Christian 
Church — bishops or presbyters, and deacons. The 
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preface to the ordination service in the Prayer-book, 
begins with the statement, "It is evident nnto all men 
diligently reading the Holy Scripture and ancient 
authors, that &om the apostles' time there have been 
three orders of ministers in Christ's Church — Bishops^ 
Priests, and Deacons." This asseveration is, we hesi- 
tate not to say, a gross and groundless fallacy, which 
the New Testament utterly demolishes, and with it 
the mystic succession which now is again vaunted for 
the purpose of enforcing claims which have no divine 
authority, and of investing sacraments with a virtue 
which they cannot possess. 

n. 

We shall now look at the dogma in the light 
of histjory. This part of our subject might have 
been properly foregone*; for if the chain fails to have 
any firm point of attachment to the apostles them- 
selves it is utterly valueless. It is like an electric 
wire which, however complete in itself, transmits 
nothing if disconnected from the battery. It is, 
however, of some importance to look at the quality 
of the claim, especially as the echo of the Bishop of 
Oxford's words has scarcely yet faded from our 
ears : " The bishops of the Church of England are 
by unbroken succession the descendants and repre- 
sentatives of the original twelve." This statement 
is curious enough, as it postulates on behalf of the 
bishops of the Church of England a lineal descent 
from the original twelve, of whom, you will observe, 
Judas Iscariot was one. Now, how any of them can 
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rejoice in a snccession whicli is thus tainted at the 
fountain is more than I can nnderstand ; and how a 
prelate who passes for a man of shrewdness and 
learning can advance a claim to descent from Judas, 
when notoriously he hung himself and went to his 
own place, and was neither a witness of our Lord's 
resurrection, nor ever took part in the appointment 
of ministers, equally transcends my powers of com- 
prehension. The bishop must surely have forgotten 
the apostate and traitorous apostle, or if, by the 
original twelve, he means the original eleven, together 
with Matthias who was appointed in the room of 
Judas, his language must be convicted of carelessness 
and inaccuracy, for Matthias was not one of the 
original twelve. But not to dwell on these somewhat 
discreditable instances of thoughtlessness and inex- 
actness with which a prelate ought not to be charge- 
able, let us proceed to consider the historic validity 
of his claim. K the Scriptures supply the apostolic 
chain with no staple, history proves it to be utterly 
disintegrated. 

Many, conceding that the office of the first 
apostles was peculiar, and incapable, from its very 
nature, of transmission, claim for the prelates of the 
Church of Home, and of the Church of England, 
and for the subordinate ministers whom they have 
ordained, a succession, iu the sense that a chain of 
regular consecration runs up from them to the 
apostles — a chain which has lost no link, and every 
link of which unbroken chain contains the mystic 
grace which at once authorizes and empowers its 

4 
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receiver to adminifiter the ordinances and to preacli 
the word. If any one link of this chain be broken, 
then the whole spiritnal electricity escapes, and 
sacramental grace is lost to him who vainly depended 
on that link. Now, let ns grant for a moment 'that 
all that is claimed in this theory were true. Let ns 
grant that every bishop and priest in the chnrches of 
England and Eome has received his commission in 
direct and undismpted line from the apostles. Let 
us grant that a register has been kept from the 
beginning more faithftilly than any register in a royal 
or ducal house, and that every clergyman can trace 
his spiritual pedigree with unfailing certainty. Let 
us not contest the rigid strictness of the descent. 
What have we, then, as a result ? This : that each 
priest has been ordained by the laying on of hands 
by men who themselves were similarly ordained, by 
men who received a similar ordination from others, 
and so on, until you reach the apostles, who received 
the Holy Ghost from the inspiration of our divine 
Lord. You have, that is, the fact of a concatenated 
ordination. Have you, of necessiiy, anything else 
which can authenticate and demonstrate its existence 
by any evidence whatever ? I claim to know what it 
is. A prelate or a priest brings me the certificate of 
his ordination, which I am supposing is immaculate 
on the question of regularity, and I ask what it 
means, and what it secures. Has the man's intellect 
been strengthened? No. Has he obtained any 
wonderful illumiuation ? No. Has he acquired any 
increased puriiy of heart P No. Can he show any- 
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thing he has received? Nothing. It reminds one 
of what has been well said of the " indelible " charac- 
ter imparted in the nnreiterable sacraments of the 
Romish chnrch: — "As to the ubi of the character, 
there was no less variety of sentiment ; some placing 
it in the essence of the sonl, others in the understand- 
ing ; some in the will, and others, more plausibly, in 

the imagination So that the whole of what 

they agreed upon amonnted to this, that in the unre- 
peatable sacraments, as they call them, something^ 
they know not what, is imprinted, they know not howy 
on something in the soul of the recipient, they know 
not where, which can never be deleted." 

But farther, the question demands consideration, 
whether this mysterious something which is supposed 
to be communicated in ordination cannot be neutral- 
ized and destroyed. le there nothing that can in- 
validate orders ? Is there no non-conductor through 
which the alleged grace cannot pass ? What if the 
bishops be immoral ? can they still impart it ? Or 
what if they be heretical ? Or what if they be both 
immoral and heretical ? Will neither vice nor fun- 
damental error intercept the flow of the mysterious 
influence, and leave all unblessed who have had the 
misfortune to be ordained by such profligates and 
heretics? Now the defenders of apostolical succes- 
sion are, strange to i^ay, by no means agreed aniong 
themselves as to whether error in fdndamentals on 
the part of a bishop will or will not rob him of 
ondaining grace. Some hold that it will not ; others 
that it wiU. This is a dreadful uncertainty, surely, 
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when the validity of ministerial orders is at staike. 
Bnt to the purpose of my present argument it 
matters not what answer is returned. There is a 
dilemma which mnst impale on its horns both 
parties, whether they afiGbrm or deny the disqualifying 
power of heresy. If it be said, Let the bishops be as 
heretical as they may, still does the mystic grace pass 
to the man whom they ordain; we reply that the 
orders of the Church of Rome are as valid as those 
of the Church of England, and the orders of the 
Church of Bussia as valid as either, and the orders 
of the Arians were as valid as those of the Atha- 
nasians, and the orders of the most heretical as valid 
as those of the most orthodox, and the orders of 
those who preach damnable — because da.Tnm'ng — doc- 
trine as valid as those of the men who preach saving 
truth. If it be said, on the other hand. Heresy on 
the part of ordaining bishops does intercept and 
nullify the ordaining grace, then what a disastrous 
uncertainty befalls modem episcopal orders in our 
country, when we remember the enormous number of 
heretical prelates through whose hands they have 
come ! Now, as I shall proceed to show, many of the 
archbishops and bishops of England had their ordina- 
tions, not only in the Church of Home, but in Home 
itself, and they transmitted the orders they had thus 
and there received; and another dilemma at once 
arises out of this incontestible circumstance, a di- 
lemma well put by Henry Rogers in his incomparable 
article on Anglicanism in the " Edinburgh Review " 
for 1843. " I^" says he to the defenders of apostolic 
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succession in the Clmrcli of England, "if error in 
essentials is snf&cient to invalidate orders, we ask, 
had the Romish Chnrch so erred when you separated 
from her ? If she had, her own orders were invalid, 
and she could not transmit yours. If she had not, 
then, as you all affirm that nothing but heresy in 
ftindamentals can justify separatimi, you are schis- 
matics, and your own orders are invalid." 

Now it is a somewhat curious circumstance that 
while the Bishop of Oxford is asserting the reality of 
personal apostolic succession. Archbishop Whately, 
who was immensely his superior in logic and can- 
dour, denounces the assumption as having no reliable 
foundation whatever. What can be thought of a 
claim affirmed by a bishop, and repudiated by an 
archbishop ? Oxford says — " I can trace my pedigree 
right up to the apostles in an unbroken chain.'* 
Dublin retorts — " There is not a minister in all 
Christendom who is able to trace up with any ap- 
proach to certainty his own spiritual pedigree." 
(" Kingdom of Christ," p. 1 75.) And when you reflect 
that it is as much the interest of an archbishop as of a 
bishop, and even more, to vindicate where possible the 
continuity of those orders which it is his high pre- 
rogative to confer, this confession of Archbishop 
Whately is the more significant and convincing. 

His whole reasoning upon this matter is so clear 
and conclusive, that I will quote it, presuming that it 
wiU obtain from some a deference that might not be 
paid to any similar remarks of my own. "If," says 
the Archbishop, "a man consider it as higlolj jprohable 
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that the particular minister at whose hands he re- 
ceived the sacred ordinances is really thus apos- 
tolically descended, this is the very utmost point to 
which he can with any semblance of reason, attain ; 
and the more he reflects and inquires, the more cause 
for hesitation he will find. There is not a minister in 
all Christendom who is able' to trace up with any 
approach to certainty his own spiritual pedigree. 
The sacramental virtue .... dependent on the im- 
position of hands, with a due observance of apostoHc 
usages by a bishop, himself duly consecrated, after 
having been in like manner baptized into the Church 
and ordained deacon and priest; this sacramental 
virtue, if a single link of the chain be faulty, must, 
on the above principles be utterly nullified ever aftOT, 
in respect of all the links that hang on that one. 
For, if a bishop has not been duly consecrated, or 
had not been preyiously rightly ordained, his ordi- 
nations are null, and so are the ministrations of those 
ordained by him ; and these ordinations of otliers 
.... and so on without end. The poisonous taint of 
informality if it once creep in undetected, wiU spread 
the infection of nullity to an indefinite and irre- 
mediable extent. 

"And who can undertake to pronounce that during 
that long period usually designated as the dark ages, 
no such taint ever was introduced ? Irregularities 
could not have been whoUy excluded without a per- 
petual miracle, and that no such miraculous iuter- 
ference existed, we have even historical proof. Amidst 
the numerous corruptions of doctrine and of practice, 
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aad gross superstitions that crept in during those 
ages, we find recorded descriptions not only of the 
profound ignorance and profligacy of life of many of the 
clergy, but also of the grossest irregularities in respect 
of discipline and form. We read of bishops conse- 
crated when mere children ; of men officiating who 
barely knew their letters ; of prelates expelled, and 
others put into their places by violence ; of illiterate 
and profligate laymen, and. habitual drunkards ad- 
mitted to holy orders ; and, in short, of the prevalence 
of every kind of disorder, and reckless disregard of 
the decency which the apostle enjoins. 

" It is inconceivable" — let the Bishop of Oxford and 
his supporters mark these words of Whately — " it is 
inconceivable that any one even moderately dcquamted 
with history can feel a certainty or any approaxjh to 
certaiuty, that amidst aU this confusion and corruption 
every requisite form was, in every instance, strictly 
adhered to by men, many of them openly profane and 
secular, and unrestraLued by public opinion through the 
gross ignorance of the population among which they 
lived; and that no one not duly consecrated or ordaiued 

was admitted to sacred offices Even in the 

memory of persons now living there existed a bishop 
concerning whom there was so much mystery and 
uncertainty prevailing as to when, where, and by 
whom he had been ordained, that doubts existed in 
the minds of some persons whether he had ever been 
ordained at all. I do not say that there was good 
ground for the suspicion — ^but the existence actual or 
even possible of such a suspicion — the actual or even 
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conceivable conctirreiice of circttmstances sucli as to 
manifest the possibility of sncb an irregularity, is 
snflBlcient with a view to the present argument.** 

Thus far Archbishop Whately. He might have 
referred to other informalities. Tillotson, for ex- 
ample, was Archbishop of Canterbury. He was the 
son of a Baptist, at Sowerby, near Halifax. He was 
not, it is affirmed, baptized in his infancy, nor ever 
afber, and as baptism is necessary for a valid conse- 
cration, what becomes of his ordinations P There is 
no evidence that he ever received deacon's orders, 
and he received even his priest's orders fix)m Sydserfe, 
one of the Scottish bishops who, in this case went 
beyond his province. Seeker, one of Archbishop 
Tillotson's successors in the see of Canterbury, was 
the son of a Nonconformist, and had no baptism but 
what is esteemed schismatical, and the same is true of 
Butler, the Bishop of Durham, and author of the 
" Analogy.'* And since the Keformation alone, it is 
said there are about twenty of the Anglican bishops of 
whose consecration there is no record whatever. Bishop 
Hoadley, who was successively bishop of four sees, 
and gf Winchester for upwards of twenty-five years, 
expressly writes : — " I am fully satisfied that till a con- 
summate stupidity can be happily established, and 
spread over the land, there is nothing that tends so 
much to destroy aU respect to the clergy as the 
demand of more than can be due to them ; and nothing 
has so effectually thrown contempt upon a regular 
succession of the ministry, as the calling of no suc- 
cessioji regular but what was uninterrupted ; and the 
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makiiig the eternal salvation of Christians to depend 
upon that nninterrupted succession, of which the 
most learned men w/ast have the least a>ssv/rance, and 
the unlearned can hcuve no notion hid through ignorance 
and credulity. 

Lord Macaulaj, in his review of Gladstone's Book 
on " Church and State," writes thus : — 

" Since the first century, not less, in all probability, 
than a hundred thousand persons have exercised the 
ftinctions of bishops. That many of these have not 
been bishops by apostolical succession is quite certain. 
Hooker admits that deviations firom the general rule 
have been frequent, and with a boldness worthy of his 
high and statesmanlike intellect, pronounces them to 
have been often justifiable. * There may be,' says he, 
* sometimes very just and sufficient reason to allow 
ordination made without a bishop. Where the 
Church must needs have some ordained, and neither 
hath nor can have possibly a bishop to ordain, in case 
of such necessity the ordinary institution of God 
hath given (yielded) oftentimes, and may give place. 
And, therefore, we are not simply and without ex- 
ception to urge a lineal descent of power from the 
apostles by continued succession of bishops in every 
efiectual ordination.* " 

Again, Lord Macaulay says : — " The transmission 
of orders from the apostles to an English clergyman 
of the present day must have been through a very 
great number of intermediate persons. Now, it is 
probable that no clergyman of the Church of England 
can trace up his spiritual genealogy from bishop to 



58 THE OHfilSTIAN MINISTBT 

bishop BO far back as the time of the Conquest. 
There remaiii many centuries during which the his- 
tory of the transmission of his orders is buried in 
utter darkness," etc., etc. 

" We do not know whether the spiritual ancestors 
of any of our contemporaries were Spanish or Arme- 
nian, Arian or orthodox It is surely impolitic to 

rest the doctrines of the English Church on an his" 
torical theory which to ninety-nine Protestants out of 
a hundred, would seem much more questionable than 
any of those doctrines. Nor is this all. Extreme 
obscurity hangs over the history of the middle ages, 
and the facts which are discernible through that 
obscurity, prove that the Church was exceedingly ill- 
regulated. We read of sees of the highest dignity 
openly sold, transferred backwards and forwards by 
popular tumult, bestowed sometimes by a profligate 
woman on her paramour, sometimes by a warlike 
baron on a kinsman still a stripling. We read of 
bishops ten years old, of bishops of five years old, of 
many popes who were mere boys, and who rivalled 
the frantic dissoluteness of Caligula 

" We are therefore at a loss to conceive how any 
clergyman can feel confident that his orders have 
come down correctly. Whether he be really a suc- 
cessor of the apostles depends on an immense number 
of contingencies such as these : whether under King 
Ethelwulf a stupid priest might not, while baptizing 
several scores of Danish prisoners who had just made 
their option between the font and the gallows, inad- 
vertently omit to perform the rite on one of these 
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graceless proselytes : whether in the seventh centnry 
an impostor who had never received consecration 
might not have passed himself off , as a bishop on a 
rude tribe of Scots; whether a lad of twelve did 
really, by a ceremony huddled over when he was 
too drunk to know what he was about, convey the 
episcopal character to a lad of ten" (pp. 420-2). 

Now it is not unnatural for you to ask whether 
those who so unblushingly aflSrm the doctrine of apos- 
tolic succession, do not favour the public with a cata- 
logue of the names of those bishops who are alleged 
to have been in the line of this descent ? They do ; 
and it is in some respects one of the most arrant 
pieces of convicted imposture in the world. Many 
of the names are those of persons who have no his- 
toric existence whatsoever. They are found in the 
catalogue, but nowhere else under heaven. When 
they were bom, and where ; when baptized, and 
where, and by whom ; when they were ordained, and 
where, and by whom ; where they laboured, and how 
long; on all these matters there is not a beam of 
light. They are Romish inventions, and they are 
nothing more. It is worthy of observation, that in 
the fourth century, Eusebius the ecclesiastical his- 
torian, endeavoured to complete the chain of bishops 
which had existed from his time up to that of the 
apostles. He was the first to engage in this enter- 
prise, which you might naturally imagine was not at 
that time a very difficult one. But what does he 
say ? He confesses that he feels like one " attempt- 
ing'* a desert and untrodden path, and that he was 
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utterly xinable to find even the " bare" traces of those 
who had gone before him, save here and there some 
slight marks discernible like signals from afar. And 
though he expresses his hope to be able to preserve 
the successions if not of all, yet of the most eminent 
of the apostles, he confesses afterwards that he knows 
nothing of the persons who laboured with Peter and 
Paul, except what he had learned from St. Paul's 
epistles. This, mark you, is acknowledged by Euse- 
bius, who lived in the fourth century, and yet the Bishop 
of Oxford, who lives in the nineteenth century can afiBrm 
that his pedigree, and that of his ministerial brethren 
is quite clear and unbroken right up to the apostles. 

Now in order to show you the uncertainiy of this 
whole matter, and how little the Bishop has held 
himself amenable to historic facts, when he utters so 
bold a statement, the very first links are unsettled. 
It remains undetermined even to the present day, 
whether Peter who is supposed to have been first 
bishop of Elome, ever saw Rome. The first link is 
rotten ; and what of the second P Several of the 
fathers say Clement was Peter's successor ; but these 
are contradicted by Irenseus, and Eusebius, and 
Jerome, and Augustine, who affirm that lAnus suc- 
ceeded Peter. Bishop Pearson proves that Linus 
died before Peter, and that therefore Linus could not 
succeed him. Cabassute, the popish historian of the 
Councils, says — " It is a very doubtful question con- 
cerning Linus, Cletus, and Clemens, as to which of 
them succeeded Peter." Dr. Comber, a very learned 
divine of the English Episcopal Church, says — " Upon 
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the whole matter there is no certainty who was 
Bishop of Rome next to the apostles.'* And yet the 
Bishop of Oxford finds his conrse qnite clear and 
connected right np to the apostles. 

But what about the third successor of the apos- 
tles ? Here confusion is worse confounded. Cletua 
is the third name accepted by Romanists and High 
Churchmen. Now what says Dr. Comber about 
Cletus ? " The like blunder there is about the next 
pope (or bishop of Rome). The fabulous pontifical 
makes Cletus succeed Linus, and gives us several 
lives of Cletus and Anacletus, making them of several 
nations, and to have been popes (that is, Bishops of 
Rome) at diflferent times, putting Clement between 
them. Yet the aforesaid Bishop of Chester (Pearson) 
proves th^se were only two names of the same person. 
.... And every one may see the folly of the Romish 
church, which venerates two several saints on two 
several days, one of which never had a real being, for 
Cletus is but the abbreviation of Anacletus' name." 
(Dr. Comber, part i. ch. 1.) 

Bishop Stillingfleet says, '^ The succession is as 
muddy as the Tiber itself; for here TertuUian, and Ru- 
finus, and several others, place Clement next to Peter 
IrensBus and Eusebius set Anacletus before him 
Epiphanius and Optatus both Anacletus and Cletus 
Augustine and Damasas, with others, Anacletus, 
Cletus, and Linus aU to precede him. What way 
shall we find to extricate ourselves out of this laby- 
rinth ?" (" L-enicon," part ii. ch. 6, p. 322.) And yet 
the Bishop of Oxford pleases himself with the phan- 
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torn of an tmdonbted succession all the way, and un- 
broken down from the apostles to the present bishops 
of the Church of England ! Here I might close, but 
as this assumption has played and is still playing, so 
important a part in that movement which is rapidly 
betraying onr country into the hands of Rome, it 
may not be entirely a work of supererogation to 
adduce still farther evidence. 

The defenders of apostolic succession, as I have 
hinted, are by no means in accord among themselves as 
to the manner in which their claim is to be made 
good. Some of the bolder spirits amongst them, 
having a sublime disdain for the verities of history, 
endeavour to run a new line of succession without 
calling at Rome. Conscious that Bomanism is and 
has been the hot-bed of heresy and corruption, and 
that its bishops, chief and subordinate, have fre- 
quently been the most cruel, besotted, and lecher9us 
men upon earth, they have been solicitous to travel 
by a cleaner way. This expedient, however, has been 
disowned by many learned writers in connection 
with the Church of England who have felt that 
however desirable the cleaner way might be, it cannot 
be found, and that if the Episcopal Church of our 
country has any apostolic orders at all, they must be 
held with all the taint of the Romish medium through 
which they have descended, and that to disown this 
medium is to leave the house without foundation, or 
to endeavour to hang a claim on nothing. But a few 
plain facts, accessible to every student of history, and 
as incontestible as they are accessible, will suflBlce to 
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show that if Romish orders vitiate the apostolic 
succession of the bishops, and priests, and deacons of 
a Protestant Chnrch, then is the Apostolical sncces- 
sion of the Bishop of Oxford and his brethren hope- 
lessly cormpted. 

In the year 668 Theodore was Archbishop of Can- 
terbury. He was a prelate for twenty-two years, and 
was consecrated in Rome by Pope Vitahan. Northelm 
was Archbishop of Canterbnry in 735, and he was 
consecrated by Pope Gregory HE. at Rome. Lambert 
was Archbishop of Canterbury in 763, was conse- 
crated at Rome by Pope Paul I., and himself ordained 
for the space of twenty-seven years. Flegmund was 
Archbishop of Canterbury in 891, exercised his pre- 
latical authority for twenty-six years, and was conse- 
crated at Rome by Pope Formosus. Now this Pope 
Formosus was succeeded by Pope Stephen VI., who 
declared aU his ordinations to be null and void ; and yet 
Plegmund, the Archbishop of Canterbury, whose 
ordination was declared void by Pope Stephen, spread 
his abortive consecrations throughout England for 
the space of twenty-six years. And, not to specify 
aU that might be mentioned, Agelnoth, Theobald, 
Richard, Stephen Langton, and Boniface, successively 
Archbishops of Canterbury over the space of ninety- 
six years, had all Romish ordination, and in their 
turn, as necessity arose, consecrated the bishops of the 
English Church. And Henry Chichley, Archbishop 
of Canterbury in 1414, received his episcopal orders 
firom Pope Gregory XIL, and Exercised his ordaining 
fiuictions for twenty-nine years. And who was this 
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Pope Gregory XII. He was one of three pre^^nders 
to the Papal cliair, and it was needM to call tlie 
Council of Constance in order to adjudicate npon 
these conflicting claims ; and the resnlt was that 
Grregory XII., who consecrated Ghichley^ was deposed, 
was declared to be neither a Pope nor bishop ; and yet 
Chichley, for the space of nearly thirty years, thongh 
ordained, according to the Conncil of Constance, by 
one who was neither pope nor bishop, continued to 
conmninicate his hollow and fallacions orders ! So far 
for the see of Canterbury, 

But you may perhaps imagine that the see of 
York can present a cleaner bill. Not a whit. From 
the year 1119 to the year 1342, a period of two hun- 
dred and twenty-three years, there were twelve arch- 
bishops of York^ whose episcopal fdnctions extended 
over the space of one hundred amd ninety years, and 
every one of them had been consecrated, directly or 
indirectly, by popes. In the see of Durham we meet 
with nine bishops fi?om 1133 to 1345, all of whom 
were consecrated, directly or imdirectl/y^ by popes ; and 
those bishops, with this papal consecration, ordained 
priests and deacons in the diocese of Durham for one 
hundred and fifty-seven years. How, in the face of 
facts like these, which are detailed and authenticated 
in Bishop Godwin's " Lives of the English Bishops," 
any man can console himself with the hope that his 
orders flow to him in a channel free from tfie seething 
and contaminatirig corruptions of Rome, beggars any 
ordinary imagination to conceive, and I am con- 
strained to pronounce the attempt to pahn such a 
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notion npon the pnblic either as one of the most 
signal instances of ignorance anywhere to be fonnd, 
or as a gross and shameless historic frand. There is 
no demonstration, save that which is pnrely mathe- 
matical, which is more overwhelmingly complete and 
stringent, than that which explodes the doctrine of 
apostolical snccession both in the Church of England 
and in the Chnrch of Rome. There is scarcely one 
way in which that snccession can be conceived as 
broken in which it has not, in fact, been broken. 
Does it nnllify orders that a man is nnbaptized ? 
there have been bishops who were nnbaptized. Does 
it nnllify orders if a man be consecrated who is under 
age? instances of this nature occur in abundance. 
Does it nullify orders if a bishop obtain his see by 
purchase? who does not know that for some cen- 
turies such simony was the all but constant practice ? 
Does heresy nullify orders ? then who shall count for 
us the heretical popes and bishops ? Does it nullify 
orders if a bishop be elected by force ? what shall we 
say, then, of the election of Ambrose, Bishop of 
Milan, who ran away under the shelter of night, in 
order to escape an unwelcome office ? and what shall 
we say of Synesius, Bishop of Cyrene, who tells us 
"that he would rather have died a hundred deaths 
than become a bishop ; that he lamented the loss of 
his hunting establishment and pursuits ; that he was 
a sceptic on some points of the Christian religion, 
and claims the prerogative of deceiving the people, 
on the ground that, as darkness is good for those 
afflicted with disease of the eyes, so a falsehood is 

5 
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advantageous to the mob, wliile tratli may be 
noxious ?" In ten distinct ways, at least, we learn 
from the canon jurists, orders might be made null 
and void, and in every one of these ways have the 
orders of the Anglican clergy been hopelessly 
vitiated ; so that we may conclude in the language of 
the immortal Chillingworth, when speaking' of the 
impossibility of any priest establishing his lineal 
descent from the apostles: " To know this one thing," 
he says, " you must first know ten thousand others, 
whereof not any one is a thing that can be known, 
there being no necessity that it should be true. . . . 
That of ten thousand probables, no one should be 
false ; that of ten thousand requisites, whereof any 
one may fail, not one should be wanting ; this to me 
is extremely improbable, and even cousin-german to 
impossible. So that the assurance hereof is like a 
machine composed of an innumerable multitude of 
pieces, of which it is strangely unlike but some will 
be out of order, and yet, if any one be so, the whole 
fabric will of necessity fall to the ground; and he 
that shall put them together, and maturely consider 
all the ways of lapsing and nullifying a priesthood in 
the Church, I believe will be very inclinable to think, 
that it is a hundred to one that amongst a hundred 
seeming priests there is not one true one."* 

This, Chillingworth wrote of Rome ; it is equally 
true, as we have seen, of England. But what if the 
claim of the Bishop of Oxford were true ? What if 
every clergyman in England, from the Archbishop of 

• Works, vol. i'., p. 249. 
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Cauterbury down to the last ordained deacon, conld 
show the chain of succession without flaw ? What 
if the mystic grace flowing from apostolic hands was 
' so persistent and indefeasible that it would run clear 
and untainted through simony, drunkenness, murder, 
and every other sin in those through whose hands it 
has demonstrably descended, if it have descended at 
all — what, I say, in that case is it worth ? Grant the 
fact, what is its value ? There comes one on whose 
head the hands of the Bishop of Oxford have just 
rested, cementing as they rested there the conversion 
of the neophyte with the wondrous chain. Let us 
venture to question the young man, who not unnatu- 
rally thrills with the excitement of his new orders- 
" Tou have just been ordained to-day ?" " I have." 
"You have by your ordination been constituted a 
successor of the apostles?" "I have.'* "Canyon 
speak with tongues which you have never learned ?" 
" I cannot." " The apostles wrought miracles — can 
you imitate them in this respect ?" "I cannot." 
" When the hands of the bishop were on your head, 
were you conscious of any special illumination ?" 
" None." " Your passions, have they been subdued 
by the act ?" " I fear not." " You are not sensible 
of ally increase of holiness?" "I am not." "In 
fact, so far as the testimony of your- consciousness 
goes, you cannot depose to any intellectual or moral 
bestowment which the bishop's hands have left upon 
you as a sign and proof of apostolical succession?" 
"I am not aware that I can." -" Did you ever hear 
of any who had received as valid an ordination as yon 
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have, and yet who erred fatally from the truth ?" 
" I have." " In your own church Samuel Clarke was 
an Arian ?" " He was ?" " And Dr. Whitby also ?" 
"He was." "And many others?" "Yes." "And 
in recent days, Bishop Colenso is as true a successor 
of the apostles as the Bishop of Oxford?" "I am 
afraid I must grant it." " And he can ordain in 
Natal others like-minded with himself?" " So it 
appears." " Then this gift you receive by episcopal 
ordination does not preserve from heresy. " I fear 
not." " Have you ever known drunken priests in 
your church ?'* " A few." " Once I believe there 
were not a few ?" " So I have read." " And these all 
were in the line of succession ?" "They were." 
" So that it would seem that your ordination neither 
secures orthodoxy nor morality ?" " Neither." " And 
yet you regard your ordination in the apostolic 
line as a blessing unspeakable?" "I do." "Well, 
I must thank you for your candour, and agree with 
you that the blessing is not only unspeakable, but 
mconceivahle,^^ 

And here I must close. In ordinary circumstances 
I should feel an apology was due to you for the length 
of time I have occupied in exposing the imposture of 
apostolic succession. But when I see the rapidity with 
which, having gained our deliverance through suffer- 
ings and struggles which ought not to be repeated, we 
are again drifting back to the bondage and corruptions 
of Rome, and when I see prelates of the Church of 
England helping on this disastrous regression, or pro- 
testing against it with a tremulous and hesitating 
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tone, and in terms so general and well-balanced as to 
leave it doubtful whether praise or blame predomi- 
nates, I feel necessity to be laid npon me to utter my 
protest against a tendency so marked, and against 
assumptions as untrue as tbey are unblushing. The 
apostolic succession in which we believe, is that of 
apostolic faith, and holiness, and zeal, and success. 
When the ministry ceases to be a ministry of the 
truth that saves and sanctifies, it ceases to be a minis* 
try of Christ at all. When the individual minister 
is not himself a living epistle of Christ, and an exem- 
plification of the power of the go&pel to cleanse the 
heart and to guide the life, he has no fanction in any 
true church. He can assume none without intrusion ; 
he can discharge none without hypocrisy. The im- 
moral man is as great an anomaly in the pastoral 
office, as the idiot, unless, indeed, it be supposed that 
God regards with greater afiection the wUf uUy vicious 
tlmn the innocently weak. "No ordination, episcopal 
or archiepiscopal, can invest either heretic or profli- 
gate with authority to minister the word and sacra- 
ments. Ignorance as to the real character and con- 
victions of the candidate may plead a justification for 
those who induct him to his office; but no human 
ordination whatever can entitle him to assume re- 
sponsibilities which he is no more competent to dis- 
charge than is the man to be a captain who has never 
trod the deck of a ship, or the man to be a guide 
through forests who has never once invaded their 
solemn shadows, or striven to search his way through 
their winding intrioacies. There are no true orders 
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where there are no true qualifications. No college of 
physicians could invest an ignorant clown with the 
right to prescribe medicine. They might give him a 
diploma, but this would be but a name authorizing 
him in his ignorance to work as much mischief as he 
could. He would not be a physician in fact — that is, 
he would not be a healer. This designation would be^ 
a pracfcical falsehooa. It would denote something, 
when there was nothing to be denoted. And so pre- 
latical hands may entitle a man to use the name of a 
minister, but they cannot entitle him to be one except 
as he loves the Saviour, and lives to Him. The man 
might have had on his head the hands of aU the 
apostles, but if after his appointment to the office of 
a minister they had discovered him to be immoral or 
heretical, they would have disowned him, warned 
the churches against him, declared his ministry to be 
null and void, and Paul would have hurled at him the 
anathema with which he scrupled not to scathe, if 
need be, an angel's brow — " Though we or an angel 
from heaven preach unto you any other gospel than 
that ye have received, let him be accursed.'* 

The truest ministry of heaven is that which, 
preaching the truth as it is in Jesus, with simplicity 
and godly sincerity, awakens sinners from their 
death in trespasses and sins, and builds up believers 
on their most holy faith — it is that which turns moral 
wastes into fruitftd fields — it is that which enkindles 
hope in souls that once despaired — it is that which 
starts men upon the pilgrimage which has Christ for 
a guide, the Holy Spirit for light, truth for refresh- 
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ment, and heaven for the goaJ and home. Such a 
ministry may be found in every Christian Church. It 
exists in glorious abundance and power among Pres- 
byterians, Independents, Baptists, and Methodists, 
as well as in the Church of England. By their fruits 
ye shall know them ; and when the proud but hollow 
ecclesiastical claim which we have now examined 
shall be forgotten, thousajlds and tens of thousands 
of ministers of Christ whose heads were untouched 
by episcopal hands, but whose hearts were touched by 
the Spirit of God, will shine as stars in the firmament 
for ever and ever, surrounded by those whom they 
have turned from darkness to light, and from the 
power of Satan unto God. 
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The claims put forth by the RitTiah'stic clergy to be 
accounted a priesthood and an apostolic succession, 
have been considered and estimated in the two pre- 
vious lectures. We have seen that they are usurpa- 
tions, discredited alike by the teaching of Scripture 
and the facts of history, and that they are expressly 
and indignantly repudiated by many who minister in 
the same Church, and who look with astonishment 
and sorrow on the resuscitation and rapid spread of 
a sacramentarianism which is beguiling men from the 
simplicity which is in Christ. It is but a logical 
sequence from the assumption that the minister of 
Christ is a priest, that he should arrogate a mystic 
power by which material things are either wholly 
changed in their quality, or charged with a virtue 
which, apart from sacerdotal consecration, they could 
not possibly possess. Functions which are destitute 
of all force the world will not believe in. Priest- 
hoods can only live so long as they are known or 

6 
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stispected to be in the possession of powers special to 
themselves, and affecting for the better or the worse 
the prospects of mankind. When the time has folly 
come that the conviction now widely spread shall be 
nniversal, that there is no class of men hoViing any 
distinctively mediatorial position, or capable of in- 
vesting with saving influence the ordinances which 
they administer, the days of the " hierarchy " will be 
nnmbered. This truth is so clearly apprehended by 
the apostles of Ritualism, that they are employing 
every conceivable means for the purpose of persuad- 
ing the people that the priesthood they claim is a 
real thing, under the commission and seal of heaven, 
and holding such strict^ relation to men's salvation, 
that while it is not absolutely impossible to reach 
heaven without the sacraments which they consecrate 
and administer, such a happy issue is at best doubtful, 
and not to be hazarded by those who take counsel of 
prudence and discretion. So long as they can propa- 
gate this delusion they will live, but not a moment 
longer. When their pretensions are seen universally 
to be exploded, our nation will lay them aside as 
lamps that have no light, and will forsake them as 
" broken cisterns," or " wells without water." This 
lecture and the next will be devoted to an examina- 
tion of the revived assumptions of the Ritualists in 
connection with sacramental efficacy. These assump- 
tions we hold to be not only false, but fatal. They 
assail the gospel not merely at some of its remotest 
twigs, but at its very root. They are not only not 
the gospel — nor in harmony with the gospel — ^but to 
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the extent to whicli they secnre the reliance of the 
soul, they displace the gospel, by a religions mecha- 
nism which, from the prominence it gives to the 
" (ypu8 operaiumy* is nothing better than heathenism. 
We hesitate not to say, from a somewhat careM 
examination of the distinctiye features of the chief 
pagan systems, both of ancient and modem times, 
that superstitions more extreme, and less supported 
by authority or fact, can be found in none of them, 
than are commended to our credulity by those who 
invest baptism or the Lord's Supper with a saving 



The title we have prefixed to the present lecture 
is "Baptism not Regeneration." We are not in- 
sensible to the manifold ambiguity of the word 
"regeneration," and how it has been common for 
clergymen who are wide as the poles asunder 
in their interpretation of the meaning of the word 
"regeneration," to profess their adherence to the 
thing; the thing being essentially different when 
expounded by different men. When, some years ago, 
evangelical sermons and journals denounced the doc- 
trine of " baptismal regeneration," the reprehended 
dogma was deemed as sufficiently characterized and 
marked off by this general designation. The two 
words notoriously occur without any accompanying 
expansion or explanation. " Baptismal regeneration" 
was renounced by one section of the church as being 
a " deadening doctrine ;" by another it was preached 
as a "doctrine of life." But now the words are 
accepted by all sections alike, with this difference, 
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that the meanings they assign traverse the whole 
scale, from next to nothing, to the highest conceivable 
blessing, or (as we shall see) assemblage of blessings ; 
so that when we now receive the assurance that any 
priest believes in " baptismal regeneration," we ob- 
tain no definite information whatever, and it is 
necessary to request a fall exposition of his meaning 
before we can assign him his true position among the 
many ecclesiastical parties in his Church. This 
diversity of interpretation has been legally authorized 
by the Queen in council, and it is now essential that 
every episcopal clergyman in our country believes in 
the doctrine of baptismal regeneration in some sense, 
whether high or low, full or empty, and whether that 
sense comport or clash with the other senses attached 
to it by other clergy of the same Church. In con- 
sidering the ordinance of baptism in connection with 
Eitualism, it will not be requisite to distinguish the 
various forms under which the doctrine of baptismal 
regeneration is maintained in the Established Church. 
We shall content ourselves with adducing statements 
which will set forth with sufficient accuracy and ful- 
ness the form under which it is held by the party, 
which may be indifferently denominated (so far at 
least as this question is concerned) the Sacramenta- 
rian, Puseyite, or Ritualistic party. 

The following quotations are from Dr. Pusey's 
third and enlarged edition of his tract on Baptism : — 

" Regeneration is the gift of God, bestowed by 
Him in this life, in baptism ordy,^^ (p. 42.) 
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"Our blessed Savionr's words [to Nicodemns] 
refiise to be bound down to any mere outward change 
of state, or circumstances, or relation, however glo- 
rious the privileges of that new condition may be." 
(pp. 42, 43.) 

" As the one birth is real, so must the other be ; 
the agents truly are different, and so also the cha- 
racter of life produced by each. In the one case, 
physical agents, and so physical ]ife, desires, powers ; 
and since from a corrupted author, powers weakened 
and corrupted ; in the other, the Holy Spirit of God, 
and so spiritual life, strength, faculties, energies : 
still, in either case, a real existence; and, to the 
Christian, a new, real, though not merely physical 
beginning — an existence real, though invisible — and 
though worked by an unseen agent, yet (when not 
stifled) felt in its effects, like the energy of the view- 
less winds." (p. 44.) 

" This is our new birth, an actual birth of God, of 
water and the Spirit, as we were actually bom of our 
natural parents ; herein then also are we justified, or 
both accounted and made righteous, since we are 
made members of Him who is alone righteous — 
freed from past sin, whether original or actual." 
(p. 23.) 

"But a commencement of life in Christ after 
baptism, a death unto sin and a new birth unto 
righteousness, at any other period than of that one 
introduction into Gx)d*s covenant, is as little conso- 
nant with the general representations of Holy Scrip- 
ture as a commencement of physical life long after 
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our natttral birth is with the order of his providence." 
(p. 28.) 

" No change of heart, then, or of the affections, 
no repentance, however radical, no faith, no life, no 
love come up to the idea of this * birth from above ' 
— it takes them all in, and comprehends them all, bnt 
itself is more than all ; it is not only the motion of a 
new heart, new affections, new desires, and as it were 
a new birth, but is an actual birth from above or from 
God, a gift coming down from God, and given to 
faith through baptism — yet not the work 0/ faith, but 
the operation of * water and the Holy Spirit ' — ^the 
Holy Spirit giving us a new life in the fountain 
opened by Him, and our being bom therein of Him, 
even as our blessed and incarnate Lord was, accord- 
ing to the flesh, bom of Him in the virgin's womb." 
(p. 47.) 

These are quotations in prose from one of the 
most elaborate and learned works on the subject of 
baptism in the English language, a work bristling 
with patristic authorities and citations, and in our 
judgment absolutely unanswerable by those who con- 
stitute the Fathers into supreme and final judges of 
what are to be accounted as the doctrines of Chris- 
tianity. Not that Dr. Pusey has always handled these 
ancient authorities with perfect fairness, for he has in 
some instances given a rigid and uncoloured inter- 
pretation to language which admits of considerable 
modification, on the score of its tropical character 
and the generally florid and rhetorical style of its 
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antliors, and- lie has failed to give dueweiglit to state- 
ments in the same author which are perfectly con- 
sistent with the theory that baptism does not possess, 
in the sense understood by Dr. Pusey, a regenerative 
virtue. But those deductions do not affect the 
general fidelity with which he has adduced the testi- 
monies of the Fathers in favour of baptismal regene- 
ration. Their general teaching on this matter seems 
to be beyond reasonable question. But it can have 
no weight with us, except as it harmonizes with the 
declarations of the Word of God, however decisive it 
may and ought to be in the judgment of those who 
make no concealment of their disrelish of the right of 
private interpretation. 

But the teaching of Dr. Pusey in prose is fully 
sustained by the teaching which appears in the 
hymnology of the Ritualists. In a hymn-book used 
in the Church of St. Alban, Holbom, and, we believe, 
in other churches, we find the doctrine of baptismal 
regeneration taught, not, it is true, in poetry the 
most sublime, but in language the most clear and 
unmistakable. And when we remember that the 
theology of a community is frequently more deter- 
mined by its hymns than by sermons or elaborate 
treatises, we can well imagine the effect which will 
be produced on the minds of those who habitually 
sing such hymns as the following ; — 

Ever sparkling, ever motmting 

In a jet of rainbow hue ! 
Here, in light's o'erflowing fonntaan, 

Sonls are daily bom anew. 
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Here the H0I7 Ghoet deaoending. 

Feeds the waters of the earth 
With the stream of life unending, 

Which in Paradise had birth. 

While, in torn, the wave receiving 

His prolific grace benign, 
From the eternal sonrce conceiving. 

Bears an offspring all divine. 

! beneficence surprising ! 

Merged a moment in the tide, 
See the sinner thence ariting. 

In a moment juetified ! 

So to guilt divinely dying, 

Man to heaven revives again ; 
And on earth no more relying, 

Learns to count its glory gain. 

So by this baptismal portal. 

While our ancient Adam dies, 
Forth we come to life immortal, 

And a kingdom in the skies. 

Hifmn 824. 

Combining the prosaic and poetical representa- 
tions, we are enabled to form a tolerably accurate 
conception of the dogma of baptismal regeneration, 
as it is maintained by the Ritualists in the Cburcli of 
England. It will be seeft that there is no disposition 
on their part to attenuate the doctnne until it ceases 
to possess any sacramental power whatever. Baptism 
is not with them an empty form : it is not a mere 
introduction into church relations — a symbol of privi- 
leges that may hereafter come into the possession of 
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the subject of the rite — a sign of grace and salvation 
— a title to the kingdom of heaven, unaccompanied 
with any corresponding spiritual change. These 
impoverishing representations of the doctrine, one 
and all, are repudiated again and again by Dr. 
Pusey, in language of fervent and eloquent indigna- 
tion. He regards them all as little better than trea- 
sonable concealments of the heavenly blessings which 
are conveyed by the sacrament of baptism. His own 
estimate of the nature of the sacrament leaves nothing 
to be said by which it could be heightened. The 
effects take place within. While the water bedews 
the infant's brow, the Spirit is shed abroad in its 
heart, and that not in some mystic and general man- 
ner which may or may not lodge in the soul some 
celestial "gift." The terms in which Dr. Pusey 
writes are definite and strong. He seems to have 
" diligently searched" for forms of expression which 
shall set forth the inward results of baptism in the 
most striking fashion. It is not the surface of the 
soul that is touched. The changes it works are 
unlike every other change. This " birth from above" 
transcends in its completeness everything within our 
experience. Repentance is important, but it is more 
radical than repentance. It surpasses "faith, and 
life, and love" — includes them all, and far more. It 
produces new desires and new affections. The 
regeneration which baptism conveys becomes thus 
an active energy in the child, which impels the soul 
Godward ; and it is further a divine product, which 
becomes lustorically bound up with the ordinance of 
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baptiBmy so Btiiiigently and indissolnbl j, that it is as 
natural to expect " physical life" to begin after our 
'' natural birth^" as regeneration after the adminis- 
tration of this Christian rite. If regeneration, there- 
fore, be necessary to salvation — ^and it is imparted 
exclnsively in, or through, or by, or with baptism, 
and at no other time, and in no other manner — then 
it is clear that the great tractist, whose name desig- 
nates one of the greatest movements in the Chnrch 
of England, shuts the door of heaven against all who 
have not received the baptismal rite, or at best con- 
signs them to the unrevealed and uncovenanted 
mercies of God. This is a startling result ! When 
we see the fearfal extent which it reaches, and the 
multitudes whose eternal prospects are put into dark- 
ness and jeopardy by this theory ; and when we see, 
moreover, that not a few among these multitudes 
have been men illustrious for their faith, their devout- 
ness, their purity, their beneficence, their charity, 
their heroic defence of truth and freedom, their 
unselfishness, their love for the Saviour, and for the 
race whom He came to save, we more than suspect 
the divinity of a dogma which suggests as an alterna- 
tive that such men are either lost, or, if saved, are 
saved by some scheme other than the gospel, and 
of which the gospel contains no intimation. We are 
even bold enough to maintain, that if thousands who 
have not been baptized have not been regenerated, 
they have somehow been enabled to acquire and to 
manifest all the elements which the new birth com- 
prises, and have secured the results without the pro- 
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cess. Tlie fruits of the Spirit are detailed in the 
New Testament with a minuteness and a folness 
which enable us to form a tolerably accurate concep- 
tion of what is meant by a " perfect man in Christ 
Jesus ;" and when we find th^se fruits one and all 
. growing on men who have never (be the reasons what 
they may) submitted to the ordinance of baptism, 
we are constrained to think lightly indeed of that 
regeneration which baptism is supposed to operate. 
And it would require very explicit teaching on the 
part of Christ and his apostles — ^teaching direct, and 
as far as possible unfigurative, harmonizing, too, most 
palpably with the whole scheme of evangelical truth 
— to warrant us in accepting a sacramentarian theory 
which, in addition to its violation of charity, is in 
striking collision with the facts observable in society 
around us. 

But it is alleged that we have as direct, explicit, 
and unambiguous teaching on this matter as words 
could well embody. We are told that Christ's con- 
versation with Nicodemus is decisive on the point, 
and cannot be honestly resisted nor explained away. 
The words, " Except a man be bom of water and the 
Spirit, he cannot enter into the kingdom of Grod," are 
regarded as the palmary authcHity for the doctrine 
that without baptism there is no salvation, and that 
salvation is imparted in baptism. Dr. Pusey desig- 
nates them a "Key to other Scripture." Let us 
endeavour to ascertain whether the words of our Lord 
will sustain all the weight which is laid upon them 
by him and his followers. A birth is undoubtedly 
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spoken of — a biriJi which ib characterized in the third 
and seventh verses as a " birth from above." There 
is no valid reason why Dr. Pusey's rendering of the 
word 3vfo6€u shonld be declined. Its general meaning 
is " from above," and not " again," thongh in the 
present instance the difference between the two is of 
no practical value. Another birth besides the natural 
and physical one is indispensable. '' Ye must be bom 
from dbove^ So far all are agreed. On this one 
point there is substantial harmony among all bodies 
of evangelical Christians. Differences enough start 
up when the questions come to be considered, What 
does this new, or second, or heavenly birth include ? 
and when and how is it effected ? When to the latter 
question the answer is given, " It is effected by the 
Holy Spirit through the instrumentality of the water," 
we reply that not only is not this afiBrmed by our 
Lord, nor anything which wears a resemblance to it, 
but that if no stronger authority can be found in 
Scripture for the tenet we are now examining, its 
" foundation is in the dust." The following reason 
seems to us to be more than sufficieM as against the 
sacramentarian interpretation of our Lord's words to 
Nicodemus. 

It is a favourite and accredited opinion with the 
school of theologians whose dogmas we are now 
examining, that until after the day of Pentecost the 
waters of baptism possessed no regenerative power. 
John baptized) but he did not regenerate ; the dis- 
ciples of our Lord baptized, but they did not regene- 
rate. What meaning, then, could our Lord's words have 
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to Nicodenms if, as is alleged, they were meant to teach 
the necessity of a change of heart, to be eflfected through 
means of a baptism which was not as yet in existence, 
and which, for aught Nicodemus knew, might not 
come into existence dnring his lifetime. The king- 
dom of heaven, he was informed, could only be entered 
by one who was bom from above, or " of water and 
the Spirit." It is then assumed that "this birth of 
water and the Spirit " is one indivisible process. It 
is further assumed that the birth of the Spirit is 
accomplished by means of the baptism with water ; 
and then, as if to mock at once the hopes and the 
misery of Nicodemus, we are gravely assured that 
the sacrament which would be effective in his regene- 
ration could not possibly be administered until after 
the ascension of Christ and the descent of the Holy 
Ghost. In other words, we are led to the conclusion 
that from the time at which John began his ministry, 
down to the moment at which the Spirit descended, 
there was not one instance of regeneration among the 
countless crowds who had received baptism unto 
repentance. The regeneration, therefore, of the 
apostles themselves is not only jeopardized, but abso- 
lutely and hopelessly forfeited, for, on the supposition 
that they had been baptized, of which we have no 
expHcit record, still, their baptism having taken place 
prior to the day of Pentecost, could not have imparted 
to them that spiritual nature which, according to the 
Anglican and Romish theory, became possible only 
after the effdsion of the Holy Ghost. But error is 
never self-consistent, and its abettors became inez- 
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tricably entangled in its meshes. For wMe, — ^if tlie 
sacramentarian notion be correct, that no baptismal 
regeneration was at all possible prior to the day of 
Pentecost, — ^it shonld follow that neither apostles nor 
their disciples were np to that time regenerated ; it is 
nevertheless true that men were constantly entering 
the kingdom, yea, even publicans and harlots; that the 
kingdom was even sufTering violence, and the violent 
were taking it by force ; in other words, they either 
became subjects of the kingdom without the new 
birth, or else they obtained the new birth without 
that baptism which is alleged to possess the exclusive 
virtue of conveying it. If Nicodemus had gone forth 
from his nocturnal interview with the Saviour, and 
had solicited baptism at the hands of any of the 
apostles, doubtless he would have received it; but 
he would not, even according to the concession of the 
Anglicans, and the Fathers whom they follow, have 
been regenerated. If, then, his baptism with water 
would not have put him in possession of the new 
birth, and baptism and regeneration were dissociated 
from each other in fact and in time, on what principle 
is it alleged that now they are inseparable and 
co-instantaneous? That men who can admit the 
severance of the two supposed factors in regeneration 
— ^baptism with water, and baptism with the Spirit, — 
not only as a possible thing, but as a common fact in 
the lifetime of our Lord, can now confine their 
agency and efficiency to one and the same moment, 
and deny that the new birth comes at all save in and 
with baptism, might seem incredible were not the 
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evidence of each glaring inconsistency snperabnn- 
dant. On the supposition, wliieh is by no means 
incontestible, that the water which onr Saviour here 
refers to is the water of baptism, it is clear that 
baptism and regeneration were once, the Bdtnalists 
themselves being judges, disjoined from each other — 
so disjoined, indeed, that the former might be ad- 
ministered, and the latter never be accomplished ; and 
we respectfcdly demand some proof that they are now 
conjoined, and so conjoined that there is neither 
regeneration without baptism, nor baptism (duly 
administered) without regeneration. The passage 
which Dr. Pusey is willing to regard as the comer- 
stone of his system, refuses to it any support, and 
becomes, in truth, transformed into a hammer, by 
which it is broken in pieces. 

(2.) We have hinted already that the allusion of 
our Saviour here to the ordinance of baptism is by no 
means so unquestionable as Dr. Pusey would repre- 
sent it. The emblem of water as a cleansing agent, 
both real and ceremonial, was not introduced for the 
first time in connection with the Christian dispensa- 
tion. It was an idea with which Nicodemus was 
perfectly familiar. He knew that there were " divers 
washings," many of which were appointed simply for 
ritual purification. His knowledge of the ancient 
Scriptures would scarcely admit of the supposition 
that he was ignorant of the notorious fact that the 
lustration of the soul is frequently typified under the 
image of water applied to the body. '* In that day, 
there shall be a fountain opened to the house of 
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Dayid and to the inhabitants of Jerusalem for sin and 
for nncleanness." " Then "will I sprinkle clean water 
upon yon, and ye shall be clean ; from all yonr filthi- 
ness, and from all yonr idols, will I cleanse yon.*' 
" I entered into a covenant with thee, and thon be- 
camest mine; then washed I thee with water." " Purge 
me with hyssop, and I shall be clean ; wash me, and 
I shall be whiter than snow." 

These figurative expressions, which are designed 
to set forth the purification of the soul, will not surely 
be regarded as having a literal reference to the 
washing of the body. The material and the outward 
are spoken of, not as the cause of the inward, but as 
its emblem. The cleansing of the soul, which Grod 
will accomplish by his grace, shall be as when the body 
is washed from its actual or ceremonial defilement. 
The combination of the two ideas, water and Spirit^ 
being thus familiar to the ruler, he would not be wholly 
unprepared for it in the teaching of our Lord, what- 
ever might be his perplexity as to the precise mean- 
ing of the "birth from above." We meet with 
another combination of the Spirit with fire. "He 
shall baptize you with the Holy Ghost and with fire." 
Here the two fsuctora of the Holy Ghost and fire are 
as closely connected as the "water and the Spirit" 
in the passage under consideration. But when was 
the baptism of fire — of literal fire, we mean? We 
read of the descent of the Holy Spirit, and we read 
also of the cloven tongues, " like as of fire," but of a 
baptism of real fire we read nowhere ; and the mean- 
ing of John would seem to be, that the baptism which 
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Christ should bestow would be one that should purify 
and search like fire. 

Neander, in his Life of Christ, has the following 
remarks upon the passage : — " What shall we say of 
the water ? We infer, from the fact that Christ says 
nothing more of the water, but proceeds to explain 
the operation of the Spirit, that the former was only 
a point of departure to lead to the latter. It was the 
baptism of the Spirit, the birth of the Spirit into a 
new divine life, that was unknown to Nicodemus ; 
whereas John's baptism might have already made 
him acquainted with water as a symbol of inward 
purification, pointing to a higher purification of soul, 
to be wrought by the Messiah and aiding in its com- 
prehension." (pp. 175, 176.) 

Scott, the commentator, who will not be suspected, 
as an Episcopalian, of speaking Hghtly of baptism, 
thus explains the text on which Dr. Pusey has been 
willing to hazard the whole doctrine of baptismal 
regeneration : — " No man can enter into the kingdom 
of heaven, no one can become a true disciple of 
Christ, and an heir of heaven, without that change 
of which the Holy Spirit is the author, and purifying, 
fertilizing water is the oukuard sign. Water was 
used among the Jews, in divers washings, or bap- 
tisms ; John used it in his baptism, and Jesus ap- 
pointed it in his initiatory sacrament. This was the 
emblem of that spiritual washing, without which no 
man can be admitted into the true Church as a living 
member of the same. As baptism, in the ordinary 
course of things, is requisite to the outward profession 

7 
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of Chnstiaiiiiy, bo regeneratioii is invariably necessary 
to the possession of its privileges and the performance 
of its dnties. ^Except a man he bam of water and 
of the Spiri^t,' — except his heart be purified by that 
inward washing of the Holy Spirit of which water 
has been the constant emblem, he cannot enter into 
the kingdom of God." Again, the same commentator 
says, " If, however, baptism and ' being bom again,' 
be terms of the same meaning, or if the one invari- 
ably accompanies the other, so that all who are rightly 
baptized are regenerate, and none else ; then all who 
die nnbaptized, even infants, as well as all others all 
over the earth, and in every age of the world, with- 
out exception, are shnt out of heaven. A proposition 
far more dreads than any held by the most nnfeeling 
and presnmptuons snpralapsarian Galvinist." 

Beza was substantially of the same opinion. " K," 
says he, " under the word watery baptism be especially 
intended, as that which is the peculiar sacrament of 
our regeneration, the sentence must be taken as 
Christ had respect to the general order of the Church. 
Neither yet did He simply bind the grace of God to 
baptism, as if it were absolutely and without any 
exception necessary ; seeing He just after ascribes 
regeneration to the Spirit without any mention of 
water. Thus elsewhere the Spirit and fire are joined, 
but the order is reversed. He shall baptize you with 
the Holy Ghost and with fire." 

Canon Stowell, in whose death the Church of 
England sustained a severe loss, thus writes : — 
" Granting, however, that it was to baptism the Lord 
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refeired, let it be noted that mentioa is made of it 
only once in the discourse with Nicodemns, whilst 
the agency of the Spirit in our regeneration is in- 
sisted npon again and again. Wliat more, then, can 
be fairly conclnded from the single expression nsed, 
than ,that baptism is ' generally necessary to salva- 
tion ;' that without being baptized we cannot enter 
into the kingdom of Christ, that is, his visible chnrch 
— ^we are not recognized as Christians ? But wonld 
it not be qnite an assumption to deduce from the 
words that baptism is always accompanied by the 
power of the Holy Ghost ?" (" Lectures on Trac- 
tarianism," vol. ii. p. 61.) 

n. 

Another passage on whicb Dr. Pusey lays 
great stress, is Titus iii. 6. "Not by works of 
righteousness which we have done, but according to 
his mercy. He saved us, by the washing of regeneration, 
and renewing of the Holy Ghost." Ata Xovrpao 
iraXeyycvco-ias Kai SyaKoa/iMrctav iryevfmroi dyicv. Here 
again we have no objection to accept the translation 
of Dr. Pusey, " By the washing of regeneration, and 
of renewing of the Holy Ghost ;" but we see not in 
what manner the alteration serves his theory. The 
remarks we have already made in connection with 
the language of our Lord to Nicodemus apply here 
with equal, if not even with greater force. The 
point, it must be remembered, which Dr. Pusey has 
to establish is, that baptism and regeneration are 
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inseparable and coinstantaneons. But in what ;nan- 
ner do the words of St. Paul to Titus support his 
conclusion ? They never mention water. They never 
mention baptism. They speak of a washmg, and the 
washing is characterized as one of '' regeneration, 
and of renewing of the Holy Ghost." The allusion of 
this passage to baptism must be proved, and not 
assumed. And when it is proved, it will still be far 
from establishing the position that baptism and re- 
generation are not only simultaneous, but that the 
former is the instrumental cause of the latter. Sup- 
pose that we regard the expression, " the washing of 
regeneration," as synonymous with "baptism," and 
the expression, " the renewing of the Holy Ghost," 
as synonymous with the " spiritual birth," we shall 
still require it to be shown — first, that the baptism 
and the spiritual birth take place together; and, 
secondly, that their concurrence in point of time is 
such, that the one has no existence apart from the 
other. All that the apostle could be legitimately 
regarded as aflSrming would be, that we are saved 
in virtue of the combination and co-operation of two 
things — baptism, and the renewing of the Holy 
Ghost. Room enough would stiQ be left for two 
suppositions, and each of them fatal to the dogma of 
Dr. Pusey : the first, that there might be a baptism 
which was not accompanied by the renewing of the 
Holy Ghost ; and the second, that there might be a 
renewing of the Holy Ghost not accompanied by 
baptism. And these positions we affirm to be de- 
monstrably true. Simon Magus was baptized, and 



BAPTISM NOT BEOBNEBATION. 93 

was not regenerated ; and the thief on the cross was 
'* regenerated,'' and was not baptized. 

in. 

Another passage which Dr. Pusey considers 
as decisive in favour of the sacramentarian theory, 
is the langnage of St. Peter, in his 1st Epistle, 
chap. iii. verse 21, "The like figure wherennto 
baptism doth also now save us, not the putting away 
of the filth of the flesh, but the answer of a good 
conscience toward God by the resurrection of Jesus 
Christ.*' 

A very slight view of this passage will show, 
that instead of bearing witness in favour of the doc- 
trine for which it is summoned, its testimony is fatal 
to it. Baptism (jSaTrrur/xa) is undoubtedly mentioned, 
and salvation is undoubtedly mentioned; and the 
baptism, whatever it be, is said to save us. And 
that we may be under no delusion as to the baptism 
which possesses this wonderM power, he describes it 
both negatively and positively. It is not the putting 
away of the filth of the flesh, " *0v orapKo^ airoBixn^ 
pvTTov " ; whether that filth be such as water can 
physically or ceremonially remove, " But it is the 
answer of a good conscience towards God." The 
salvation, then, is not a baptism, nor the conse- 
quence of a baptism which is outward; and it is 
scarcely possible for St. Peter to have employed terms 
more emphatically and expressly adverse to the 
doctrine of baptismal regeneration. He discriminates 



94> BAPTISM HOT BBGSNEBATIOK. 

sharply and unmistakably tHe ritnal from the moral. 
He clearly regards the two as distinct in nature, and 
as having, at least, no essential connection with each 
other. The comparison cannot be between water and 
water, and still less between any baptism in the 
ancient dispensation and the ordinance of baptism in 
the new. For all that were baptized in the delnge 
were destroyed, and it was only they who escaped 
baptism by being in the ark who were saved. The 
waters of the deluge were so overruled by God, that 
though they destroyed the disobedient and the unbe- 
lieving, they were the means of saving Noah and his 
family in the ark ; and so the baptism which consists 
in, or which produces, the answer of a good con- 
science towards God, now saves us through the resur- 
rection of Christ. The expression, by or through 
water, and by or through the resurrection of Jesus 
Christ, are responsive to each other. 

IV. 

Dr. Pnsey attaches great importance to the 
words found in the sixteenth chapter of St. Mark's 
Gospel, and the sixteenth verse : '^ He that believeth 
and is baptized shall be saved, but he that believeth 
not shall be damned." 

One might fairly take exception to the authority 
of such a passage, on the ground that its genuineness 
lies under grave suspicion. Tischendorf, and many 
others, who have made the codices of the New Testa- 
ment documents their special study, declare that the 
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preponderance of evidence is against the supposition 
that Mark wrote the last eleven verses of the sixteenth 
chapter. But it is not needM to press this considera- 
tion. The utmost extent to which any fair interpre- 
tation of the words can go, is to elicit from them the 
teaching that Mth and baptism are both essential to 
salvation. They do not supply to Dr. Pusey one step 
by which he can climb to the high conclusion which 
he endeavours to reach. For, supposing the words 
to be unquestionable as to their genuineness, and 
supposing them to inculcate the doctrine that bap- 
tism is as indispensable to salvation as faith, it will 
BtOl remain to be shown that baptism is the cause of 
faith, and of the spiritual blessings which are the 
concomitants or the results of faith. Two things 
may be conceded to be necessary, but it does not fol- 
low, that because necessary in order to a certain end, 
there shall be one where there is the other ; nor does 
it follow that the one shall uniformly appear just at 
the time the other appears ; nor does it follow that 
the one shall be the product of the other. More- 
over, the latter part of the sentence, in which our 
Lord is represented as announcing the consequence 
of unbelief, contains no allusion to baptism whatever. 
The assurance made to faith and baptism is salvation ; 
but damnation is not affirmed to be the penalty of 
unbelief and the neglect of baptism. " He that be- 
lieveth not," whether he be baptized or not, " shall 
be damned." Now, it is manifest, that from the high 
value which the Tractarian or Edtualistic school set 
on baptism, that it would have harmonized more 
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fully with their views if onr Savioiir had said, " He 
that is not baptized shall be damned." But when 
the alternative of man's destruction comes to be 
considered, it is alleged to issue, not from the absence 
of baptism, but from the absence of faith. Now, as 
Dr. Pusey aflBrms that the regeneration effected by 
baptism is "faith," and "love," and "life," and 
even more, the marvel is, that he who is baptized can 
be an "unbeliever," and, as such, "condemned." 
Unbelief, per se^ is again and again reprobated as a 
fatal sin. Faith, per se, is again and again set forth 
as the condition of salvation. But where is non- 
baptism, per se, reprobated as a fatal sin ? and where 
is baptism, per se, set forth as the condition of salva- 
tion ? or where is baptism, by whomsoever and where- 
soever administered, declared to be the cause or the 
medium of " faith," or " love," or " life" ? 

It is unnecessary to enter into the examination of 
any other passages with a view of testing the validity 
of the dogma of baptismal regeneration. "We have 
reviewed those upon which reliance is mainly placed 
by its supporters, and have seen that their testimony, 
so far from being for it, is against it. It is indeed 
a matter that may well excite our amazement that 
men of such undoubted ability, and scholarship, and 
piety, as the Hebrew Professor in Oxford, should be able 
to lend the sanction of their names to a tenet which 
has so little to plead on its behalf in the shape of in- 
spired teaching, and so much to resist and set aside 
both from the lips of our Lord and the pens of his 
apostles. "We can account for such a phenomenon in 
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the case of Dr. Pusey only on the principle that he is 
so enslaved by the authority of the Fathers, that he 
dares not to look at Scripture with his own eyes. 
He cites no text, but incontinently there rise up at 
his invocation, Father after Father, with whose 
opinions and fancies he fills his pages, and defends 
any position he may assume. The amount of mystic 
literature which he has culled from their pages, and 
which serves no purpose whatever, unless to show 
the fantastic interpretations which they could put on 
the plainest &cts and declarations of Scripture, is 
amaziag. A treatise with more of learning and less 
of healthy vigorous reasoning than are found in this 
on baptism, we never remember to have read. The 
lore oppresses and stifles the logic until it can neither 
move nor breathe. 



When we read the New Testament carefully, 
not through a patristic medium, but with our own 
eyes, and with a desire to see, and to see only what 
is there, we meet with numberless declarations which 
cannot easily, or at all, be conciliated with the doctrine 
of baptismal regeneration. 

(1.) How, for example, shall we expound on this 
theory the words of St. Paul, " K thou shalt confess 
with thy mouth the Lord Jesus, and shall believe in 
thy heart that God hath raised Him from the dead, 
thou shalt be saved P " (Rom. x. 9). Salvation is here 
connected aa a result with two conditions ; conditions. 
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too, which are assuredly not named in the order of 
their occurrence, " confession with the month," and 
" faith in the heart." This inversion of the order, by 
the way, may well suggest the lesson that we must 
not attach too much valne to the mere sequence of 
words in the teaching of the apostles. Now confes- 
sion " with the mouth " will surely not be esteemed 
by any one as a saving operation. We presume that, 
literally, it will scarcely be urged as a necessary con- 
dition to salvation. The dumb, at least, cannot 
comply with it. And yet St. Paul speaks of " con- 
fession with the mouth " in much the same manner 
as he speaks elsewhere of baptism* The '^ confession 
of the Lord Jesus" is the outward affirmation of 
what is in the heart in the shape of " ^Euth ; " and 
baptism stands in the same relation to £aith. Of 
itself it has no saving power, and can no more pro- 
duce faith than can "confession with the mouth." 
And the words of St. Paul declare that " faith " and 
oral confession will secure salvation, no mention 
whatever being made of baptism, without which the 
Bitualists affirm there is no salvation. 

(2.) The theory of baptismal regeneration is re- 
buked by every incident in the New Testament in 
which conversion is clearly alleged to have taken 
place, while as yet the subject of it had not received 
the ordinance of baptism. When the Philippian 
jailer, in his agony of conviction, demanded, " What 
must I do to be saved ? " the instruction he received 
from the apostle was, " Believe in the Lord Jesus 
Christ, and thou shalt be saved." No reference what- 
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ever is made to baptism as a pre-conditLon of salvation. 
The salvation came prior to the baptism. He believed ; 
that is, he did that which the apostle affirmed would 
pnt him in possession of salvation, and then he was 
" baptized." Now, either he was regenerated when 
he believed, and was saved, or he was not. K he was 
regenerated, then there is a regeneration independent 
of baptism, and anterior to it, and therefore in no 
sense of the word its product ; if he was not regene- 
rated, then there is a salvation which is independent 
of regeneration, in which case regeneration is not 
necessary to salvation, and may be disregarded as a 
non-essential thing : a conclusion which is as offensive 
to the Ritualists as it is to ourselves, but which 
follows inevitably from the supposition that the jailer 
could be saved without regeneration. K this infer- 
ence be repelled, then the other remarns immovable 
— ^that the jailer was regenerated without baptism, 
because he believed and was saved prior to baptism. 

(3.) It is impossible to discover in what manner 
the dogma of baptismal regeneration can be harmo- 
nized with the memorable language of the apostle 
Paul to the Corinthians, in which he thanks God that 
he had baptized none of them but Crispus and Oaius, 
and the household of Stephanas, alleging that Christ 
'' sent him not to baptize but to preach the gospel." 
There seems to be not a slight disparity of judgment 
between the apostle and the Ritualists of these mo- 
dem times, as to the vital and paramount importance 
of baptism. On the supposition that the apostle 
regarded it as, in the caae of believers, a sign of faith, 
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and a public profession of it, we can readUy nnder- 
stand that he should leave the administration of 
baptism to other hands, while he, as an ambassador 
of Christ, consecrated his time and energies to the 
more essential work of preaching the gospel. But 
when baptism is invested with such awful virtue that 
without it there is no regeneration, no union to 
Christ, no remission of sins, no hope of eternal life, 
the self-gratulation of the apostle that he had neg- 
lected such an essential thing, sounds like madness ; 
and when he thanks God that this " gate to heaven," 
had been opened by him to so few, we feel as if blas- 
phemy had reached its climax. He says, "Christ 
sent me not to baptize, but to preach the gospel,** 
which, being interpreted into the language of the 
Anglicans, means, " Christ sen() me not to regeneraie, 
but to preach the gospel." But if regeneration be 
not the highest blessing which can be bestowed, what 
is ? Can the gospel itself contain a boon more pre- 
cious than the new birth ? and if the new birth is 
generated by baptism, the gratitude which the apostle 
expresses for his having all but entirely neglected a 
j^ction so transcendantly momentous, baffles our 
comprehension. If baptism were indeed the real 
thing which the sacramentarians represent it to be ; 
if it includes all the blessings which are imputed to 
it in that famous sentence of Dr. Pusey which we 
have already cited, and in which he seems as if pain- 
fully labouring for words which might adequately 
render his conception of the inexpressible value and 
virtue of the ordinance, it would seem impossible that 
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the preaching of the gospel could compete in impor- 
tance with so efficacious a sacrcument Paul assur- 
edly intends to be understood by the Corinthians, and 
by us, as alleging that he had almost exclusively con- 
fined himself to the more important work, and not to 
the less important one. Bat if baptism does make 
one a child of God ; if it does make one a member of 
Christ ; if it does make one an inheritor of the king- 
dom of heaven ; if it does regenerate the person with 
the Holy Spirit ; if it does convey " an inward and 
spiritual grace, consistiug of a death unto sin, and a 
new birth unto righteousness ;" — then we confess that 
we have never heard of a gospel which professes to do 
more, and if there ever were such a gospel, it has 
not found record among the documents of the New 
Testament. 

We have confined ourselves to an examination of 
the New Testament for the purpose of showing that 
wheresoever else baptismal regeneration might be 
grounded, it rests on no inspired authority. The 
doctrine, however, is one which may be tested by 
another process than that which we have been pur- 
suing. It is enough to show that it is unscriptural. 
This should satisfy us, were every other criterion 
inaccessible. But another test is at hand, and one 
which it is not difficult to apply, and which men will 
persist in applying, in spite of all disclaimers. The 
practical character of the general mind of society, and 
the practical genius of the gospel also, authorize, them 
to look at such a dogma as baptismal regeneration 
not merely as a speculative theory, but as a doctrine 
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in action. If it were alleged by those who have been 
the chief and the most trustworthy expositors of the 
tenet, that the regeneration they maintain is a some- 
thing which lies aloof from the mind and heart 
altogether; that it is not only a mysterions but a 
mystic gift which exists in nninflnential isolation; 
that it neither touches the inner principles nor the 
outward life, but that, though thus inoperative, it 
seals the soul unto salvation; — then, of course, it 
would be impossible to apply an experimental test, 
and we should, perforce, content ourselves with 
demanding scriptural authority for such a fantastic 
notion. But the doctrine is not • thus held. We 
neither find it in this shape in the Prayer-book, nor 
in the Ritualistic expounders of it. It is believed to 
be a real regeneration. It not only touches the 
heart, but reaches its very centre, will, affections, 
passions, conscience, and everything within it. Nor 
does its influence abide unseen. It renounces the 
devil and all his works, the vain pomp and glory of 
the world. These and other things of like moment 
are included in the sacramental renewal. Now a 
result so vast, deep, spiritual, may not unnaturally 
be expected to reveal itself in the fixture and outward 
life. Very early in the history of the church the 
baptized were designated the "illuminated," and 
their baptism " the illumination ;" but then their light 
must in that case shine before men, that others, 
" seeing their good works, may glorify their Father 
who is in heaven." 

But let the appeal be made to experience and 
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observation. Do we perceive that the regeneration 
which baptism conveys, effects any marked change 
on the lives of those who have received it ? Conld 
yon, with any approximation to the tmth, select from 
the population of onr country those who have been 
thus regenerated, being guided in your selection by 
their observed superiority of character ? Are they 
(on that account, you must mark) more honest, more 
virtuous, more pure, more devout, more generous 
than others ? Is there any conspicuous mitigation in 
the quality of natural depravity in those who have 
been baptismally renewed, and that too in conse- 
quence of their baptism ? Was such a result ever 
detected and discriminated as a special consequence 
of baptism ? Is there any teacher who can pronounce 
at once and with certainty, from the behaviour of the 
children committed to his care, which of them are 
regenerated and which are not ? Could any one on 
the same principle distinguish the felons in a prison, 
or the workmen in a manufactory ? The man must 
be fanatical in his adhesion to a favourite theory who 
can maintain that the effects of baptism are such as 
thus to challenge our recognition. And we shrink 
not from the statement that the moral condition of 
our own country, including the hundreds of thou- 
sands who have been regenerated by baptism, is 
such as to evince the falsehood of any pretence 
which connects moral and spiritual results with the 
administration of this ordinance. Baptism, no more 
than circumcision, reaches the heart ; and as he was 
not a Jew who was one outwardly, so he is not a 
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Christifui who is one outwardly. And as neither 
circnmcision availeth anything, nor uncircumcision, 
but a new oreature ; so neither baptism in itself 
availeth anything, nor non-baptism, but a new 
creature. 



THE LORD'S TABLE NOT AN ALTAR. 



In the first lecture of this series on " Rititalisiii and 
its related Dogmas," I hinted more than once at the 
circnmstance that the revival, in the Church of Eng- 
land, of forms and ceremonies which have been in 
desuetude for about three centuries, must not be 
regarded as the reappearance of a mere external 
feishion clothing the unaltered ' body of Protestant 
faith, but as an indication that the Bomish doctrines 
which they have usually a<5Companied and symbolized 
were recovering favour in our land, and specially in 
that church which has been commonly denominated 
" the bulwark of Protestantism." Ritualism has been 
designated by several recent writers, " Romanism in 
disguise." It is scarcely this ; or, if it be, the disguise 
is so thin and transparent that it is scarcely worth 
the name. Indeed, Protestantism itself (both name 
and thing) is denounced by the high priests of Sacra- 
mentarianism with bitter scorn. In all their writings 
and sermons they brand it with some mark of obloquy. 
Their indignation never waxes so fierce as when they 
are treating upon some characteristic tenet of the 

8 
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Protestant religion. In a volnme entitled "The 
Chnrcli and the World," composed of essays by varions 
writers of the Ritualistic school, and all designed 
apparently to farther the Homeward movement, we 
are told that " Protestantism is hopelessly nndog- 
matic. It consists in a system of negatives ; it is 
destructive, not constructive ; it has a joint here and 
a joint there as doctrinal backbone ; but the joints 
do not cohere, and are not bound together by firm 
sinews into one strong column of catholic doctrine." 
(p. 101.) 

Again — " Protestantism has produced all the 
heresy, and schism, and infidelity of the last three 
hundred years, from Martin Luther to Joe Smith." 
(p. 190.) 

Again — " What is it that makes strife and heart- 
burnings in every parish in England at the holy 
season when the church of Christ is celebrating his 
highest act of love towards mankind, in his death and 
resurrection ? What but so-called liberty of con- 
science and emancipation of the intellect p These 
are the precious fruits of controversy, of religious 
warfare, of maintaining the grand principles of Pro- 
testantism." (p. 190.) 

Agam — " Our place is appointed us among Pro- 
testants, and in a communion deeply tainted in its 
practical system by Protestant heresy ; but our duty 
is the expulsion of the evil, and not flight from it." 
(p. 237.) 

Again — " I have known many Protestants become 
Catholics by a slow growth in grace and earnestness ; 



THE LOBD'S table NOT AN ALTAB. 107 

but I never knew a devout Catholic become a Pro- 
testant without there being Bomething radically 
wrong, followed by general deterioration of the 
spiritual life." (p. 245.) 

These extracts, which are but samples of a lai*ge 
quantity of material of ijie same quality, will be suffi- 
cient to show that there is now being waged, by those 
who are acknowledged and active clergy in our national 
church, a warfare which is not directed simply against 
the name Protestantism, but against the doctrines 
which as a historic designation it expresses and 
enshrines. 

But there are more special proofs of this violent 
dislike of what has generally been understood as 
comprised in the reformed religion of our land. We 
have aheady seen the astounding efficacy which is 
claimed for the sacrament of baptism. We have now 
to see the strange transfiguration which the ordi- 
nance of the Lord's Supper acquires from the same 
tendency to invest ceremonies with a saving power.. 
Let any one rise from the perusal of the accounts 
given in the New Testament of the inauguration of 
the sacred meal, and having formed an adequate con- 
ception of the scene in the upper room, enter into a 
modem church in which the Eucharist is being 
celebrated according to the most approved Ritualistic 
idea, and it will be next to impossible for him even 
to suspect the nature of the ceremony. The simple 
features by which it was distinguished at its first 
institution are so covered or transformed, that it is 
easier to miss than to discern theuL The most fertUe 
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and fantastic imagination cotdd never have developed 
from the quiet, toucliing, unpretending narratives of 
the Last Supper, such an elaborate drama as became 
concocted through the lapse of centuries, and which 
now, by its postures, and swayings to and fro, and 
incense, and inarticulate mutterings, and studied 
mysteriousness, is absolutely incomprehensible to all 
but the initiated. The fact is, as we shall presently 
see, that the Lord's Supper of the gospels has been 
displaced by a ceremony altogether different. The 
table has given place to an altar ; the bread and ynne 
have become transformed into the body and blood of 
Christ ; and the minister no longer presides over a 
commemorative ordinance, but offers a true sacrifice. 
That this is no exaggeration of the sacramental dogma 
of RituaHsm will be clearly established by the follow- 
ing citations : — 

"Ritual is valuable only as the expression of 
doctrine, and as a most important means of teaching 
it, especially to the uneducated and the poor. It may 
be well, therefore, at this time to restate that great 
doctrine which is the true groundwork of the whole 
theory and practice of church worship — ^the doctrine 
of the Uucharistic sacrifice. ^^ (p. 330.) 

Again — " It is only at the foot of the altar that 
we ever learn how to adore both the adorable natures 
there present, to be united with us, and substituted 
for our own." (p. 234.) 

Again — " At the foot of the altar alone we learn 
what our life is, and what our sorrows mean — that 
here is the point where heaven and earth meet, and 
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where God incarnate, under the form of bread, joins 
our manhood in his with the Godhead.** (p. 236.) 

Again — " Our Lord is adored as well as received 
in the blessed sacrament, and as a necessary conse- 
quence, we desire to surround his presence with all 
the dignity that elaborate ceremonial can bestow. 
The natural consequence of believing Him to be 
present there, as He was in the streets of Jerusalem, 
is that we desire Him to abide with us always,** etc. 
(p. 247.) 

Again — " As the most holy body and blood of 
Christ, the alone acceptable victim to make our peace 
with God, are offered, that is, continually presented 
and pleaded by Jesus himself in heaven, naturally, as 
we may say, and openly, so the same most holy body 
and blood are continually presented and pleaded 
before God by Christ's representatives acting in his 
name^ and by his commission and authority on earth.** 
(p. 840.) 

A writer in the British Critic says: "There is 
no one passage in the New Testament which alludes 
to the Eucharist at all, which is otherwise than most 
naturally consistent (to say the least) with the idea 
of its mysterious and miracvlovs character.** (July, 
1842, p. 73.) 

And again — " What is the meaning of the popular 
phrase, ' the age of miracles f ' .... Is the wonder 
wrought at the marriage in Cana a miracle, and the 
change which the holy elements undergo, as con- 
secrated by the priest and received by the faithfal, 
no miracle, simply because the one was perceptible 
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to the natural eye, and the other is discerned by the 
spiritual alone ?" (British Critic^ vol. xxvii., pp. 259 
—260.) 

In his notable sermon on the " Holy EtLcharist, a 
Comfort to the Penitent," Dr. Pnsey thns writes : 
"To him (i.e.^ the receiver of the sacrament) its 
special joy is, that it is his Redeemer's very broken 
body ; it is his blood which was shed for the remis- 
sion of his sins. In the words of the ancient church, 
he drinks his ransom, he eateth that, the very body 

and blood of the Lord His flesh and blood in 

the sacrament shall give life, not only because they 
are the flesh and blood of the Incarnate Word, who 
is Hfe, but also because they are the very flesh and 
blood which were given and shed for the life of the 
world. .... This is said yet more distinctly in the 
simple words, whereby He consecrated for ever ele- 
ments of this world to he his body and blood." 

In the " Little Prayer-book," intended for be- 
ginners in devotion, revised and corrected by three 
priests, the young are instructed, at the moment of 
consecration, " to bow down heart and body iu the 
deepest adoration, to worship the Saviour verily and 
indeed present on this altar." At the communion of 
the priest and people, they are to say, "Blood of 
Christ, inebriate me." The same book speaks of 
" this offering, which is now only bread and wine, 
but will soon, hy a miracle^ become the true body and 
blood." 

The superstitious importance attached to the 
elements by the Ritualistic priest may be inferred 
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from the following extract from the " Directorium 
Anglicaivam," a work which has been composed for 
the guidance of those who embrace this new move- 
ment towards !Rome : — 

" K by negligence any of the blood be spilled 
npon a table fixed to the floor, the priest mnst take 
np the drop with his tongue, and the place of the 
table mnst be scraped, and the shavings burnt with 
fire, and the ashes reserved with the relics beside the 
altar; and he to whom this has befallen must do 
penaiice for forty days. 

" But if the chalice have dropped npon the altar, 
the drops must -be sucked np, and the priest must do 
penance for three days. 

" But if the drops have penetrated through the 
linen cloth to the second linen cloth, he must do 
penance four days. K to the third, nine days. If 
the drop of blood have penetrated to the fourth 
cloth, he mnst do 3)enance for twenty days ; and the 
priest or the deacon mnst wash the linen coverings 
which the drop has touched, three times over a 
chalice, and the ablution is to be reserved with the 
rehcs.'* (pp. 114, 116.) 

These excerpts will be amply sufficient for the 
purpose of supplying an adequate picture of Bitualism 
in its sacramental phase, and especially in its relation 
to the Encharist. We may fairly gather that Eitual- 
ism is not Protestantism, and that it hates Pro- 
testantism ; and also that the ordinance of the Lord's 
Supper is converted from a commemoration into a 
sacrifice, the table acquiring both the frinction and 
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the name of an altar, and the elements of bread and 
wine passing, after the prayer of consecration, into 
the real body and blood of onr Lord Jesus Christ. 
Whether this change is, or is not, transubstantiation, it 
is of little moment to inqnire. With a sagacity and 
caution which have a strong resemblance to worldly 
policy, the Ritualists forbear to use the word tran- 
suhstantiationj having a salutary remembrance of the 
28th Article, which expressly condemns it. They 
are wondrously bold within the compass of safety, 
but fence with extraordinary circumspection and 
myistery of speech when an explicit article stares 
them in the face, and warns them that they can only 
avow their faith in transubstantiation at the cost of 
their livings. Hence they eschew the obnoxious 
word, while they retain both the doctrine it denotes 
and their stipends too. We say they retain the doc- 
trine it denotes — ^if they do not, we defy even the 
acutest among them to expound, in a clear and 
tangible maimer, the distinction between the dogma 
they accept and the dogma they reject. 

We are now in a position to try the doctrine and 
the practices we have just considered by the authority 
of Scripture. The ordinance of the Lord's Supper, 
according to Ritualistic celebration, with its lights, 
incense, costumes, genuflexions, mutterings of in- 
audible words, and elevations of the host, is like a 
river which flows at our feet two thousand miles 
away from its source, thickly charged with impurities, 
and filling the air with the noxious effluvia which 
they exhale. It were vain to attempt from this 
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turbid stream, polluted by hnndreds of towns and 
villages which dot its banks, to conceive what is the 
quality of its water, as it leaps in laughter from the 
virgin rock far up in the distant mountains. As 
vain were it to endeavour to form a just conception 
of the original feast of the Lord's Supper from the 
elaborate and gorgeous ceremonial which has taken 
its place. Let us wend our way at once to the sweet 
crystal spring. 

The day for the eating of the Passover had come, 
and our Saviour desired to eat it with them before 
He died. It was accordingly made ready in the 
house of a certain person in Jerusalem, whose name 
does not transpire. In process of supper, " Jesus . 
took bread, and blessed, and brake, and gave to his 
disciples, and said. Take, eat ; this is my body. And 
He took the cup, and gave thanks, and gave to them, 
saying, Drink ye all of it ; for this is my blood of the 
new testament, which is shed for many for the 
remission of sins." Such is the account given by 
Matthew. 

That of Mark is substantially the same : '^ And 
as they did eat, Jesus took bread, and blessed, and 
brake it, and gave to them, and said. Take, eat, this 
is my body. And He took the cup, and when He 
had given thanks. He gave it to them, and they all 
drank of it ; and He said unto them. This is my blood 
of the new testament, which is shed for many." 

The account of Luke is as follows : " And He took 
bread, and gave thanks, and brake it, and gave unto 
them, saying, This is my body which is given for 
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you : this do in remembrance of Me. Likewifle also 
the cup after supper, saying, This cup is the new 
covenant in my blood, whicb is shed for you." 

Tbe account given by St. Paul, in his First 
Epistle to the Corinthians, accords witl; that of Luke : 
" For I have received of the Lord that which also I 
delivered unto you, that the Lord Jesus the same 
night in which He was betrayed took bread; and 
when He had given thanks He brake it, and said. 
Take, eat, this is my body, which is broken for you ; 
this do in remembrance of Me. After the same 
manner also He took the cup, when He had supped, 
saying, This cup is the new testament in my blood ; 
this do ye, as oft as ye drink it, in remembrance 
of Me." 

Now looking at these several accounts, we discern 
minute variations which incidentally but strongly 
confirm and corroborate their truthfolness. The 
general features are in all the same. The whole scene 
is most touching, tender, simple, and intelligible. 
There is first a feast which has historic relation to 
the past. There was once a great deliverance or 
redemption from Egyptian bondage, to be commemo- 
rated by divine command year by year. A lamb 
was to be slain, roasted, and eaten with unleavened 
bread. Christ and his disciples were observing that 
national festival. And towards the close of it a new 
feast was instituted, which, like the Passover, was to 
be commemorative. The disciples had eaten and 
druok in memory of the redemption of their nation 
from Egyptian bondage. They were now to eat and 
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drizik in memory of a redemption higher still, one 
which was to be so soon achieved for their souls 
through the death of Christ. " * Do this in remem- 
brance of Me.' Let this be the feast at which, when 
I am no more with yon, you shall call^ Me to mind, 
contemplatiQg with deyoxit hearts that love with 
which I have loved yon. Let this bread and wine 
be taken by yon in ftitnre as representative of my 
body and my blood, which I am so soon to give and 
shed for yon, and for the whole world." They were 
seated at a table. It is expressly called a table. 
" Behold, the hand of him that betrayeth Me is with 
Me on the table" From that table onr Lord directs 
the eyes of his disciples to another in heaveii, " That 
ye may eat and drink at my table in my kingdom, 
and sit on thrones, judging the twelve tribes of Israel." 
It is denominated by St. Panl a taJ>le, '' Ye camiot be 
partakers of the Lord's table and the table qfdemls.*^ 
We may be reminded that the substitution of the word 
altar for table is found to have taken place early 
in the Christian church. We might allege, and fairly 
enough, in reply, that when thus introduced, it was in 
a sense wholly metaphorical, and was not meant to 
convey the impression that the elements of the sacra- 
ment had been sacrificed ; but we prefer to answer 
that with us it has no weight whatever seeing that 
it was a glaring departure from the language of 
Scripture. Already have we expressly abjured tra- 
dition as an authoril^tive standard of appeal. On 
questions of the nature of that which is now before 
us it has no value, not only because of its inconsifi- 
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tency, but because of the early period at which the 
Church swerved from the faith and practice of the 
apostles. It is very significant, and we might say 
conclusive, that nowhere in Scripture is the supper of 
the Lord termed a sacrifice, nor the table an altar, 
nor the administrator a priest. There is not even 
any decisive proof that the presence of a minister was 
necessary for the due observance of the supper. The 
incidental manner in which allusion is made to it in 
the Acts of the Apostles, suggests this as the most 
natural conclusion. "They continued steadfastly in 
the apostle's doctrine, and fellowship, and in breaking 
of bread, and in prayers." And again, "They con- 
tinuing daily with one accord in the temple, and 
breaking bread from house to house, did eat their 
meat with gladness and singleness of heart." This 
is said of the disciples generally, without any particu- 
larization of ofl&cer, whether elder or deacon ; and 
while it may be presumed that ordinarily where such 
were present the function of presidence would be 
spontaneously accorded to them, it is all but certain 
that the instances would be numerous in which the 
commemorative ordinance was observed without the 
presence of any ofl&cer of the church whatsoever. 
And we regard it as absolutely certain that in the 
absence of such ofl&cers it would have been a grievous 
neglect on the part of the disciples to have omitted 
the observance of a feast so sacredly enjoined by 
their Lord. But ike point to be marked is, that in 
none of the instances which describe the administra- 
tion of the supper, do we find it denominated a 
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sacrifice, the table on which the elements lie an altar, 
or the person who presides a priest, and these con- 
siderations are absolutely inexplicable on the assump- 
tion of the Church of Bome and the BituaKsts, that 
the feast is more than a commemoration, and that it 
is a true sacrifice in which are offered the very- 
body and blood of our Lord and Saviour Jesus 
Christ. 

But it is alleged that the very words of institu- 
tion already cited from the evangelists, and the First 
Epistle to the Corinthians, embody in the clearest 
manner the idea of sacrifice, and that the words 
" this is my body," and " this is the new covenant in 
my blood," are incapable of interpretation on any 
other supposition ; and further, that the sixth chapter 
of St. John's gospel, which contains our Lord's dis- 
course in Capernaum, places the matter beyond 
doubt. 

n. 

Let us therefore examine the argument for the 
sacrificial nature of the Eucharist as founded on 
the words of institution ; and it will be seen in what 
manner and to what extent our conclusions affect the 
doctrine, whether as held by the Bomish Church, or 
by the Bitualists of the English Church. 

We are informed by both that the words of our 
Lord are to be taken in their literal sense. " This is 
my body," they tell us is clear, direct, and unmis- 
takable. " Christ," says Dr. Pusey, " consecrated the 
elements of this world to he his body, and blood." 
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Now let US acknowledge firanklj that, on the sup- 
position that there was no mode of speech known in 
the time of omr Lord but the nnoolonred and literal, 
we mnst accept the inference drawn by onr adver- 
saries, with all its mystery and with all its conse- 
qnences. Or if, though there were other modes, the 
literal was the one here employed, we must accept 
the same inference. Or if the supposition that the 
words were here used in their literal import more 
naturally coalesced with the other circumstances of 
the feast, and with other Christian truths, then we 
might consent to shut our eyes in presence of the 
diflGLculties, and bow before the stupendous mystery. 
But neither of these conditions can be proved, and 
they can all be disproved. 

(1.) The first will not even be aflBrmed by the 
most fanatical believer in the sacrificial character of 
the Eucharist. No one will declare that, in the time 
of our Lord, and among the Jews, the literal form of 
speech was the only one. His memory would rebuke 
him with such words as these, " I am the vine," " Ye 
are the branches," "I am the door," "I am the 
shepherd of the sheep," "Ye are the salt of the 
earth," " That rock was Christ," " I am the bright 
and morning star," " The seven candlesticks are ihe 
seven churches of Asia." 

The first condition, then, absolutely &ils, for it 
may with truth be alleged that the metaphorical 
style of speaking was even more common than the 
literal, and especially with our Lord, whose teaching 
was almost wholly in parables. 
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(2.) But wliat of the second condition ; viz., that 
though both forms of speech were common in those 
days, yet Christ here employed the Uteral one, and 
did, as Dr. Pusey alleges in common with the Church 
of Rome, " consecrate the elements of this world to he 
his body and blood ?" But this must be demon- 
strated, and not assumed. It is nowhere afEirmed in 
the narratives of the institution, that the words were 
used in their literal import. Apostles, in their sub- 
sequent teaching, never support such an interpreta- 
tion, and the hypothesis labours under this special 
disadvantage, that it is contradicted by the uniform 
character of our Lord's instructions. From Him 
who spake not, "save in parables," it was more 
natural to expect figurative than Kteral teaching. 
Let us, however, examine the theory of literalism on 
its own grounds. The position maintained by the 
advocates of the sacrificial nature of the Eucharist is 
that after the prayer of consecration the bread is no 
longer bread alone, or at all; and the wine is no 
longer wine alone, or at all ; but that they have be- 
come, or have, in mysterious connection with them, 
the real body and the real blood of our Lord : the 
Biomanists alleging, in addition, that there are also 
present his soul and divinity. They have appealed 
to the letter of our Lord's words, and to the letter 
they shall go. 

We are to suppose, then, that when our Lord 
said, " This is my body," He meant that his words 
should be taken in their barest and most Hteral sense. 
His disciples, of course, thus understood Him, that 



120 THE lord's table NOT AN ALTAR. 

is, they beKeved that the Savionr meant his own 
body. Now the body of onr Lord they knew well by 
the familiarity of, at least, three years. It was like 
and nnlike every other human body — like in its gene- 
ral structure, unlike in its special features. It was a 
human body having the dimensions, organs, senses, 
and natural though undepraved passions, of any other 
body. It was a body they had been accustomed to 
see on the mountain, in the ship, in the house, by the 
wayside, in the synagogue, awake, asleep, eating, 
drinking, performing miracles, and bowed in prayer. 
They knew it, and could distinguish it from all 
others by those specific characteristics which serve 
still to discriminate man from man. Had they on 
any occasion been speaking about the body of their 
Lord, they would instantly have had before the eye 
of their imagination a certain form, with certain pro- 
portions, and with a certain bearing and expression. 
The expression, therefore, "body," as applied to Christ, 
they would understand perfectly. They would nei- 
ther confound it with body in the dbstractj nor with 
the " body ' ' of any other person. The apostles had, and 
could have, no other conception of the body of Christ 
than that of a form of a certain magnitude, and with 
properties and peculiarities well known to them as 
giving distinctness to it, and marking it off from 
every other body. They have this conception at the 
last supper. They had been gazing on ihe body of 
Christ. They had been observing its movements. 
They had watched its changing. features. They had 
seen sorrow cast its deep shadow on its brow, as the 
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words were pronounced, "One of you sliall hetray 
Me." And now they see the same body take bread 
and bi*eak it, and they hear the same lips say, " This 
is my body :" that is, they see, if we are to accept the 
literal interpretation, Christ in the body take his own 
body, with all the dimensions and properties of that 
body, into his own hand, and they see Him, while yet 
perfect in form, and continuing so, breaking his body. 
Kow it is manifest that if the literal meaning is to be 
accepted, the body of Christ was broken, and broken 
too by a body which was not broken, and which was 
also then and there the body of Christ. It is ma- 
nifest also that the body that was broken must have 
been of the same magnitude, and must have pos- 
sessed the same properties, as the body that was not 
broken, or it could not have been the body of Christ. 
It is also clear that, this being the case, the Saviour 
had two bodies, one that administered, and another 
that vras administered ; and yet it is a contradiction in 
terms, and disallowed even by the Church of Bome, 
that the same person can have two bodies at one and 
the same time. 

The sacrificial doctrine of the sacrament thus in- 
volves the Church of Rome in an inevitable dilemma. 
The hteral interpretation places it between the upper 
and the nether millstones by which its whole system 
must eventually be ground to powder. If that which 
our Saviour held in his own hand was his own body, 
then He had at one and the same time two bodies, 
one in its integrity, and the other in fragments. If, 
on the contrary, our Saviour had but one body, then 

9 
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He conld not have lield his own body in his own 
hand. This, and some other difficnlties at which we 
shall glance in the seqnel, has necessitated the inven- 
tion of some extraordinary methods of defence. 

(a.) The first is, that the sacrament is a mystery, 
and mnst not be subjected to the investigation of 
hnman reason ; and that, though reason may develop 
by its nnhallowed activities contradictions without 
end, faith sees none. This is a short and easy me- 
thod with the Protestants ; but it is more summary 
than ingenuous or safe. The sacrament of the Lord's 
Supper is nowhere designated in Scripture a mystery, 
nor a matter which we are not even to seek to under- 
stand. There is nothing mysterious about it, except 
what man may choose to create in the meddlesome- 
ness of an unsubmissive and presumptuous heart. 
It is an old and wretched device of priestcraft to in- 
vent absurdities both of dogma and practice, and 
when intelligence turns its eye upon them, to bid it 
away as from holy ground. Before the mysteries of 
God we will bow. We will acknowledge that He is 
a God that hideth Himself, and that none by search- 
ing can find Him out. We would charge ourselves 
never to forget that the things of God knoweth no 
man, but the Spirit of God. But the more readily 
we veil our faces in presence of the Inscrutable and 
Incomprehensible, the more jealously shall we view 
every attempt to fabricate mysteries which craft may 
create, but which only an ignorant superstition can 
venerate or respect. The human reason may be be- 
fooled to an indefinite extent, unless it claim its right 
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to searcli whatever is accessible, and to comprehend 
whatever is intelligible. Men may well adore, when 
the veil which hangs before them hides the true 
Shekinah with its celestial splendour ; bnt they in- 
snlt the reason which God has given them, and God 
Himself, when they reverence a falsehood of priest- 
crafb for an ineffable mystery. 

(J.) Another plea urged in defence of the alleged 
change of the bread aaid wine into the real body and 
blood of Christ is, that the transubstantiation, or 
transmutation, or transelementation, or of what na- 
ture soever the change may be, is a miracle. Clearly, 
this is the case, provided the hypothesis of the change 
be granted. Nothing less than a miracle could turn 
bread and wine into the body and blood of Christ, as 
nothing less than a miracle could convert water into 
wine. We believe in miracles, but not in miracles 
without evidence ; and never did the Church of Rome 
commit a more fatal blunder than when it sought to 
shelter its doctrine of the mass under the pretext 
that it was a miracle. The miracles which our Lord 
wrought were such as made their appeal to the senses. 
They consisted of changes^ but changes which re- 
ported themselves to one sense at least, and some of 
them to more. If He healed the blind man, he saw, 
and others knew that he saw. If He healed the 
dumb man, he spake, and others heard him speak. 
K He healed the lame man, he walked, and others 
saw him walk. If He restored the leper, the man 
was cleansed, and others saw that he was clean. 
If He raised the dead, the dead did, in fact, rise, and 
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others saw that they had risen. The senses were the 
ultimate tribunal to which Christ appealed in attes- 
tation of his own resnrrection. His disciples saw 
Him; and when Thomas, who was absent on onr 
Saviour's first appearance to his disciples, doubted, 
and demanded both visible and palpable evidence, 
he was invited to test in the most sensible manner 
the certarnty of the fact that He was, indeed, 
"risen." But what condition of a miracle does 
this alleged change in the elements falfil ? To what 
sense does it appeal ? When the water was turned 
into wine, the change was indubitably attested by 
one sense at least — the sense of taste. It is more 
than probable that it had simultaneous confirmation 
from the senses of smell and sight. But it is un- 
necessary to press this supposition. We know that 
the effect it produced on the palate, and possibly on 
the whole frame, was such that the disciples said, 
" Thou hast kept the good wine until now." 

Here was a miracle attested by the concurrent 
witness of those who drank the wine. It was not a 
miracle lacking all confirmation ; on the other hand, 
it had all the proof of which it was capable. When our 
Saviour spake of his miracles He spake of them as 
works which challenged the observation of men. 
When He sent back to John the disciples whom John 
had commissioned to inquire whether Christ were He 
that should come, or they should look for another, 
He said, " Go and tell John the things which ye do 
see and hear J* But where is the proof of the miracle 
of transformation, transubstantiation, transelementa- 
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tion, constLbstantiation, or any other cliaiige which 
makes the bread and wine after the so-called prayer 
of consecration essentially different from what they 
were before ? The creation of the heavens and the 
earth was not a more stupendous miracle than that 
which Romanists and Ritualists allege to take place 
in the Eucharist, and we ask for its demonstration. 
Let there be one sense at least that will certify the 
wonder — ^which shall it be ? The smell decla,res it 
is bread ; the taste declares it is bread ; the sight de- 
clares it is bread ; the touch declares it is bread. 
There is no experiment to which the most advanced 
and subtle science can subject it which does not 
terminate in the same declaration — it is hread. We 
have every part of the man competent to form a 
judgment on the matter pronouncing that no change 
has taken place, that bread it was^ and bread it is, 
denying that any miracle whatever has been wrought, 
because the evidence which miracle always brings 
with it is not forthcoming. If we are to discredit all 
our senses- when they combine in one testimony and 
afcm the same truth, then it is far easier and iviser 
assuredly to discredit only one sense, and that the 
sense of sight, by which we read the sentence, " This 
is my body." K the sight, taste, smell, and touch, 
not only of all Protestants, but of all Romanists too, 
without exception, conspire to affirm that after the 
prayer of minister or priest no difference whatsoever 
is observable in the bread, we are compelled to 
renounce the sacrificial dogma we are considering, 
not as a miracle, but as a lying wonder. 
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(c.) Another refage lias been Bought from the 
glaring absurdities involyed in this monstrous as- 
sumption, and that is by setting np the distinotion 
between the aiibstance and the accidents of bread and 
wine. Borne was wise enough to see that a doctrine 
which contradicted idl the senses would scarcely stand 
its ground unless it could be supported on a basis 
which could let the senses haive their way, and still 
preserve some show of reason. Hence, with ad-, 
mirable candour, it acknowledged that nothing seemed 
to be changed. The material was still, so &t as it 
could come into contact with the senses, just what it 
was. Its length, breadth, thickness, odour, colour, 
taste, smoothness or roughness, were precisely what 
they were. But these were only properties, qualities, 
accidents, and underneath them there was a substance 
which once was the substance of bread, but had been 
changed by the priest's consecration into the sub- 
stance of Christ's body. No one ever heard, saw, 
smelt, felt, or tasted the substance of the bread ; and 
no one ever heard, saw, smelt, felt, or tasted the sub- 
stance of the body ; and yet we are told that a sub- 
stance which never came within the cognizance of 
any sense, was changed into another substance, which 
never came within the cognizance of any sense. Now, 
unsophisticated men would be disposed to ask whether 
there could be properties which could continue to 
exist at all when their substance was gone. And they 
would ask the converse question, whether there could 
be two substances, viz., bread and body, which could 
have exactly the same properties. They would also 
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beg to suggest that our Lord did not say, " This is 
the substance of my body," but " This is %my hody ; " 
and that the apostles knew no more about '^ sub- 
stance," in the sense employed by the schoolmen 
than they knew about galvanism, electricity, or 
magnetism. They would finally urge that if the 
words, "This is my body," are to be taken (as we 
are told they must be) in their literal sense, then they 
must refer to the literal body as it then was seen and 
known, with all its qualities and properties ; and not 
merely to a " substance " impalpable to any sense, 
inconceivable to any imagination, and incomprehen- 
sible to any understanding. "We repeat it — and too 
often it cannot be repeated — that the apostles were 
as ignorant as the table at which they sat of any of 
the distinctions which metaphysicians centuries 
afterwards elaborated between substance and acci- 
dents, and that they could form no other conception 
of the meaning of the words, " This is my bo^y," 
literally considered^ than that the seeming bread was 
the whole body of Christ in its length, weight, colour, 
senses, and every other property. As they could 
never have entertained such an idea except in a 
moment of transient insanity, the only other concep- 
tion which remained was, that the bread and the 
wine were the memorials of the body and the blood 
of Christ. 

It is needless to consider a third condition which 
was mentioned as warranting us in accepting the 
literal meaning of the words, for the condition itself 
is preposterous ; viz., that the literal meaning coalesces 
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best with the other circtunstaiices of the feast, and 
with other Christian verities. 



m. 

"We have restricted our consideration hitherto 
to the alleged conversion of the bread into the body 
of Christ ; but we mnst test the Romish and Bitual- 
istic theory in its application to the wine, and its 
alleged conversion into the blood of Christ, adverting, 
before we close, to the remarkable decision of the 
Council of Trent on the whole subject of transnbstan- 
tiation." Now it is worthy of remark, that the 
accounts given by Matthew, Mark, and Luke, respect- 
ing the precise words of our Lord in relation to the 
wine, vary from each other. And though the varia- 
tion is of no moment at all when the purpose of the 
Sacrament is regarded as purely commemorative, and 
not sacrificial, it is of the gravest significance to those 
who invest his words with a naystic power to turn the 
fruit of the vine into his blood. We are to adhere 
to the literal meaning of our Saviour's words. Be it 
so. But which account of his words shall we take 
and interpret? Matthew informs us that Christ 
" having taken a cup, and having given thanks, gave 
to them, saying. Drink ye all out of it (c^ avrov), for 
this is my blood of the covenant, which is shed (or 
being shed) for many, in order to a remission of sins." 
Now, the only antecedent to the word "this" is 
* " cup," irorrjpvov. They were all to drink out of it, 
because it, or this, was his blood. No mention is 
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made as yet of the wine, and the literal interpretation 
binds US to the conclnsion that the cwp was the blood 
of the new covenant — the vessel itself, and not its 
contents. 

When, however, we turn to the Gospel of St. 
Lnke, and the narrative of institution as given ns 
by St. Paul, in his First Epistle to the Corinthians, 
the whole Romish dogma cmmbles to pieces. These 
are the words of St. Luke : " And in like manner 
the 'cup after supper, saying. This cup is the new 
covenant in my blood, shed for you." And the 
apostle Paul, who had received it, he says, fix)m the 
Lord, tells us that He said, " This cup is the new cove- 
nant in my blood." If, then, we take the narratives 
of Matthew and Mark as supplying the most exact 
account of our Saviour's words, we shall be compelled 
to believe, on the ground of the literal interpretation, 
that the cup was the blood ; and if we take the nar- 
ratives of Luke and Paul as the most exact, we shall 
be compelled to believe that " the cup" was the new 
covenant in his blood. Now, if we must confine our- 
selves to the letter, we must infer, first, that the cup 
was really hlood; and secondly, that it was really a 
new covencmt — ^two interpretations which destroy each 
other, and thus evince, in the most striking and con- 
clusive manner, the irrationality of that principle of 
interpretation which, reckless of consequences, stifles 
the spirit of our Lord's teaching by an excessive and 
self-contradictory regard to the letter. We do not 
say that the apostle Paul had some intimation divinely 
given of the stupendous heresy which should, in 
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after ages, conyert a simple and affectdng feast of 
conunemoratioii into a real sacrifice ; but had lie pos- 
sessed such prophetic glance, he conld not well have 
supplied a more significant correction of the error 
than by the following words : " For as often as ye 
eat of this bread and drink this cup, ye do show the 
Lord's death till He oome." After the so-called con- 
secration the bread is stUl bread, and the wine in the 
cup is still wine. 

But we have a more serious indictment still to 
prefer against the Church of Bome. She has wan- 
tonly and wickedly introduced into her so-called 
literal interpretation of our Lord's words, a meaning 
which by no stretch of ingenuity can be made to 
harmonize with it. She is not content with affirm- 
ing that the bread has become body, and that the 
wine has become blood, but she alleges that the 
bread becomes both body and blood, and soul and 
divinity ; and that the wine becomes the same ; and 
that under every particle, however minute, of the 
bread, and in every drop, however tiny, of the wine, 
there is a whole Christ, "body, blood, soul, and 
divinity." " If any one," says the 1st canon of the 
Council of Trent, "shall deny that in the most 
holy sacrament of the Eucharist there are contained, 
truly, really, and substantially, the body and blood, 
together with the soul and divinity of our Lord Jesus 
Christ, and therefore the whole Christ, or say that 
He is in it only as in a sign or figure, or by his in- 
fluence — ^let him be accursed." In the 3rd canon of 
the same council we read, " If any one denies that m 
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the venerable sacrament of the Eudianst, a separa- 
tion being made, a whole Christ is contained under 
each species, and under every part of every species, 
let him, be accursed." 

We are flar enough away assuredly now firom the 
literal acceptance of our Lord's words. He never 
said of the bread, " This is my blood," nor of the cup, 
" This is my body." With neither did He associate 
his soul nor his divinity. But the Church of Borne, 
as if to show how bravely it can trample on the letter, 
while professing to reverence it, makes each spedies, 
and every part of each species, being broken or 
severed, a whole Christ. Its homage to the letter is 
also curiously illustrated by the manner in which it 
observes the command of Christ, " Drink ye all of 
it." This injunction, being interpreted by the Church 
of Borne according to the letter, means, " Drink ye 
none of it ;'* and hence the cup is withheld from the 
laity. Our Saviour made the " drinking out of the 
cup" as essential a part of the ordinance as the eat- 
ing of the bread, and the apostolic churches, without 
exception, both ate the bread and drank tbe wine ; 
but the Church of Bome, wiser than the Lord and his 
apostles, deem it sufficient to administer half the 
feast ! And with a consistency which is miraculous, 
and therefore wholly inexplicable, after assuring the 
laity that when they eat the wafer they do, in fact, 
both eat and drink not only the body and blood, but 
the soul and divinity of Christ, the priests, not con- 
tent with the portion they have giveh to the laity, 
both drink the cup and eat the wafer, thus suggest- 
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ing tlie question to ordinary understandings, whether 
if the laity, who eat the wafer, have a fiill and perfect 
conmninion, the priests, who both eat the wafer and 
drink the cnp, have not two full and perfect com- 
mnnions? An4 we cannot suppress the question, 
whether, seeing that a whole Christ, body, blood, 
soul, and divinity, is under the wafer, and every por- 
tion thereof when separated, and that a whoje Christ 
is also in the cup, and in every portion thereof, the 
priests do not demonstrably receive, at least, two 
Christs ? If they do not, it would be interesting to 
see how the conclusion is avoided. And if they do, 
and derive any benefit from such a pleonastic sacra- 
ment, why does a church which cherishes such love 
for its children withhold from them all a blessing 
which it could so easily confer ? If the sacrament 
in one kind is sufficient for the people, it is sufficient 
for the priest ; if it be insufficient for the priest, it 
is insufficient for the people ; if it be beneficial 
to the priest, it would be beneficial to the people. 
The truth is, that all the reasons which have been 
assigned by the Romanists for their mutilation of the 
sacrament bear the appearance of weak and palpable 
inventions. An express divine command is defiantly 
set aside on [grounds which are too contemptible to 
merit a moment's consideration. The Papal Church 
in this matter, and in many others, seems to vaunt 
its prerogative to erect its own decisions into laws 
that abrogate and override divine prescriptions. It 
has banished the cup — ^it might with equal propriety 
have banished the bread in its stead — and may now, 
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with as mtLch of decency and deference to the autho- 
rity of Christ, banish it in addition. Its appeal to 
the words of institution in proof of transubstantiation, 
can be regarded in no other light than a daring 
hypocrisy, when we have seen not only how it can 
supplement the words body and blood with sovl and 
dwinity, but how it can sever the ordinance in twain, 
depriving its laity of one portion which was enjoined 
in language that could have only one meaning — 
" Drink ye all of it." A system which is capable of 
such things — ^which can appeal to the letter, and then 
trample upon it — ^which can invoke authority, and 
then, when its voice is clear as a trumpet, can stop 
its ears, and turn its own way, is a system which 
loveth and maketh a lie. 

IV. 

"We must now examine, with all possible brevity, 
the teaching of the sixth chapter of the Gospel 
of St. John, which has been regarded by Sacra- 
mentarians as a stronghold scarcely inferior to 
the words of institution. "We shall discover that our 
Lord's language in this chapter is as fatal to their 
theory as that which we have just considered. 

" Verily, verily, I say unto you, except ye eat the 
flesh of the Son of Man, and drink his blood, ye have 
no life in you. Whoso eateth my flesh, and drinketh 
my blood, hath eternal life, and I will raise him up at 
the last day. For my flesh is meat indeed, and my 
blood is drink indeed. He that eateth my flesh, and 
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drinketh my blood, dwelleth in Me, and I in him" 
(John vi 53—56). 

That these words can haye no xeferenceto the 
sacrament of the Lord's Snpper, and that they were 
never designed to be literally interpreted, is pnt 
beyond donbt by the following considerations. 

Onr Sayiour was snrronnded by a mnltitude who 
had followed Him, because they had eaten of the 
loaves, and were filled ; and He, seeing the carnality 
of their lives, and the peril they were in of forgetting 
that there was a nobler existence than that which 
was absorbing their care, reminds them that they 
need to " labonr for the meat which endureth nnto 
everlasting life, which the Son of Man should give to 
them.'* They then inqnired what this labonr or 
work was, by which they might obtain that better 
life. The answer was, " This is the work of God, 
that ye believe on Him whom He hath sent." In 
these words we find the key to all that follows. 
They heard that their faith was demanded, and 
instantly asked for some sign or proof that their faith 
wonld be weU founded, if resting on Christ, alleging 
that their fathers had a sign, " for God gave them 
bread from heaven to eat," in allusion to the manna 
which fell in the wQdemess. Then Christ, that He j 

might show them a sign more sacred even than that 
to which they had referred, said, " Verily, verily I 
say unto you, Moses gave you not that bread from 
heaven, but my Father giveth you the true bread 
from heaven; for the bread of Qod is that which 
cometh down from heaven, and giveth life unto the 
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world." The disciples, imitatiiig the mistake of the 
woman of Samaria, understood Him as if He were 
speaking of giving the ziatiiral bread, and said, '* Lord, 
evermore give ns this bread." And Jesus said unto 
them, " I am the "bread of l^e" But how was this 
bread to be eaten ? This is the answer : " He that 
Cometh tmto Me, shall never hunger; and he that 
believeth on Me, shall never thirst." Now, coming 
and believing are, in the New Testament, synonymous 
terms. To believe on Christ is to come to Him ; and 
to come to Him is to believe on Him. And, ftirther, 
faith is ofben in the Scriptures set forth under the 
figures of eating and drinking. " Thy words were 
found, and I did eat them." " Hearken unto Me, and 
eat ye that which is good, and let your soul delight 
itself in fatness." " If any man thirst, let him come 
unto Me and drink." " Whoso drinketh of the water 
that I shall give him, shall never thirst." Coming, 
believing, eating, and drinking, are thus forms of 
expression which are, for aU practical purposes, inter- 
changeable. He that eateth the living bread hath 
" everlasting life ;" he that drinketh of the living 
■ water hath " everlasting life ;" he that " cometh to 
Christ hath everlasting life ;" and " he that believeth 
on Him hath everlasting life." 

When our Saviour uttered the words, "The 
bread that I will give is my flesh, which I will give 
for the life of the world," the Jews strove among 
themselves, saying, " How can this man give us his 
flesh to eat ?" And even some of his followers ex- 
claimed, " This is a hard saying, who can hear it ?" 
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And now mark the interpretation whicli our Lord 
snpplies of his own words, "It is the spirit that 
qnickeneth, the flesh prpfiteth nothing; the wards 
that I speak unto you^ they are spirit, and they are 
lifeP As if He had said, " Do not mistake Me as if 
I were asserting, without a figure, that you must eat 
my flesh and drink my blood. This were not only 
sinful, but unprofitable. The words I speak, the 
truths they embody, these are spirit, and these are 
life.*' And so fully did Peter understand this to be 
the case, that when, in allusion to some who had 
forsaken Christ, he and his co-apostles were asked 
whether they also would go away, he promptly an- 
swered, " Lord, to whom shall we go ? Thou hast the 
wwds of eternal life" There is no chapter in the 
New Testament which Romanists should more in- 
stinctively shun than this, for on the supposition that 
it refers to the Eucharist (of which there is no evi- 
dence), it clearly involves them in the serious charge 
of inculcating a doctrine which accomplishes the 
destruction of millions of souls. The words of our 
Lord, if they are to be taken literally, demand that 
the cup be drunk as well as the wafer eaten. No 
alternative is left. The two are combined indis- 
solubly, " Except ye eat the flesh of the Son of Man, 
and drink his blood, ye have no life in you." It is 
despicable trifling to say that the wafer includes both 
the blood and the body, for we still have to urge that 
eating is not drinking, and the communicants of the 
Church of Rome are forbidden to drink, and are thus 
excluded from salvation. 
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Well has it been said of this monstrous dogma of 
transnbstantiation, that " if the ingennity of man in 
all ages had been exercised in devising the most in- 
credible and contradictory of all propositions, it conld 
not have devised one more incredible. It implies 
that thousands of wafers are made every morning, 
into the one identical body of Christ ; and that, as 
there is only one body of Christ, all these wafers, as 
they appear existing in various places at the same 
time, are not many, but only one thing, the one 
perfect body, and soul, and divine nature of Christ ; 
that which is put upon the tongue of the faithM 
Catholic in London, being the very same identical 
substance as that which is carried through the streets 
of every Catholic city on the Continent. And again, 
as that which is preserved on the high altar of St. 
Peter's, at Rome ; which again is the same as that 
which is consecrated on every Catholic altar through- 
out the whole world. All the thousands or myriads 
of Catholics communicating at some great festival eat 
the very same identical substance. Every priest 
gives the one only body and soul of Christ to every 
communicant, and having given it to one, then gives 
it to another in its perfect integrity, as if he had 
given it to no one before. But more wonderful than 
this, the matter becomes Spirit, for it becomes the 
soul of Christ, and yet it remains matter, for it is the 
body of Christ. Although the body and soul of 
Christ are essentially distinct, as the body and soul 
of a man, yet are they in the sacrament made iden- 
tical, for every particle of the bread becomes at the 

10 
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same moment both Christ's perfect body and his 
living soul. Moreover, the living sonl of Christ 
never was dead (for sotds die not, according to the 
Catholic as well as Protestant theology), yet that one 
living sonl has been prodnced fix)m the inanimate 
wafer. And ftirther, the body and sonl of Christ 
were never truly and really bread (for to say they 
were, wonld imply that they did not at that time 
exist as body and soul) ; and yet true and real bread 
has become the true and real body of the true and 
real Christ. . . . Bread is changed into the un- 
changeable divinity of Christ, made into the uncreated 
Godhead, and so the same bread, and every particle of 
it, becomes at once not only matter and spirit, but 
flesh and divinity. Moreover, as these are evidently 
the properties or accidents of bread after consecra- 
tion, and yet no bread remains ; and as they cannot 
be properties or accidents of the body or soul, a 
divinity of Christ which has not the colour, or shape, 
or weight of unfermented wafers ; — these properties 
or accidents are only abstractions, belonging to no 
substance whatever, having no connection with any- 
thing of which they are properties." (Halley*s 
" Sacrament,*' vol. ii. pp. 145, 146.) 

Now it is conceded at once that the remarks we 
have made on the mutilation of the Eucharist by the 
prohibition of the cup to the laity, will be set aside 
by the Ritualists as wholly inappHcable to them. 
They will tell us that the chalice plays as important 
a part in their holy celebration as the paten, and is 
eqnally enjoined on the faithfnl. This is true. But 
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with this exception, most of the foregoing observa- 
tions in reference to the Romish dogma of transub- 
stantiation apply to the Ritualists, and that, too, 
without any abatement. It boots but little that we 
are told they reject the doctrine of Transubstantia- 
tion. We affirm that in essence they hold it, and 
hold it as firmly as the Papal church. The citations 
already made in this discourse amply establish the 
fact that in their judgment the Eucharist presents 
and conveys, in the language of Dr. Pusey, the "very 
flesh and blood which were given and shed for the 
.life of the world." They deny that the bread is 
only bread, they deny that the wine is only wine. 
They affirm in every form and variety of language 
that Christ is in the sacrament id his own flesh and 
his own blood. This doctrine is heard in their 
sermons, and pervades their books and hymns. The 
following words I heard from the lips of one of the 
most ardent, self-denying, and courageous of this 
party in our national church. Turning and pointing 
towards the altar, (as he termed it), he said — " In a 
few moments you will be brought into the presence 
of the Lord in the holy Sacrament of the Eucharist. 
You will see Him in his own flesh and blood : I re- 
peat it, you wiQ see Him in his own flesh and blood." 
Their hymns tell us that if we imagine that the bread 
is bread, and the wine wine, we are deceived, and 
that our senses mislead us. The verses I now cite 
are taken from the book now used in many of the 
Ritualistic churches, and are as intensely and unam- 
biguously Romish as any in use in the Papal church. 
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Taste, and tonoh, and yision, in Thee are deoeiyed. 
But the hearing only well may be beliered ; 
I beliere whate'er the Son of Qod hath told, 
iVhat the trath hath spoken, that for tmth I hold. 

His own act, at snpper seated, 
Christ ordained to be repeated. 

In his memory divine ; 
Wherefore now, with adoration. 
We the yictim of salvation 
* Consecrate firom bread and wine. 

This, the trath, each Christian learneth. 
Bread into his flesh He tnmeth. 

Wine to his most holy blood. 
Doth it pass thy comprehending ? 
Faith, the law of sight transcending. 

Leaps to things not understood. 

Whether these words describe transubstantiation 
or not, they assuredly affirm a doctrine which cannot 
by any subtlety of reasoning be discriminated from 
transnbstantiation, and would, I am persuaded, re- 
ceive that name, did not its assumption bring men 
within the reach of the law. The transubstantia- 
tion it declares may not include all the details which 
have been absurdly and suicidally predicated of it 
in the canons of the Romish church, but the ftmda- 
mental and essential element is the same. In this 
church, and among the Ritualists, the Eucharist is 
pronounced to be a sacrifice — a real and not a qiiasi 
or metaphorical sacrifice — and the consecrated bread 
and wine are elevated and adored. What though 
the sacrifice be termed '' unbloody," it is still a sacri- 
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fice, and invested with propitialpry power. And it 
stands at bold and perilous issue with the explicit 
and repeated teaching of the New Testament, that 
" there remaineth no more sacrifice for sin " — " that 
Christ our Passover hath been sacrificed for us ; ** 
" that by the one offering of himself He hath perfected 
for ever them that are sanctified ; " that " Christ 
was once offered to bear the sins of many ; " that 
" this man, afber he had offered one sacrifice for sins 
for ever, sat down on the right hand of God ; " that 
'* we are sanctified through the offering of the body 
of Jesus Christ once for all." 

How refreshing it is to turn away from these 
audacious corruptions of the sacred meal to the real 
design as expounded by our Lord himself. "This 
do in remembrance of Me." It is a feast of com- 
memoration, and so far as we read the New Testa- 
ment, it is this alone. Here we are brought &ce to 
face with the memorials of a love which passeth 
knowledge — the love of one who gave Himself for us 
men, and for our redemption ; the love of Him who 
bore our sins in his own body on the tree, who died 
the just for the' unjust, that he might bring us to 
God ; who assures us that we are not forgotten by 
Him in heaven, and would fitin be remembered by us 
on earth; who would keep before our hearts, in 
simple but striking symbols, the price of our salva- 
tion, as seen in the broken bread and the poured-out 
wine ; who would remind us of our real union with 
Him through the power of his Spirit, and thi'ough 
faith in his atoning sacrifice, and who would make us 
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to know onr fellowship and commnnion with each 
other, and our glorious and ineffisible oneness in Him, 
as we eat of the same bread and drink of the same 
wine; and who lifts us in holy aspiration heavenwards 
when He speaks of the banquet of the skies, at which 
faith will fold her wing as we sit in the real and 
unveiled presence of Him whom we shall see sitting 
on the throne as the Lamb for ever ! 



AURICULAR CONFESSION AND PRIESTLY 
ABSOLUTION. . 

The subject of tlie present lecture is Anricnlax Con- 
fession and Priestly Absolution ; correlatiye dogmas 
which are no longer distinctive of the Latin or Greek 
churches, but are now received and defended as 
having a due historic and doctrinal footing in the 
Church of England, as settled at the Eeformation. 
It is noteworthy that the Ritualists no longer speak 
of these dogmas with bated breath, or defend them 
with a pleading and apologetic tone. The things 
which have generally been accounted obnoxious and 
alien to Protestant faith and feeling, are not only not 
done in secret, but are proclaimed on the house-top. 
Dr. Pusey, who may be said to supply the new school 
with its theology, whether he approves of its florid 
symbolism or not, has been an open assertor of the 
duty and privilege of auricular confession for many 
years. His famous sermon on the " Entire Absolu- 
tion of the Penitent " placed his opinions in the 
clearest light. Had he been a Komanist his expres- 
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sions could not liave been more emphatic. Nor have his 
convictions changed with his years, for in his letter 
to the Times, of November the 29th, 1866, he a^jknow- 
ledges that he has been in the practice of receiving con- 
fession for twenty-eight years ; that he has observed 
its growth during that time ; that those who confess 
learned their duty from the Prayer-book ; and that 
the same views which he holds were held and tanght 
by the most eminent, learned, and godly sons of the 
Church at and after the time of the Reformation. 
He concludes this letter, which has been prolific of 
replies and defences, with the following Temajrkable 
words, " So long as those words of our Lord, 
' Whose sins thou dost forgive, they are forgiven,' 
are repeated to us when we are ordained, so long will 
there be confession in the Church of England. Their 
removal would break the Church of England in 
pieces, but it would not diminish confession; the 
same persons would confess, only they would confess 
elsewhere. Meanwhile your readers wiU judge which 
is the most faithftil to the Church of England, we, 
priests or laity who take solemn words of hers in their 
literal meaning, or they who agitate to have them 
removed." 

Dr. Pusey, however, it must be acknowledged, 
does not ground his faith ia the practice of confession 
and absolution solely on the words of the Prayer- 
book. He appeals to Scripture. " K any one," he 
says, " wishes to know what is our belief in regard 
to the power left by our Lord Jesus Christ to his 
church to absolve all sinners who truly repent and 
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believe in Him, we do receive those words in 
their plain, literal sense. We believe that our Lord, 
when He said to his apostles, after his resurrection, 
' Whose sins ye do remit they are remitted unto 
them,' meant to convey a permanent power to them 
and their successors, in the same way as when He 
said, * Go and baptize all nations ', He gave to 
them and to those after them the power to baptize 
in the name of the Holy Trinity. As baptism was 
not limited to the apostles, so neither was absolution." 
Now there are few men more remarkable than 
Dr. Pusey, for the manner, in which he can construct 
a stupendous argumentative edifice on the most 
^ limited and insecure foundation, and with the most 
doubtful materials. Sometimes his premises have no 
discernible relation to each other ; sometimes he con- 
cludes more from them than they contain ; sometimeB 
he shrinks from enouncing the conclusion in all its 
length and breadth ; sometimes he will assume the 
major proposition when it is that which requires 
proof; sometimes the minor when it is that which 
requires proof; sometimes both, when both reqtiire 
proof. And his favourite manoeuvre never fails him, 
of summoning at will a host of patristic authorities, 
by whom individual judgment is to be overwhelmed 
and smothered. And these are cited frequently 
without any regard to the contradictory evidence 
which they themselves supply, or to the rhetorical 
manner in which it was their habit to write. Let us 
look at the evidence which Dr. Pusey and his party 
are in the habit of citing from Scripture in support 
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of their extraordinary pretensions. If that evidence 
be clear and sufficient, we must accept it and abide 
by it, whatever difficulties it may involve, either of a 
theoretic or practical character. Whatever seeming 
strength there might be in a priori considerations 
against the ample prerogative claimed by Ritualists 
of forgiving sins, not in a ministerial, but in a judicial 
manner, we must not urge them in the face of in- 
spired declarations. Indeed, we need not shrink from 
admitting that it is easy enough to conceive of such 
high power being vested in men, as should enable 
them to read the heart, and pronounce with infallible 
certainty on its state in the sight of God. We can 
imagine that an order of spiritual officers might have 
been divinely appointed for this purpose ; an order, 
whose ability to discern spirits, should be miraculous, 
and wholly independent of their moral character, and 
whose sentence, "thy sins are forgiven thee," or, 
" thy sins are not forgiven thee," would express most 
accurately the fact as recorded in heaven itself, so 
that the penitent, or impenitent, might safely account 
the voice of the priest as the echo of the voice of God. 
Instead, therefore, of coming to the examination of 
the Scripture teaching on the matter, with any strong 
prepossession against the doctrine of the Ritualists, 
we are in the most favourable attitude possible for 
surrendering ourselves to the dogmas of auricular 
confession, and priestly absolution, if they can be 
shown to rest on the words of Christ, or of his 
apostles. In examining these words, it will be neces- 
sary to consider what thcsy meant in their relation to 
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the persons to whom they were originally addressed, 
and then how far, having such a meaning, they can 
be nsnrped by persons to whom they were not ad- 
dressed, and with respect to whom, so far as we can 
read, they were never meant to be employed. These 
two points are obviously, distinct from each other, for 
it must not be assumed, without proof, that language 
which was addressed to apostles, may be claimed by 
others as conveying the same high prerogative to 
them. 

I. 

There are tyo passages which refer to " the keys,'' 
and to these we shall give our first attention. 

When Peter made the famous confession, " Thou 
art the Christ, the son of the living Gk)d," Jesus 
answered and said, ** Blessed art thou, Simon Bar- 
jona, for flesh and blood hath not revealed it unto 
thee, but my Father which is in heaven.* And I say 
also unto thee. That thou art Peter, and upon this 
rock will I build my church ; and the gates of hell 
shall not prevail against it. And I will give unto 
thee the keys of the kingdom of heaven : and whatso- 
ever thou shalt bind on earth, shall be bound in 
heaven : and whatsoever thou shalt loose on earth 
shall be loosed in heaven " (Matt. xvi. 17 — 19). 

A corresponding passage occurs in the eighteenth 
chapter of Matthew, and the eighteenth verse: 
"Verily I say unto you, whatsoever ye shall bind 
on earth shall be bound in heaven : and whatsoever 
.ye shall loose on earth shall be loosed in heaven." 
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In the first passage a power to bind and loose is 
given to Peter — in the second, the same power is 
extended to the other apostles. The question is, 
what is the specific kind of authority denoted by such 
figurative expressions ? We find the answer in the 
modes of speech common among the Jews at that 
period. The instances collected by Lightfoot in his 
third volume, in which he comments on the sixteenth 
chapter of Matthew, set the matter at rest. " Bind- 
ing and loosing in the language and style most 
familiarly known to the Jewish nation did refer more 
properly to things than to persons, therefore he saith, 
o coi^ ^crq^f and not ov ; and in Matt, xviii. 18, ocra av 
8rfcnfr€, not ocrovs. The phrase to bind and loose, in 
their vulgar speech, meant to prohibit and to per- 
mit, or to teach what is prohibited or permitted — 
what lawful, what unlawftd; as may appear by 
these instances, a few produced, whereas thousands 
might be alleged out of their writings. 

" Our wise men say that in Judah they did work 
on the Passover eve till noon, but in Gtililee not all ; 
and as for the night, the school of Shammal bound it, 
that is forbade to work on it; . . . but the 
school of HiUel loosed it till sun-rising, or taught 
that it was lawful to work till sun-rise. 

" They send not letters by the hand of a Gentile 
on the eve of the Sabbath, nor on the fifth day of the 
week. Nay, on the fourth day of the week, the school 
of Shammai boond it, but the school of Hillel loosed it. 

" Women may not look in a looking-glass on the 
Sabbath; but, if it were fastened upon a wall, 
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Rabbi loosed the looking into it, but the wise men 
bound it." 

^ R. Jochanan went from Tsipporis to Tiberias. He 
saith, *' Why brought ye to me this elder ? for what I 
loose he bindeth, and what I bind he looseth.' The 
scribes have bound heaven — they have prohibited it. 
*" They have upon necessity loosed salutation on the 
Sabbath — ^that is, they have permitted it, or taught 
that it was lawfriL' Thousands of instances of this 
nature might be produced, by all which it is clear 
that the Jews^ use of the phrase was of their doctors 
or learned men's teaching what was lawftil and per- 
mitted, and what unlawM or prohibited. ... . 

" By this vulgar and only sense of this phrase in 
the nation, the meaning of Christ, using it thus to his 
disciples, is easily understood ; vis., that He doth first 
instate them in a ministerial capacity to teach, what 
bound and loose, — what to be done and what 
not, — and this as ministers ; and thus are ministers 
necessarily, to the end of the world. But, lus they 
were apostles of that singular and unparalleled order, 
as the like never were in the church again, He gives 
them power to bind and loose in a degree above all 
ministers that were to follow ; viz., that whereas some 
part of Moses' law was now to stand in practice, and 
some to be laid aside— some things under the law 
prohibited were now to be permitted, and some things 
then permitted, to be now prohibited. He promiseth 
the apostles such assistance of his spirit, and giveth 
them such power, iliat what they allowed in practice 
flhonld stand, and what to £all, should £aJl; what 
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thej bound on earth shonld be bound, in heaven/* 
(lightfoot, vol. iii, pp. 99, 100, 101.) 

Archbishop Whately in commenting on the same 
phrase says '' They would of coarse understand not 
that th^or any of their successors conld have authority 
to dispense with their master's commandments^ — ^to 
add to, or alter the terms of gospel salvation, to 
teach them, in short, not to observe what He had 
eommanded them, but to enact from time to time, to 
alter, to abrogate, or to restore regulations respect- 
mg matters of detail, not expressly determined in 
Scripture, but which yet trntst be determined in some 
way or other with a view to the good order of the 
community, and the furtherance of its great objects. 

*^ So also, we cannot siy)pose they would now 
suspect that they, or any mortal man can have power 
to forgive sins as against Qod; that a man could be 
authorized either to absolve the impenitent, or to shut 
out from divine mercy the penitent ; or, again, to read 
the heart so as to distinguish between the two, with- 
out an express inspiration in each particular case." 
("Kingdom of Christ," pp, 79, 80.) 

The power of binding and loosing is here conferred 
specially and exclusively on the apostles, without any 
hint that it can be transferred or bequeathed to 
others. They were appointed to be legislators under 
the promised inspiration of Christ for his new spiritual 
kingdom, and the laws which, with that infidlible 
guidance, they enacted, were their binding and their 
loosing on earth, confirmed by a corresponding 
binding and loosing in heaven. But of auricular 
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confession, and of the forgiveness of sins, we find in 
the passage just considered not a word. 



U. 



The next passage on which the Ritualists build, is 
one which we have ahready considered for another 
pnrpose in the lecture on Apostolic Succession. It 
is our Lord's commission to his disciples as recorded 
in the Gospel of St. John xx. 22, 23 : " And when 
He had said this, He breathed on them, and saith 
unto them, Receive ye the Holy Ghost : whosesoever 
sins je remit, they are remitted nnto them ; and whose- 
soever sins ye retain, they are retained." 

Now, if we are to interpret these words without 
any light from any other portion of Scripture ; if we 
are to take them just as they are, and in the signi- 
fication which they first suggest, we are constrained 
to acknowledge that they not only reach the fcdl 
height of Ritualistic pretensions, but go higher 
stiU. They claim for the apostles not merely the 
power of declaring the forgiveness of sins, and retain- 
ing sins, but the power of determining what shaU be 
the conduct of heaven itself in regard to men. If a 
son receive a conmiission from his £Ekther to go on 
some commercial enterprise with authority to open 
accounts with such men as he may think fit, and to 
decline all negotiations with such others as he pleases, 
and with the promise that whatever he does away 
from home shall be ratified at home, such a commission 
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would imply not that, the son expressed in each 
individual case the will of his father, but that the father 
confirmed in each individual case the action of the 
son. Or if an ambassador be sent to a province which 
'has been in rebellion, with the general law for his 
guidance expressed in the following terms : — " whose 
crimes thou forgivest they are forgiven, and whose 
crimes thou retainest they are retained," the ambas- 
sador actually determines the will of " the king, and 
rules by his decisions the decisions of the king." 
The king, in fact, ple(%es himself to accept and con- 
firm aU that the ambassador may do, whether he remit 
punishment, or allow it to take its course. And this 
would be the case whether the forgiveness and the 
retribution were in strict accordance with the abstract 
principles of equity or not. In some instances it may 
easily be conceived the ambassador might miss his 
way, and release the most unworthy, or might con- 
demn the least guilty, but still, " whose crimes he 
forgave, they were forgiven by the king, and 
whose crimes he retained, by the king they were 
retained." 

It win, of course, be alleged that the apostles 
receiving such a commission as is supposed to be 
confided to them in these words of our Lord, would 
be endowed with corresponding qualifications, and 
that as heaven could not be conceived without 
blasphemy as ratifying a blunder, it would so illu- 
minate them as to preserve them firom aU mistake as 
to the characters of the persons whose sins they 
forgave or retained. And that by thus supplying to 
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them infallible guidance in their discernment of spirits 
a guarantee wonld be secnred that their judgment, 
whether of acquittal or condemnation, would be but 
the authoritatiTe announcement by man, of the 
sentence of God. 

But all this proceeds on many suppositions. It 
assumes what many deny, that the sins here spoken 
of are spiritual sins, and not ecclesiastical ones : it 
assumes that the apostles did possess those marvellous 
endowments, which, in the exercise of their awful 
function of absolution and retention did secure them 
an immunity from error : it assumes that they actually 
did in their capacity as apostles, forgive and retain 
sins ; and it Airther assumes, when applied to any 
religious officers of modem times, that the apostolic 
prerogative in question was made transmissible from 
generation to generation, so that the modem priest of 
the Bomish or Anglican Church can wield the same 
power as was exercised, or as is presumed to have 
been exercised by the first planters of the Christian 
Church. Now all these suppositions may be true — 
but the conclusions founded on them are of so grave 
a character that we have a right to demand far more 
evidence for their assumption than it has yet pleased 
any defender of Sacerdotalism to produce. Even 
conceding that the sins spoken of are spiritual ones, 
sins against God and man, and that apostles in virtue 
of their inspiration had power infallibly to declare 
their remission or the reverse, an enormous chasm 
has to be bridged over before we can safely take up 
with the conclusion that what apostles did, Dr. Pusey 
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can do, and not only Dr. Pnsey, but men incomparably 
below him, both in intellectnal power, and in moral 
character. For, as we shall see, no choice is left ns on 
this matter. The imbecility and the corruptness of a 
priest BO long as he is permitted to exercise his 
ftmctions are no disqualification for the work of 
receiving confession, and of bestowing forgiveness ; 
he may have upon hie soul all the crimes of a Borgia, 
or of an Aleicander the Vlth, but the wretch, if he 
have received no ecclesiastical inhibition, can sit in 
his box, and at his will can shrive souls for heaven, or 
seal them for hell. Now — the simple fact is that 
whatever be the meaning of our Saviour's language 
to his disciples, when He breathed on them and said, 
" Receive ye the Holy Ghost : whosesoever sins ye 
remit, they are remitted unto them ; and whosesoever 
sins ye retain, they are retained," it is not only 
significant but absolutely fatal to all modem priestly 
pretensions that these words were never again em- 
ployed in the early Church, that there is no record of 
their use when Matthias succeeded Judas in the 
apostolate ; that Paul himself if ever he was ordained 
at aU, was ordained, not only so far as the history 
goes without these words, but by a man who does 
not appear to have been mim'ster or deacon, but a 
certain disciple named Ananias, who imparted to him 
his sight, and the gift of the Holy Ghost. Among 
all the qualifications specified in the New Testament 
as indispensable to the office of bishop, or presbyter, 
that of receiving confession, and pronouncing judicial 
absolution has no place. The commission to preach 
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the gospel, which onr Lord gave to his apostles, was 
not silently, or by inference, or implication, bnt ex- 
pressly, and in the most solemn terms handed down 
to others ; but of the command to forgive sins, or the 
permission to forgive sins, or the supposition that 
sins might by them be forgiven, we find not the faint- 
est trace. Allowing then, fdr the moment, that the 
interpretation given by the Ritualists and Romanists 
of our Saviour's words is the true one, and that the 
apostles possessed the power of pronouncing with 
authority, and with an infaUibly judicial decisiveness 
the absolution and the remission of sins, the great 
gulf which lies between apostles and modem priests 
can only be spanned by an assumption easily made, 
but never to be proved, that they are the successors 
to this prerogative of the apostles. 

But it is of some moment that we should see what 
evidence the New Testament ^imishes that the 
apostles were in possession of the power of forgiving 
and retaining sins in the sense given to those words 
by the Ritualists, and arrogated by themselves in 
their sacerdotal capacity. Now the gift, in virtue of 
which they may be conceived as exercising this extra- 
ordinary authority in the Church of Christ, may be 
regarded as either permanent and constant, and 
capable of being summoned into action at any 
moment, or as being intermittent and available only 
on some special occasions. If it were permanent, the 
apostles must have been enabled to forgive or retain 
the sins of any person with whom they might 
hold converse. But in this case their scrutiny of the 
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Spirit must have been profotuid, searcliiiig, and 
unfailing. Whether this scrutiny were accomplished 
by means of some supernatural illumination of the 
natural faculties, or by the impartation of some new 
one, is immaterial to the point now before us. Had 
they such power of penetrating to the secrets of the 
soul, and had they such power not occasionally, but 
uniformly; not to meet some extraordinary emer- 
gency, but to enable them to discharge the ordinary 
duties of their apostolic commission ? There is nothing 
more certain than that so lofty an endowment was 
neither possessed nor claimed by them as a permanent 
qualification for their work. We do not deny that it 
might have been bestowed along with miraculous 
powers, but the inspired records are not only silent 
as to such a gifb, but are ^1 of instances which are 
inconsistent with its communications. Simon Magus 
was baptized, along with the other Samaritans, pro- 
fessing, as it was necessary he should do, sincere 
repentance and devotion to Christ, but it was not 
until he offered to purchase the Holy Ghost with 
money that the apostles discovered him to be in the 
gall of bitterness and the bonds of iniquity. " What 
man," says St. Paul, " knoweth the things of a man 
save the spirit of man that is in him ;" thus 
strikingly disavowing all knowledge of the secrets of 
the souls of others. Again he says, ^'(ToJ, which 
knoweth the hearts, bare them witness, giving them 
the Holy Ghost, even as He did unto us ;" thus im- 
plicitly acknowledging that he himself ^^did not know 
the hearts." Now, it is manifest that if apostles 



AND PRIESTLY ABSOLtJTION. 157 

lacked a qnaMcation which was absolutely necessary 
for the accomplishment of any function, that Amction 
they could not discharge. To absolve from sin, and 
so to absolve from it that the forgiveness should take 
effect in heaven, apostles must have been placed in a 
condition in which deception or mistake was im- 
possible. They must have been able to see through 
all cloaks and dissimulation, or even unconscious 
delusions. They must have known a man's heart, al 
least, as well, and in many instances, better, than he 
knew it himself. But such knowledge as an abiding 
gift they did not possess, and failing to possess it, it 
could not have been one of their ordinary and com- 
mon functions to exercise that judicial forgiveness for 
the bestowment of which, knowledge of the heart 
was indispensable. 

K it be said that instances occur, such as the 
history of Ananias and Sapphira, in which it is clear 
that an apostle did possess the power to read the 
heart, we reply that, even allowing that there was no 
other means of acquiring the knowledge that Ananias 
and Sapphira had agreed together to lie to the Holy 
Ghost, and that there was nothing self-convicting in 
the whole aspect and manner of Ananias, the utmost 
conclusion to which we are borne is, that there were 
rare occasions on which, for the purpose of impress- 
ing a solemn lesson on the infant church, a special 
insight was granted to the apostles. But the occa- 
sions were only rare, even in their experience, and 
are nowhere promised to any others who may aspire 
to be their successors. Let us look then at the 
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foundation on whicli Bomanifits and Ritualists build 
up their tremendous structure of auricular confession 
and absolution. The foundation is, that apostles 
were occasionally inspired to search the heart, and 
thus to acquire an in£i,llible knowledge of its con- 
dition in the sight of God, and, as the case might be, 
remit or retain its sins. The structure is, that 
priests, whether the best or the worst, the most igno- 
rant or the most enlightened, but always fallible and 
never inspired, may, at all times, judicially, and with- 
out any possibility of reversal in heaven, " remit or 
retain sins." We have apostles on one side, and 
men who are no apostles on the other ; inspiration on 
one side, and non-inspiration on the other ; holiness 
on one side, and as frequently as not, ungodliness on 
the other ; special prerogatives on one side, and none 
on the other ; a knowledge of the heart pretematu- 
rally supplied, and that only in exceptional and rare 
instances, on the one side, and no knowledge of the 
heart at all, except what the man may choose to im- 
part, on the other ; an express authorization from the 
lips of Christ Himself on the one side, and none but 
a hollow and usurped commission on the other ; and 
yet, with all these differences, any one of which is 
fatal to modem sacerdotal claims, men are still found 
who can not only arrogate what, for the sake of 
argument, we have conceded to belong to apostles, 
but far more than any apostle ever dreamed of 
accounting amongst the ordinary duties of his office. 
With men who can see in these glaring dissimilarities 
which sharply mark them off as the very opposites of 
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the apOBtleSj reasons why they should be regarded as 
successors of the apostles, it requires more than ordi- 
nary patience to reason. 

Further, it is a circumstance of no sHght moment 
in the present discussion, that we read nowhere ot 
any of the apostles pronouncing authoritatively and 
judiciaUy the forgiveness of sins. It is assuredly a 
strange, an unaccountable thing, if this prerogative 
were one of their distinctive qualifications as apostles 
of Christ, that neither in the Acts, nor in the Epistles, 
do we meet with an instance in which they either 
receive auricular confession, or dispense absolution. 
We might naturally have expected not merely traces 
of such a practice, but, considering its supreme im- 
portance, continual illustrations of it. What function 
can be higher, and yet we seek in vain for a gleam 
of its being exercised by any apostle, and in any 
circumstances whatsoever. They teach in the name 
of Christ, reprove in the name of Christ, rebuke in 
the name of Christ, exhort in the name of Christ, 
work miracles in the name of Christ, but we never 
find them forgiving in the name of Christ. Peter 
does not presume to forgive Simon Magus, but he 
exhorts him to pray, if perhaps the thought of his 
heart may be forgiven him. Christ was exalted "to 
give repentance and forgiveness of sins." " Through 
Christ was preached the forgiveness of sins." " In 
Him we have redemption, even the forgiveness of sins." 
But forgiveness through ajpriestj either with confession 
or without it, has no place in the New Testament, and 
this circumstance, coupled with the fact, that forgive- 

12 
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ness is in Scripture so frequently predicated of God 
alone, as one of his sovereign and uncommunicated 
attributes, has led many of the most eminent inter- 
preters to regard our Lord's commission to his 
apostles, as empowering them to announce, by their 
preaching, the conditions on which sin would be for- 
given and retained ; as if our Lord had said, " Preach 
the gospel, that gospel which announces alike how 
men may be pardoned, and how men may remain 
unpardoned ; that gospel which connects forgiveness 
with repentance and faith, and perdition with impenu 
ience and tmhelief. I g^ve to you the terms on which 
both issues turn — ^publish those terms. They shall 
be faithfully honoured in heaven." " Those who you 
declare shall be saved through &ith, shall in fact be 
saved, and those who you declare shall be lost through 
unbelief, shall be lost, 

Whitby thus writes, " Christ sent them to preach 
repentance and remission of sins in his name to Jew 
and Gentile, Luke xxiv. 47, and here he adds, that 
whose soever sins they, thus assisted by the Holy 
Ghost, declared remitted by virtue of the gospel 
covenant, ratified in his blood, shed for the remission 
of sins, should be remitted ; and hence, they preached 
remission of sins to all that believed in his name, and 
justification or exemption from the guilt of them. 
And whose soever sins ye retain, declaring to them, 
that according to the tenor of the gospel, they shall 
lie under the guilt of them, they shall be retained ; 
and hence, they declared to all that believed not on 
Hiin, and lived not according to his laws, and sought 
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not for justification by faith in his blood, that they 
were yet in their sins, and could not be justified." 
(Whitby on the New Testament, vol. i. p. 603). 

Precisely similar is the interpretation of Thomas 
Scott, the episcopalian commentator, who fttrther 
adds, that it does not appear that the apostles, on 
any occasion, used these words (of commission). 
Peter and John prayed for the disciples in Samaria, 
that they might receive the Holy Spirit ; then laid 
they their hands upon them, and they received the 
Holy Ghost. The language of authority used by 
our Lord on this single occasion, seems exclusively 
appropriate to the great head of the Church, and 
marks the immense disparity between Him and his 
most eminent servants. " How far," he continues, 
" the words, * Receive ye the Holy Ghost,' in some of 
the forms of our Church, is Scriptural or warrantMe, 
may be worthy the consideration of all persons more 
immediately concerned in the important transactions 
referred to." (See Ordination Office for Priests, and 
Office for Consecrating Bishops.) 

But farther, there is a scene in the hfe of our Lord 
by which we may conclusively test the claims of 
modem priests to forgive sins. It is recorded in the 
ninth chapter of St. Matthew. A palsied man is 
brought to be healed, and the Sayiour, instead of at 
once addressing himself to the cure, exclaims, " Son, 
be of good cheer, thy sins be forgiven thee." These 
words sent a thrill through the crowd. Many coun- 
tenances are seen pale with rage and horror. Quick 
glances are exchanged from eye to eye, and there are 
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whisperings, and mnrnmrings, and hints of blasphemy. 
And the scribes, those eager and relentless enemies 
of Christ, ever listening for words which they conld 
forge into accusations, found here enough as they 
thought to prove Him guilty of death, and they 
angrily inquired, "Why does this man thus speak 
blasphemies — who can forgive sins but God only ?" 

Here a distinct question was raised. The Jews 
had had prophets before, and priests too, but never 
any who vaunted such a prerogative as this. Even 
Moses himself, whom God had employed as his agent 
for the deliverance of his people from bondage, 
nad affected no such tremendous claim. He had 
wrought miracles, divided the sea, turned the flinty 
rock into a fountain of waters, but he had never . 
invaded the sacred rights of the Eternal, and pre- 
sumed to arbitrate the immortal destinies of man. 
On his face, with aU the fervour of a heart that must 
break unless its prayer be heard, he had besought 
that God would forgive his rebellious people, but he 
had never pronounced with authority the words, " Thy 
sins be forgiven thee." And Joshua had commanded 
the sun to stand still on Gibeon, and the moon in the 
valley of Ajalon; and Elijah had closed and opened 
the windows of heaven, but si/n they had left in the 
hands of Him with whom alone is the mercy that can 
forgive. There was not one truth which enthroned 
itself more firmly in the mind of a Jew, not one the 
practical violation of which he was more disposed to 
resent and punish than this — ^that the high function 
of dispensing pardon was inalienably held in the hand 
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of Gt)(l. He shrank from the supposition that any 
one could share in such a prerogative. As soon, if 
not sooner, would he have believed that a creature 
had helped to kindle the light of the sun, to pile the 
mountains, to fill the ocean, as that one wearing our 
nature could, with an indefeasible authority, pro- 
nounce the forgiveness of sins. So, long, therefore, 
as the priests and scribes were ^orant of the true 
nature of Christ — so long aa they failed to behold 
enshrined within the veil of his hnmanity true and 
essential Godhead — so long was it but natural that 
their indignation shonld fiame up against his assump- 
tion of powers which can only reside in the hands 
of the supreme. They were right in maintain- 
ing that none can forgive sins but God only, and 
Christ meant to assert and vindicate on this occasion 
hifl divinity. 

He first put forth the claim by forgiving sins — He 
then defended it by working the miracle. The claim 
was easy enough to make, for it had relation to an 
invisible eSecL Put who was there that could gaze 
into the Book of Eemembrance and see whether the 
sins were indeed blotted out. They might be still 
there in spite of this bold declaj*ation, and the poor 
man might be henceforth the victim of a delusion 
more serious than his physical prostration and wreck. 
It is easy for any man to assume spiritual powers, 
and to talk largely, and in startling words, of what 
he can do in the way of afiecting the endless fiiture 
of his fellows; but where is the demonstration that 
all his pretension is a reality ? This demonstration 
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had to be supplied by our Saviour before He could 
conyince the bystanders that He possessed so divine 
a power. And hence our Saviour said, "That ye 
may know that the son of man hath power on earth 
to forgive sins (then saith He to the sick of the palsy) » 
Arise, take up thy bed and go into thine house. And 
he arose and departed into his houae.'' And if Christ 
had to give assurance of his prerogative by a miracle, 
not less assuredly do we demand it from any human 
priest. "We ask what sign showest thou that we 
may heli&ve, and we receive in answer no miracle, 
nor even a text of Scripture, except such as had 
a specific relation to apostles alone. 

Another passage, usually cited in support of 
auricular confession, is the sixteenth verse of the 
fifth chapter of James : " Confess your faults one to 
another." Now here is not a word about periodi- 
cal confession — not a word about confession to a 
priest — ^not a word even about a priest — not a 
word about absolution given or pronounced by 
man on behalf of his fellow^man. The injunc- 
tion given by James has a reciprocal bearing and 
obligation — " Confess your sins one to another," 
and the sins which are probably meant are such as 
we commit one against another, and which, in the 
spirit of carnal and unchristian pride, we are prone to 
conmnt without acknowledgment. Auricular con- 
fession has no more place in the imagination of St. 
James than it has in any other portion of Scripture — 
that is, ib has no place at all. And among all the 
injunctions laid upon the ministers of Christ by 
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Christ Himself, or by his apostles, we never find this, 
that they must open their ears to the sinful secrets 
of their fellow-men, that they must encourage and 
prompt them by all means to bring into light the 
hidden things of their dark and corrupt natures, and 
then, after an unreserved confession and penance, 
pronounce with authority their full and irreversible 
absolution from all the iniquities that are past. This 
is one of the inventions of the meddling scribes of the 
new dispensation, who have made void the law of 
God by their traditions. 

The acknowledgment of Dr. Pusey that for twenty- 
eight years he has been in the habit of receiving 
auricular confession and of administering private abso- 
lution may startle many who may have been unsuspi- 
cious that such a procedure was at all possible in the 
Protestant Church of England. To what extent private 
absolution has spread it is impossible for us to ascer- 
tain, but Dr. Pusey says he has witnessed its " growth 
for twenty-eight years ;" and when we remember the 
fearful amount of Tractarian leaven which had been 
deposited in the mass of our National Church by the 
time that Tract Ninety reached the light, it is not easy 
to overrate the number who may now be availing 
themselves of the good o£&ces of Protestant confessors. 
But ought it to be a matter of astonishment to us 
that such a practice has sprung up in such a quarter ? 
Does not Dr. Pusey, and with reason, claim that the 
teaching of the Prayer-book is unambiguously on his 
side ? What ever may be said in reply to him when 
he seeks to shield under the same authority "auricular 
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confession," we believe him to be impregnable when 
he points to it in defence of sacerdotal absolution. 
May he not well ask what means the absolution in 
the Morning and Evening Prayer when none but a 
priest may read it P If it be purely declaratory, not 
only in form but in spirit, why may not the deacon 
who may read other portions of the service, and 
preach withal, not read the dozen lines in which a con- 
gregation is assured that ^' God pardons and absolves 
all that truly repent, and unfeiguedly believe his holy 
gospel." In the form of the words there is nothing 
which might prevent their utterance by a deacon or 
by any other man competent in other respects to 
conduct public worship, but the priest alone may 
pronounce them. And may not Dr. Pusey point to 
the service for the Visitation of the Sick, and ask what 
mean the words " By his authority committed unto 
me, I absolve thee from all thy sins. In the name of 
the Father, and of the Son, and of the Holy Ghost, 
Amen ;" reminding us again that the deacon is for- 
bidden to use these words. And may he not point 
us to the service for the Ordering of Priests, and ask 
what is meant by the words " Receive the Holy 
Ghost for the office and work of a priest in the 
Church of Grod, now committed unto thee by the im- 
position of our hands— whose sins thou dost forgive 
they are foi^ven, and whose sins thou dost retain 
they are retained ?" With words like these, uttered 
in a solemn service in the presence of the great God 
who searcheth all hearts, and wiU not be mocked, can 
any thoughtful man, whom system and custom have 
not blunted and blinded, wonder that Dr. Pusey, and 
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hundredBandtlionsaiids ministering in the same clmreli 
sliotdd regard themselves as possessing plenary autho- 
rity to forgive or retain sins ? The wonder is that 
there is a clergyman within its pale who can hold any 
other opinion. And it is a greater wonder still that 
an eminent canon of the chnrch,* in a recent lectnre 
on the priesthood, shonld, in order to escape the pres- 
sure of the words in the ordination service, have 
betaken himself to fb subterfuge unworthy of him, 
both as a scholar and a minister of Chnst. He, 
though a priest in the Church of England, in main- 
taining the same position as that defended in our first 
lecture, that there are no sacerdotal offices in the 
Church of Christ was confronted with the words of 
the bishop in the ordination of priests, " Beceive thou 
the Holy Ghost," etc., . . . . " Whose soever sins ye 
remit they are remitted unto them." And how does 
he deal with them ? He says " K you accept them in 
the form of a pray^, and under limitation, then those 
words may be applied to your office." Is this candid? 
Did not the worthy canon see that they are not in 
the form of a prayer — that the prayer was finished — 
and that the bishop, having completed the petition, 
then draws near to the candidate and lays his hands 
upon his head, employing the most direct imperative 
language, which he follows up with words which are 
neither imperative nor precatory, but declarative, and 
that in the plainest manner, of the power the priest has 
received. Did he not see that the Latin form of the 
languagef was as conclusive against his interpretation 

• Dr. McNeile. 

t Accipe Spiritam Sanctum: qaorum remiseria pecoata 
remittantar eis : etqaormn retinaeris retenta enint. 
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as the English, and that there is not one expression 
which without even the most violent and licentions 
exegesis can be regarded as having the form or force 
of a prayer? " If you accept them in the form of a 
prayer*' — this is his supposition. But if we may play 
what tricks we choose with words, we may make 
any word mean anything. The canon is severe 
enough on the Tractarians when they take liberties 
with the language of the Prayer-book, but we know 
of no instance in which the maxim has more striking 
application than in the present, " First cast out the 
beam which is in thine own eye, and then thou shalt 
see clearly to cast out the mote which is in thy 
brother's eye." 

Dr. Pusey and the sacramentarian party in gene- 
ral are entrenched in the ordination services both for 
bishops and priests behind a rampart, from which 
the evangelical section will seek in vain to dislodge 
them. They have the plainest words which lips can 
utter, or pen can write, on their side. They accept 
them without gloss or strain. They beheve that they 
mean what they say, and hence they justify them- 
selves in pronouncing, not in a ministerial, but in a 
judicial sense, absolution of sin. As churchmen they 
are undoubtedly right, and so long as the Prayer- 
book is what it is, they wiU retain their position in 
the Church, and any attempt to remove them will 
meet with signal and ignominious discomfiture. Men 
reap as they sow, and the crop of sacramentarians 
now rising with such thick and threatening luxu- 
riance is but the natural and inevitable growth from 
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the seeds of Romanism, which were left in the 
Liturgy, when for the sake of comprehensiveness, 
and a deceitftQ tranqnillity, its services were so worded, 
as to satisfy both, or rather, dissatisfy neither of the 
conflicting parties in the Church. There has never 
been between these parties more than an armed truce. 
Coalescence is impossible. The one believes too 
much in Scripture, and the other too much in tradi- 
tion, ever to blend harmoniously and heartily. They 
may combine against what they may deem a common 
foe, but even then there will be less of mutual love 
than of hostility against the enemy. There are 
breakers ahead for the Established Church, which no 
political seamanship, however astute and wise, will 
be able to escape. This is now felt by many of the 
most learned and candid of her own sons, who are at 
their wits' end as to which is the best course to steei- 
with the least danger to the vessel which contains so 
conflicting a crew. We have no fear as to the ulti- 
mate issue, for God will guard his own truth, and 
crown it with victory. But in the heaving tumult of 
that sea of trouble through which the vessel of the 
State Church is about to pass, many human dogmas 
and practices, which have been preached and imposed 
as divine, will have to be cast overboard as worthless 
and dangerous cargo. 



m. 



And here we might close, after having proved 
that the dogmas of auricular confession and priestl)' 
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absolution have no warrant in Scriptore, bnt recent 
discussions, especially in the columns of the Timet 
newspaper, between men of no mean standing and 
authority in the Anglican Church, render it desirable 
to offer a few remarks on some practical aspects of 
these dogmas. 

1. If a man is to confess his sin to apriesty how 
is he to determine what priest shall be selected for 
his confessor. It may be replied, the priest of his 
own parish ; and in many instances there will, of 
course, be no other alternative. The parish priest 
will be the only one within reach. And yet we find 
in the ^* Theology " of Peter Dens a chapter entitled 
'< De confessario eligendo et retinendo," which thus 
commences : *' The election of a confessor is a matter 
of the highest moment, on which the salvation of a 
penitent sometimes depends," on which account St. 
Francis of Sales exhorts, "most earnestly beseech 
God to supply thee with a man after his own heart." 
But when we are accustomed to have the same man 
as both confessor and director of our spiritual life, 
the same saint adds, " Avila says, choose one out of 
a thousand ; but I say out of ten thousand, for fewer 
are found capable of this office." Again we are told, 
in the same chapter, that some persons either choose 
no confessor at all, or one who is easy, silent, and lax. 

These certainly are serious difficulties to be 
encountered on the. very threshold, and seem to us 
to surround the whole practice of confession with the 
most distressing perils. On the choice of a confessor 
^^ salvation sometimes depends," and yet frequently. 
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and especially in rural districts, where population is 
sparse and priests are few, choice is out of the ques- 
tion. It must be the parish priest or none, and that 
though he may be " easy, silent, and lax," though, in 
truth, he may be an embodiment of ahnost every vice by 
which man can be polluted. Then, if a man require 
a " director " in his confessor, which he is most likely 
to do, he has the discouraging assurance given to 
him that such a combination he will not find, at least 
to his satisfaction and safety, in ten thousand priests. 
Now as a director in this world is assuredly as needAil 
a personage as a confessor, and as ten thousand 
priests are not to be mustered by a stamp of the foot, 
or the wave of some magic wand, it is clear that 
notwithstanding baptismal regeneration and the 
Eucharist and other sacraments, there is the most 
distressing probability -that a very large number, if 
not the majority, of the votaries of the Church of 
Borne have but faint chances of salvation. Given 
the necessity for confession and absolution — given, 
too, one priest out of ten thousand qualified for acting 
the double part of confessor and director* — to deter- 
mine the likelihood of one's reaching heaven in safety. 
But this is not the sum of the diflGiculty, for out of 
the ten thousand, 9,999 of whom are unfit for this 
august office, the whole ten thousand may, never- 
theless, assume it and exercise it, and thus we have 
a large proportion of Catholic Christendom, whose 
souls are in jeopardy simply through the incom- 
petence of priests to discharge one of the most 
important and necessary duties of their office. As 
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a question of spiritual matliematies, we do not 
hesitate to say that, according to the admission of 
St. Francis, ruin must be the rule, and salvation the 
exception in the Church of Rome. 

2. Having, however, found a priest such as would 
satisfy the conditions of St. Francis — a godly man, 
a pure man, a wise and prudent man — another prac- 
tical difficulty arises. As he is not endowed with omni- 
science, nor even with such a modification of it as may 
give him direct access to the secrets of the heart, he must 
depend on the penitent for his knowledge of what is 
within. If the penitent be at all defective in spon- 
taneous revelation of his life, inner and outer, then 
the priest may probe him, must, in fact, (if he do his 
duty,) probe him with questions untU he has managed, 
as he thinks, to bring to the light all the hidden 
things of darkness. But he may be mistaken. Sins 
may yet remain unrevealed, which the penitent may 
either purposely or forgetftdly have passed over; 
forgetfully, we say, for he cannot be a great sinner 
who can remember all his sins. Then comes pen- 
ance, and then follows absolution. But the absolution 
has no value beyond the priest's conviction that he 
has received a full and unvarnished, and undis- 
sembled confession from the penitent of all his sins. 
If there have been any designed concealment, the 
absolution is null and void in its real effect on the 
destiny of the penitent. But this is tantamount to the 
confession that the priest accomplishes nothing, for 
he pronounces forgiveness solely on the hypothesis 
that the sinner has confessed all his sins. 



AND PRIESTLY ABSOLUTION. 173 

3. Failing to obtain a priest that will satisfy all 
the conditions of St. Francis, we must be satisfied 
with such priests as are available, and (as it appears) 
that the art of the confessor is one of great diflS.culty, 
and mnch of the character of the confession both in 
quantity and quality wiU depend on the subtilty and 
other qualifications of the priest, it would seem that 
the blame of a false fibsolution may rest more with 
the priest than with the penitent ; nay, further, the 
penitent who goes his way rejoicing in his absolution 
may not unnaturally be visited with some misgivings, 
as he thinks within himself that had he confessed to 
a more thorough and searching priest, his confession 
would have been quite a different thing, and his 
penance quite a different thing, and that possibly his 
sins might have been retained and not remitted. 

4. As there are priests of all grades of moral 
character, and a penitent may be shut up to one of 
the worst, it becomes a grave question how far in 
such instances the confessional does not become a 
fountain of iniquity. Streams will be as their foun- 
tains are — ^the examinations given by the priest, will 
partake of the nature of his own character. There 
is no protection against the malign influence which, 
in virtue of his ripe depravity, he can exert over the 
most modest and pure-minded persons that ever whis- 
pered their sins into the ear of a priest. Sacerdotal 
wickedness or indiscretion may (in a few minutes) by 
dint of leading questions initiate the virtuous young 
into more vice than they would have learned in a life- 
time, if, indeed they had ever learned it at all. True, 
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it may be said that a virttioiis, pxipe-minded priest, 
would religionsly sliuii any question which could be 
supposed to shadow forth a sin of which the penitent 
was not likely to be guilty, but auricular confession 
has not to be viewed simply in connection with some 
marvellously exceptional priest, but with the nine 
thousand nine hundred and ninety-nine who have 
€»cclesia^tically the same ftmction as himself, and may, 
through their imprudence or pruriency, demoralize the 
very parish which it ought to be their business, under 
God, to elevate and save. With the history of the 
priesthood before us, as it has worked in the Church 
of Rome, we have no hesitation in expressing our be- 
lief that it has told disastrously upon the welfare of 
Europe. 33r. Pusey, with an inconsistency which is 
one of his distinguishing features, advocates the prac- 
tice of confession in the interests of morality,. alleging 
that with respect to some sins our intercourse with 
the Continent has led to their serious increase. Now, 
as the confessional is far more conmion on the Con- 
tinent than in England, it ought to have induced the 
worthy professor to ask the question why nations 
with the confessional should be in a moral condition 
so low as to contaminate a nation which, as a whole, 
repudiates that sacerdota.1 device ? If the confessional 
were such a marvellously pure and purifying theory, 
the Continent should fear us, not we the Continent ; 
but we shall still maintain that virtue is a more com- 
mon thing in England than in France, or Austria, or 
Spain, or the Boman states, and that there is here a 
sanctity in wedded life, and in the home, which is not 



AND PRIESTLY ABSOLUTION. 175 

fotuid in any of those countries in whicli auricular 
confession has had fall sway. 

5. As all sins are committed somewhere, and 
many mnst be committed in the family, it may well 
be inquired how far confession is compatible with the 
sacredness which belongs to home, and with the con- 
fidence which is the basis of true domestic joy and 
peace. No matter that the confessor is sworn to 
secresy, he becomes in virtue of the knowledge which 
he acquires in his sacerdotal capacity the despot of 
the heart whose faults, foibles, joys, and sorrows, he 
has had laid bare before him. It generates a spiritual 
tyranny under which all true nobleness, and manliness, 
and spiritual healthfolness must shrivel, if they do 
not expire. Priests deem themselves justified in 
receiving vows from children, and if we may regard 
Dr. Pusey as an authority in the matter, they hold 
themselves bound to enforce the vows as far as lies 
within their power. Such a vow Dr. Pusey himself re- 
ceived from a young lady, received it as a priest, and 
regarding it as a vow made to Almighty God, he says 
he entirely disbelieves that any priest has the power 
of absolving from it. Here, then, we have a clergy- 
man of the Church of England unblushingly testify- 
ing that he as priest receives vows, and accounts him- 
self as forbidden to release the makers of them, 
whatever drcamstances may arise to prove the un- 
reasonableness or even the cruelty of the pledges. 
We have priestcraft of the most hateM type avowed 
and defended by one who regards himself as a fair 
expounder of the principles of the Church of Eng- 

18 
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land. Where in Scriptnre do we find that ministers 
of Christ have authority to receive vows at all, not to 
mention enforcement of them, or absolution from 
them ? 

The obligation to make any fellow-creature the 
depository of every evil imagination that may find 
access to our minds ; of all that may be said or done 
by us that has been wrong in life is frightful. It 
has been affirmed, and I beheve with truth, that for 
every offender whom the confessional has reclarmed, 
it has hardened thousands ; for one it has saved, it 
has destroyed millions. " And what must be the state 
of that one mind, the confessor's, into which is daily 
poured the accumulated vice and immorality of a 
neighbourhood. He cannot decHne the dreadful 
office although he were wilHng. His bosom becomes 
a very sepulchre of rottenness. An angel could 
scarcely discharge such an office without contami- 
nation: but to me it is inconceivable how a man 
can discharge it without becoming a demon or a 
brute." 

It has been alleged as an argument in favour of 
confession and absolution, that there is in man a 
natural desire to pour out his sins into the ear of 
another who should have authority to pronounce in 
an audible voice his forgiveness ; that the heart finds 
relief in the confession, and joy in the absolution. 
Ah ! my brethren, if we take as the ground- work of 
our theology men's natural desires, and follow 
whither they lead, I know not into what strange by- 
paths we shall eventually wander. Doubtless, men 
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have a strong natural desire for an antlioritatiye 
absolution, but so they liave also for sin, and so they 
have for miracles. They would fain hear a voice from 
heaven declaring, "Thy sins be forgiven thee." 
Priestism is doubtless an efflorescence — a develop- 
ment of human nature, and could not have lived as 
long as it has done, nor swayed the influence it has 
swayed, had it not found many sympathetic points in 
the human heart to which it could speak. But when 
men earnestly long for some miracle to convince 
them, or wish to have an authoritative assurance of 
forgiveness from human lips, does not the apostle say, 
" Say not in thine heart who shall ascend up into 
heaven, that is to bring Christ down from above ; nor 
who shall descend into the deep, that is to bring up 
Christ again from the dead.** But what saith it ? 
" The word is nigh thee, even ia thy mouth, and in 
thy heart, that is, the word of faith, which we preach, 
that if thou shalt confess with thy mouth the Lord 
Jesus, and shalt believe in thy heart that God hath 
raised Him from the dead, thou shalt be saved." 

Confess your sins, but confess them to Him 
against whom chiefly they have been committed. 
His ear alone can receive our confession without 
contamination. He alone can see all the evil that 
is done under the sun, and yet remain the Holy 
One of Israel, in whose sight scarcely are the 
heavens clean. Come to Him who will listen without 
mockery, without impatience, without revenge, with- 
out disclosure, with pity, and with gracious helping. 
Come to Him who loved you, and gave Himself for 
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yon ; who, as the High Priest, needs no priest to me- 
diate between yon and Him. Tell Him all — tell Him 
though He knows all — tell Him without gloss or 
attempted concealment, and for the tears with whicdi 
you bathe his feet, you shall receive words of pardon 
and life. " K we confess our sins, He is faithfbl and 
just to forgive us our sins, and to cleanse us from 
all unrighteousness." 



NOTES. 



*' It is true that it has strangely transfigured,** etc. — 
Page 5. 

" Anglicans," says one of the writers of the book 
entitled the " Church and the World," " are reproached 
by Protestants with their resemblance to Eomans ; they 
say a stranger entering into a church where ritual is 
carefdlly attended to, might easily mistake it for a 
Roman service. Op course he might ; the whole pwyose 
of the great Revival has been to eliminate the drea/ry Fro- 
testantism of the Hanoveria/n, Period, and restore the glory 
of Catholic worship. Our churches are restored after 
the mediaeval pattern, and our ritual must accord with 
the Catholic standard. Our Book of Conmion Prayer is 
no Protestant invention. It is not the creation of the 
sixteenth century. The Eucharistic office is only a 
variety of the Western Rite. . . . The altar and its 
ornaments are nearly the same; the habits and vest- 
ments of the priesthood are the same ; the actions are 
the same ; the plain song is the same. Is it any wonder 
that they should be mistaken P 

" In those churches where the Catholic Revival obtains, 
the ancient tones for the psalms are daily sung, as they 
were in the days of Gregory the Great ; and the ancient 
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metrical hymns are again resuming their place. And 
not only this, bat the same round of Christian seasons, 
marked by their own appropriate colour, instructs the 
eye as well as the ear, and preaches Christ and his 
redemption. Further, ritual, like painting and archi- 
tecture, is only the visible expression of Divine truth." 

''Without dogma, without an esoteric meaning, 
ritual is an illusion and a delusion, a lay figure without 
life or spirit, a vox et prcBterea nihil. The experience of the 
last century shows that it is impossible to pb£S£EVE thb 
Catholic paith except by Catholic eitual ; experience 
of the present century equally makes manifest the fact 
that the revival of the Catholic paith must be accom- 
panied by the revival of Catholic Eitual; and still 
more, that the surest way to teach the Catholic paith is 
by Catholic hitual" (p. 212). 

On Thursday, the 25th of October, at a supper after a 
harvest festival and thanksgiving, in Liverpool, a 
Eitualistic clergyman (Rev. J. S. PoUock) thus boldly 
averred the doctrinal character of the new movement : — 
" They were quite certain of the ultimate result of the 
present conflict. They must succeed, and simply upon this 
ground. Other people had their views and their opinions 
about religion, but Catholics had no views and no opinions : 
they had faith to guide them. They knew what they ' 
believed, and were sure that they were right, because 
they did not exercise their private judgment, but believed i 

in the testimony which they had received from those 
appointed to guide them, and from the Church which 
taught them ; they knew they held the truth, and that 
truth would prevail. In Birmingham, where he laboured, 
as in Liverpool, the Catholic cause was gaining ground. 
In proof of this he would mention that, a short time 
ago, it was proposed that the Birmingham people should 
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ask the Chnrch Congress to meet in Birmingham next 
year, but the invitation was not given, because the 
bishop did not wish to preside, though he did not desire 
to oppose the movement. Nearly all the clergy did not 
want it, but the laity desired it. The movement was 
opposed simply because discussion would not be agree" 
able to some people in Birmingham, who shut up their 
churches, and made them mere private chapels for a few 
people who could pay for a few yards of church-room. 
The Catholic cause did not want any advocacy ; it would 
prevail by its own power, and would soon uproot the 
views and opinions which now weakly endeavoured to 
oppose it." 



'* It is also worthy of note" etc — Page 18. 

Archbishop Whately's sermon on " Christ the only 
Priest under the Gospel," contains, among other valuable 
observations on the subject of this lecture, the follow- 
ing:— 

" The priests, both of the Jews and of Pagan nations, 
constantly bear in the sacred writers the title of *Upths ; 
which title they never apply to any of the Christian 
ministers ordained by the apostles. These are called 
imaKoiroi (literally " superintendents," whence our English 
word "bishop"); irpttrfi&rfpot, literally elders, and so 
rendered by our translators, probably to avoid the 
ambiguity just alluded to, though the very word, " pres- 
byter," or " priest," is but a corruption of that name ; 
and Zicucdvot, literally " ministers," from which our word 
deacon is but slightly altered. 

" The titles, from their original vague and general 
signification, became gradually not only restricted in 
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great measure to Christian ministers, but also more pre- 
cisely distingnished from eacli other than at first they 
had been, so as to be appropriated respectively to the 
different orders of those ministers, instead of being 
applied indiscriminately." 

" Bat no mention is made by the sacred writers of any 
such office bring established by the apostles as that of 
"priest" in the other sense, viz.: — Priest, in short, 
such as we find mentioned under that name in 
Scripture. 

"I^ow this alone would surely be a strong presump- 
tion that they regarded the two offices as essentially 
distinct ; for they must have been perfectly familiar with 
the name ; and had they intended to institute the same 
office, or one very similar to it, we cannot but suppose 
they would have employed^ thai name. The mere cir- 
cumstance that the Christian religion is Yery different from 
all others, would, of itself, have been no reason against 
this ; for the difference is infinite between the divinely- 
instituted religion of the Jews, and the idolatrous super- 
stitions of the heathen ; and yet from similarity of office, 
the word, 'Upehs, is applied by the sacred writers to the 
ministers of both religions. 

" The difference of names, then, is, in such a case as 
this, a matter of no trifling importance ; but would, even 
of itself, lead us to infer a difference of things, and to 
conclude that the apostles regarded their religion as 
having no priest at all (in the sense of 'Upths), except 
Christ Jesus ; of whom, indeed, all the Levitical priests 
were but types." — " Bampton Lectures," pp. 248, 249. 
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" Sere again we meet with no word whatever, etc,*' — 
'Page 31. 

Archbishop Whately says — "As for the ministers 
whom He and his apostles and their successors 
appointed, they are completely distinct from priests 
in the former sense, in office, as well as in name. Of 
this office one principal part is, that it belongs to them 
(not exclusively, indeed, but principally and especially) 
to preach the gospel — to instruct, exhort, admonish, and 
spiritually govern, Christ's flock. His command was, to 
'go and teach all nations' — ^to 'preach the gospel to 
every creature,' and these Christian ministers are called, 
in the Epistle to the Hebrews, * those who bear rule over 
them, and watch for their souls, as they that must give 
an account.' Now it is worthy of remark that the office 
we are at present speaking of made no part of the 
especial duties of a priest, in the other sense, such as 
those of the Jews and of the Pagans. Among the 
former, it was not so much the family of Aaron, as the 
whole tribe of Levi, that seem to have been set aside for 
tho purpose of teaching the law ; and even to these it 
was BO far from being in any degree confined, that 
persons of any taibe might teach publicly in the syna- 
gogues on the Sabbath day ; as was done by our Lord 
Himself, who was of the tribe of Judah ; and Paul, of the 
tribe of Benjamin; without any objection being raised. 
"Whereas an intrusion into the priest's office would have 
been vehemently resented. 

" And as for the Pagan priests, thevr business was 
rather to conceal, than to explain, the mysteries of 
their religion ; — to keep the people in darkness, than to 
enlighten them. 

"Accordingly, the moral improvement of the people 
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among the ancients, seems to have been considered as 
the proper care of the legislator; whose laws and 
systems of public education generally had this object 
in view. To these, and to the public disputations of 
philosophers, but by no means to the priests of their 
religion, they appear to have looked for instruction in 
their duty. 

" That the Christian ministry, on the contrary, were 
appointed, in great measure, if not principally, for the 
express purpose of giving religious instruction and 
admonition, is clearly proved both by the practice of the 
apostles themselves, and by Paul's directions to Timothy 
'and to Titus/'—" Bampton Lectures," pp. 252, 253. 

" Now the name given is not hierevst but presbyteroa. 
Had they been identical, it is a moral impossibility that 
the same title should not have been given, consecrated 
as it was by Scriptural use, by immemorial and solemn 
association with divine worship from its very beginning, 
and conveying, not only famiUar, but most clear and 
definite ideas to the Jewish mind. Such a change was, 
in itself, revolutionary — it placed the thing denoted on a 
totaUy different foundation — *old things are passed 
away, behold all things are become new.* No, not once 
is the term introduced into the sacred writings, with 
this connection ; and on the only occasion when it is in- 
troduced at all, it applies, as we have seen, not to the 
ministry, but to the whole body of the church — * Te are 
a royal priesthood ;' and again, in the Revelation — • Who 
hath redeemed us by his blood, and made us kings and 
priests unto Grod,* a universal sanctity, now the portion 
of the glorified church in heaven, the bride^ of Christ, 
and, even on earth, not restricted, as in the first covenant; 
by an exclusive, sacrificial character in the ministry. 
Nay, even the apostles themselves, in their unapproach- 
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able ftilness of inspiration, and majesty of office, 
repeatedly give themselves this title, ' presbyteros,' 
manifestly as contaming in itself, and as conveying to 
the minds of those to whom they were writing, all that 
constituted the essence of the Christian ministry in its 
most exalted degrees ; and which, even in the case of the 
apostles, eclipsed the glories of mere supernatural gifts, 
and constituted before Christ and the church their 
highest honour — ' The elder, unto the elect lady,* says 
St. John. 'The elder unto the well-beloved Graius,' 
'The elders which are among you, I exhort, who am 
also an elder.' The presbyter's office — ^to preach and 
minister, to bind and loose, to feed the flock of Christ 
— ^though it admits of added power, is scarce susceptible 
of a higher sanctity." — " Gtobett's Bampton Lectures," 
vol. ii., pp. 190, 191. ' 

The following remarks of Mr. Binney are charac* 
terised by his well-known clearness of conception and 
power of expression : — 

" It seems to me as impossible to deny, or to explain 
away, the reality of Christ's priestly office, as it is to 
establish any other official priesthood in the Church. 
He was at once the priest and the sacrifice, the officia- 
tor and the victim. * He offered up himself.' * He wais 
set forth a propitiation for sin.' * He appeared once, in 
the end of the world' to do this. His great redemptive 
act never could be repeated, and never needed to be re- 
peated. It evinced the utter insufficiency of all sacrifices 
that had ever preceded it ; and it pours contempt on all 
that have followed, or have pretended to follow, with 
their priests, and altars, and impious mockery, and will 
do so till the end of time. Under Christ, Christians are 
a priesthood. They have all, in common, ' boldness to 
enter into the holiest by the blood of Jesus.' They can 
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' draw near' in their individual devotions or united wor- 
ship, with a true heart, and in fiill assurance, because the 
forerunner hath already entered— entered for them aU — 
and is their High Priest over the house of God, 'a 
Priest for ever after the order of Melchisedek.' 

" In virtue of this priesthood, everything done by 
Christians of a moral and spiritual nature, partakes of the 
character of divine service, a gift or oblation presented 
to God. We read of the sacrifice and service of their 
faith,* an act of the mind ; * of the sacrifice of praise,' 
the finit of the lips ; ' of the sacrifice of their hands/ for 
thus is esteemed their voluntary beneficence, their * not 
forgetting to do good and to communicate' ; and, to 
crown aU, as if to bring them as near as possible to the 
likeness of their Lord, they are exhorted * to present their 
hocUes, as living sacrifices, holy and acceptable' : which, 
it is added, ' is their reasonable service,' that is, their 
rational service, one in accordance with their moral and 
intelligent nature ; not a mere bodily, blind, supersti- 
tious thing, which that must be when people bow before 
a visible altar, and approach God through an earthly 
priest, and by mortal mediation^ 

On the hypothesis of an official Christian priesthood, 
the sacerdotal allusions of the New Testament are most 
marvellous. Wonderfiil is it that with all their fami- 
liarity with the furniture of the temple, and all their 
associations with priesthood and sacrifice, the Jewish 
writers of the New Testament never have recourse to 
this ample magazine of figure and analogy, to set forth 
the essential attributes of their own office, the actual 
service they had to discharge for the Church, and in dis- 
tinction from it, if it really were the case, that they did 
sustain, or made any pretentions to sustaining a priestly 
fdnction. And still more wonderful than this is it 
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that, instead of this— instead of applying to themselves 
and their associates, c<mtirmall/y and exclusively, sacer- 
dotal t^rms, they actually proceed in an opposite direc- 
tion ; they not only forget to elevate and depict their 
own office, with the terms and titles suited to their dig- 
nity, but they hestow them on thepeoplet on every one of 
them, with a hand as prodigal as the honours are mag- 
nificent ! Is this the conduct of priests now ? Has it 
ever been their conduct P Is there anything in the na- 
ture and composition of a priest, if he really believes 
himself to be what he professes, and has imbibed the 
spirit proper to his order, is there anything about him 
that wiU allow him to forget, to sink and to conceal, his 
own exclusive caste and claims ? And, still more, any- 
thing that will induce him to attribute his distinctions 
to the coarse, vulgar. Christian commonalty ? ' I trow 
not.' But it was thus the apostles acted, t^e miracu- 
lously endowed, and divinely commissioned ambassadors 
of Christ. Thet did this ; and they did so just for this 
reason, they knew that the Lord had given them 'a 
ministry,' they knew nothing whatever about being * a 
priesthood.' " — " The Christian Ministry not a Priest- 
hood," pp. 107, 108, 109. 



" Fifteen ancient riinmla have not a vestige of it, a/nd it 
was only" etc, — Page 44. 

" The form for conveying the power of absolution is 
comparatively modem. The actual words, " Eeceive the 
Holy Ghost : whose sins ye remit," etc., are first foimd 
in a book belonging to the Cathedral of Mayenoe, of the 
thirteenth century [Morin, 279, E. ; Martene, ii. 327]. 
Martene cites the following passage from the life of a 
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Bishop of Cambray who lived in the tenth century, 
where the writer is speaking of that bishop being 
ordained priest, and) among other circnmstonces, re- 
marks, "Eomqne ad manns impositionem pontificalis 
diceretnr novo presbytero, 'Accipe Spiritum Sanctum, 
quorum remiseris peccata,'" etc. Martene, however, 
adds most justly, " Yerum quid unicum testimonium tot 
pontificalis libris opponendum." [Martene, tom. ii. 23.] 
It appears in the Bangor MS. of the thirteenth century 
[Morin, p. iii., Exerc. vii. cap. ii. § 2, p. 107, A.]. It is 
not in the early English MSS. of Egbert or Dunstan^ 
or the Winchester use ; it is not in any of the foreign 
orders printed by Martene before the twelfth century ; it 
is not in the old Saoramentarii of St. Gregory or 
G^lasius ; nor, lastly, does one of the ancient ritualists, 
Isidore, Amalarius, Strabo, Alcuin, Micrologus, or Ivo 
Gamotensis, allude to it in the most distant terms. 
[Maskell,Mon. Eit. iii. 220.]—" Blunfs Annotated Book 
of Common Prayer," vol. ii. p. 663. 

" It ought to be mentioned, however, that the earliest 
record which has come down to us of this form of Bene- 
diction is in a Pontifical of the Church of Mayence in 
A.D. 1300."— " Jelfs Bampton Lectures," p. 380. 

" This second imposition of hands, with the words, 
* Accipite Spiritum Sanctum,* etc., appears not to be earlier 
than the twelfth century." — "Procter on the Book of 
Common Prayer," p. 439. 



" This asseveration is, we hesitate not to say, a gross 
and groundless fallacy,** etc, — Page 48. 

There were but two orders of officers in the apostolic 
churche s— deacons and bishops, or jpreshyters. Begarding 
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the time of the appointment of deacons little need be said, 
and the less because ecclesiastical writers generally, to 
whatsoever Church they belong, concede the existence of 
this order. They took their rise from a secular exigence, 
viz., a murmuring among the Grecians, that in the dis- 
tribution of money in the Church at Jerusalem their 
widows were neglected, while those of the Hebrews were 
treated with partiality and favour. This complaint 
coming to the ears of the apostles, led them to decide on 
the election of men who should serve tables, while they 
determined to devote themselves to the word of God and 
to prayer. And accordingly seven men were selected 
by the people themselves out of their own number, and 
were appointed over this business. The attention to 
this secular element of the Church constituted the diffe- 
rentiating feature of the deacon. Not that he was 
restricted to it, for you will observe that Philip the 
deacon preaches the gospel, and not only he, but all who 
were scattered abroad by the persecution which arose in 
Jerusalem. They went ever3rwhere, we are told, " preach- 
ing the word." This they did without appointment or 
ordination, animated solely by the love they bore to 
Him who had loved them, and given Himself for them. 
Deacons, however, were not confined to the Church in 
Jerusalem. They seem to have been regarded by the 
apostles as a necessary part of the full organization of 
any Church. In writing to the Philippian church, the 
Apostle Paul mentions bishops and deacons } and in his 
First Epistle to Timothy he specifies the various quali- 
fications which must be possessed by bishops and deacons 
respectively. Concerning the existence of the order of 
deacons there is no controversy between us and the sup- 
porters of diocesan episcopacy, though much might be 
said upon that absolute metamorphosis which prelacy has 
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given to the deacon in making his office all bnt exclu- 
sively epirUual. 

We pass on, however, to the other and more vital 
point, viz., whether bishops and presbyters or (as by an 
unpleasant confusion of terms they are generally called) 
priests, denote different offices, or the same. . . . There 
are two considerations which avail to prove that the office 
they denote is one and the same. 

1. The names are used indiscriminately. 

2. Their qualifications are identical. 

The names Tpw^irepoi (presbyters) and MffKoiroi 
(bishops) are used m&isorirmnately. The first proof I ad- 
duceof this position is Actsthetwentieth chapter, from the 
seventeenth verse. "And from Miletus he sent to Ephesus, 
and called the elders of the church {rovs Tptafivrtpovs) and 
when they were come to him, he said unto them — ^Ye 
know, from the first day that I came into Asia, after 
what manner I have been with you at aU seasons," etc. 
Compare with this the twenty-eighth verse of the same 
chapter, " Take heed, therefore, unto yourselves, and to 
aJl the flock over the which the Holy Ghost hath made 
you overseers ( 4irt(rieoirovs), It certainly requires no 
logical acumen to see the conclusive force of the evi- 
dence contained in these two' verses. In the first — ^we 
have a certain order of officers introduced, who are 
termed elders (rpeafiifTepoi) ; and in the second, we have 
the same men denominated bishops (MaKorovs), Here is a 
clear case. There is no ambiguity about it. If there be 
a distinction between elder and bishop, it must ground 
itself elsewhere, for there is no room here for so much 
as the sole of its foot. But perhaps, it maybe thought, 
that it is but an accidental coincidence, and not to be 
pleaded as determining or authorizing a law. We 
summon, then, fresh evidence into court* 
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Let UB trtrn to the Epistle of Fattl to Titus, and there 
we shall find, in chap, i., ver. 6, that Paul has given Titus 
a commission to complete the things that were wanting. 
" For this cause left I thee in Crete, that thou shouldest 
set in order the things that are wanting, and ordain 
elders in every city, as I have appointed thee ; if any be 
blameless, the husband of one wife, having faithM 
children, not accused of riot, or unruly, for a bishop 
{iiriffKoiros) must be blameless as the steward of God." 

Now, in the first place, Titus is here authorized to 
ordain elders in every city; in the second place, the 
class of men from which elders must be chosen, is 
specified — viz. such as are hlcmieless; and in the third 
place, the reason is assigned for such selection. For " a 
hishop must be blameless." Here it is obvious that, 
those who are called elders (ir/>e<r/3^€poi) in the fifth verse, 
are called hishyps (iTlaxoiroi) in the seventh verse, and 
the identity of the men is as clear and incontestable as 
it was in the citation from the Acts of the Apostles. 
The Anglican distinction between priests and bishops, is 
as yet invisible, and the position we maintain as con- 
gregationalists has the clearest confirmation which 
language can give. 

Again, Peter, in the fifth chapter of his First Epistle, 
and in the first and second verses, writes thus — " The 
elders which are among you I exhort, who am also an 
elder, and a witness of the sufieri^gs of Christ, and also 
a partaker of the glory that shall be revealed ; feed the 
flock of Gk)d which is among you, taking the oversight 
thereof, not by constraint but williDgly, not for filthy 
lucre but of a ready mind." 

Here it is manifest that the officers to whom Peter 
refers are denominated elders {Trpwfi^tpoi) ; and in the 
second verse their ftinction is described as " taking over^ 
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eight/* the original word being " iwtffKorovrr^s,^ which is 
but the verb form of the word MffKvwos or bishop, and 
might have been rendered " bishoping " the church, not 
by constraint hut vnQmgly. Thus you see the words are 
used interchangeably and indiscriminately. The word 
elders is used for the word hishops — ^the word bishops is 
used for the word elders; but in not a solitary instance 
from the first chapter in the Acts, to the last chapter in 
the Eevelation of St. John the Divine do we find the 
two words " hishops and elders used for the purpose of 
denoting distinct officers, of which hishops are the 
superior, and elders or presbyters, or priests, the inferior," 
Why the two terms hishop and. presbyter were used to 
denote the same office it is not difficult to explain. The 
name "presbyter*' had been long in use in the Jewish 
synagogue, and was, therefore, familiar to every Jew. 
The term bishop (^»r/wowos) occurs but five times in the 
whole of the New Testament, and in every instance in 
such a connection as to be easily identified with "pres* 
byter" When addressing Jewish Christians, the apos- 
tles employ the term presbyter; but when addressing 
Gentile Christians the word " bishop" And so invinci- 
ble is the evidence which demonstrates the identity in 
name of presbyter and bishop, that the chief supporters 
of Episcopacy, whether Protestant or Eomanist, have 
frankly conceded the point, and I know of no modem 
author of repute, who has ever attempted to show that 
in the "New Testament the names denote offices specific 
cally different and distinct. 

2. The qualifications of bishops and presbyters are 
the same. 

In the First Epistle to Timothy, the third chapter, 
from the second to the seventh verse, the Apostle Paul 
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gives us the qnalificatioiis whicli must be possessed by a 
hiehop. And in the Epistle to Titus, the first chapter, 
from the sixth to the tenth verse, he gives us the qualifi- 
cation which must be possessed by b, presbyter. 

I know not in what manner the identity of the 
officers can be more efiectually set forth than by read- 
ing these qualifications together; hishops must be 
hl(miels88f B, presbyter must he hlasrielesB; a bishop must 
be the husband of one wife (that is of but one), & pres- 
byter must be the husband of one wife ; a bishop must 
rule well his own house, having his children in sub- 
jection, a presbyter must have faithful children, who 
are not riotous and unruly. A bishop must be sober, a 
presbyter must be sober; a bishop must be given to 
hospitality, a presbyter must be a lover of hospitality ; 
a bishop must be circumspect, a presbyter must be tem- 
perate ; a bishop must be " not given to wine," a pres' 
byter must be " not given to wine ; " a bishop must not 
be "greedy of filthy lucre," a presbyter must not be 
" given to filthy lucre ; " a bishop must be " no striker," 
a presbyter must be " no striker." 

In short, the qualifications are most substantially iden- 
tical. Whatever is required for the one is required also 
for the other. And if the names are used interchange- 
ably, the same men being denominated in the very same 
context by either designation indifierently ; and if the 
qualifications specified for the one are specified also for 
the other, surely nothing more is needed for the estab- 
lishment of the oneness of bishop and presbyter. In- 
deed, so incontestable is this fact, that Eiddle, in his 
"Christian Antiquities," confesses that in the New 
Testament the " term iwltricoiroi and vpttrfiirtpoi are used 
synonymously" (p. 211). 

Neander says, "The name of presbyters denoted the 
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dignity of their office ; that of bishops, on the other 
hand, was expressive rather of the naJtwre of their office — 
krurtmruif rrip cKicAiitrtay, to take the oversight of the 
Church. Most certainly no other distinction existed 
between them." WhUhy, himself an Episcopalian, and a 
defender of episcopacy, writes in his "Annotations to 
the Epistle of Titus" — " I find no answer to the argu- 
ment that the same person is a presbyter in the fifth verse 
who is a bishop in the seventh verse ; and therefore I 
still incline to the opinion of Chrysostom, Theodoret, 
St. Jerome, CBcumenius, and Theophylact, that the names 
were then common." Schaff, in his " Church History," 
writes thus — " The two appellations belong to one and 
the same office, so that the bishops of the New Testa- 
ment are to be regarded, not as diocesan bishops, like 
those of a later period, but simply as congregational 
officers. This is placed beyond question by every pas- 
sage in which we meet with this title" (p. 523). Qieseler 
affirms " That the 'irp€fffi6rtpoi and iTitrKowot were officially 
of equal rank" ("Ch. Hist.," p. 88). Mosh&im says, 
" The rulers of the Church were called either presbyters 
or bishops, which two titles in the New Testament 
undoubtedly applied to the same order of men."— ** Ch. 
Hist." p. 29. (Edit. 1844.) 

Campbell, in his " Lecture on Ecclesiastical History," 
says, " One single passage from the apostolical writings 
has not yet been produced in which it appears from the 
context that the two terms, vpeafi^epos and iwUrxoieos, mean 
different offices" (p. 74). 

And the present Dean of Canterbury, in his "Notes 
on the First Epistle to Timothy," has the following frank 
confession — " The htiffKVKoi of the New Testament have 
officially nothing m common with our bishops. The iden- 
tity of the MffKVKos and vpetrfi&rcpos in apostolic times is 
evident from Titus i 5—7." (Vol. iii., p. 303.) 
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Calyin says, "Oaeteram quod episcopos, et pres- 
byteros, et pastores, et ministros, promiscue vocari qui 
ecclesias regont, id feci Scripturae usu, quae vocdbvla ista 
confundit." — Instit. Lib. iv. cap. iii. § 8. 

I might have proceeded in the third place to remark , 
and to prove that the duties of the presbyters and bishops 
were the same, but after what I have said on the pre- 
vious heads a word will be enough on the identity of 
their functions. In fact, the identity of their names and 
qualifications arose out of the identity of their duties. 
Did bishops teach, so did presbyters ; did bishops mle, so 
did presbyters ; did bishops baptize, so did presbyters ; did 
bishops ordain, so did presbyters. Even Riddle, whose 
episcopalian predilections betray him once and again 
into somewhat questionable treatment of the evidence 
before him, confesses that, " in the earliest times, when no 
formal distinction between McKmroi (bishops) and wpco-- 
fiuTtpoi (presbyters) had taken place, the presbyters, 
especially the trpotfrrwr^s (presiding presbyters), discharged 
those episcopal functions, which afterwards, when a care- 
ful distinction of ecclesiastical officers had been made, 
they were not permitted to discharge, otherwise than as 
substitutes or vicars of a bishop. Instances, however, 
do sometimes occur in later times of presbyters having 
officiated in matters which, according to the canon law, 
belonged only to the episcopal office." 

A citation from a Father is a perilous thing, inas- 
much as it can so easily be met, in so many instances, 
by a counter-citation from the same Father ; but while 
we disclaim all hopes of reconciling him with himself, 
Augustine does make the following acknowledgments : — 

"Presbyterum autem intelligi episcopum probat 
Faulus Apostolus quando Timotheum quern ordinavit 
presbyterum instruit qualem debeat creare episcopum. 

15 
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Quid est enim episcopns, nisi prinms presbyter, hoc est, 
Bummus sacerdos." (Tom iii., p. 2941. Editio Parisiana 
altera, emendata et aucta, 1837.) 

** Quanquam enim eecmidiMn horwrum vocahuLa quce 
jam eddesias uaus ohtmmt, episcopatua presbyterio major 
sit — ^tamen in multis rebns Augastinus Hieronymo 
minor est." (Tom ii., p. 303.) 

Chrysostom is even more emphatic : — 

" T6t€ yhp t4ms ixoiy^yovy rou 6y6fuuri, k^li hiducopos 6 hrlc- 

Kovos IXeycTO 5ircp Zvv i^pfiiv, kcU ol vpsfffi^epoi rh vaXcuby 

^KoXoviflo iviffKowoi JccU huuc6voi rov xp^^^^^i *^^ ^^ hrlaKtywoiy 
irp€<r$6T€poi" (" Ohrysostomi Opera," Tome iv., p. 7. In 
Epistol ad Philip. Editio Fronto DacaBi, 1723.) 

The Latin translator of this Epistle to the Philippians 
has unaccoimtably omitted all notice of the concluding 
phrase of St. Chrysostom. 

The testimony of Jerome is in strict accordance with 
that of Chrysostom : — " In utraque epistola sive episcopi 
sive presbyteri (qnanquam apud veteres iidem episcopi 
et presbyteri fuerint quia illud nomen dignitatis est, hoc 
setatis) jubentur monogami in clerum eligi." (Ep. 83. Ad 
oceanum. Tome iv., p. 643.) 

Again — " Idem est ergo presbyter, qui et episcopus, 
et antequam diaboli instinctu, studia in religione fierent, 
et diceretur in populis, * Ego sum Pauli, ego Apollo, 
ego autem CephaB communi presbyterorum consilio 
ecclesiaa gubemabantur " (Hieronymi Oper., Tome iv., 
p. '413. Edit. Paris, 1693-1706). 
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" Whether these words," etc. — Page 140. 

The subtleties to wluch the Eitualists have recourse 
in order to escape the doctrine of transubstantiation on 
the one hand, and the figurative interpretation of our 
Lord's language on the other, are amusing in the last 
degree. They seem, at times, as if they had been in- 
vented to serve as riddles to test the ingenuity of some 
theological club. The same thing now seems to be 
affirmed, and then denied ; it is changed, and yet the 
same— reaUy here, and yet really somewhere else. Quite 
recently the fiamous sophisms of Dr. Newman, which 
appeared in the " Tracts for the Times," while he was on 
his way to his present destination, have been revived by 
theEev. A. H. Mackonochie, of St. Alban's, Holbom. 
The following manifesto on the Eucharist, as interpreted 
by him, was recently circulated in that church : — 

"I believe, and therefore have taught, that in the 
Holy Communion the body and blood of Christ are pre- 
sent ' really and essentially,' as is by inference asserted 
in the rubric at the end of the Communion Service ; are 
* verily and indeed, (^.e., not figuratively, but as an exist- 
ing reality) taken and received by the faithful (i. e., 
according to the theological meaning of the word, all 
Christians) in the Lord's Supper : therefore, that they 
are present there as an existing reality. I believe, and 
therefore have always taught you, that the * body and 
blood of Christ are* objectively * given' by the priest, 
objectively 'taken' by every communicant, and subjec- 
tively 'received and eaten by faith' unto salvation by 
such as come to the Lord's Supper with right disposition. 
I believe that (inasmuch as our Lord is one person, and 
incapable of division) this Presence is the Presence of 
God the Word Licamate, not after a material or local. 
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or corporeal or earthly mode of existence, but ,after a 
fashion suprolocal, supernatural, 'heavenly and spiri- 
tual/ yet 'real and essential' — not the less 'real and 
essential* because * heavenly and spiritual/ nor the less 
'heavenly and spiritual' because 'real and essential/ 
The Presence of the Godhead in the mortal body of the 
Son of Mary was not merely local, but infinite. It might 
improperly be said to be local, because the human body 
was a thing of space, and so local ; but properly the 
Presence of God was infinite, supernatural, spiritual. 
So, in regard to the Holy Eucharist, I believe Him to 
be locally present only in heaven, which He has localized 
by his ascension in the flesh ; but supralocally (as has 
been said by most thoughtful theologians) He is present, 
both in his Grodhead and in his manhood — which He has 
taken unto his Godhead, though without making it like 
that Godhead ubiquitous — ^according to his own will, 
wherever and whenever the sacramental conditions which 
He has laid down are fulfilled. This Presence I believe 
to be confirmed by the Word of Christ as spoken by the 
priest, through the operation of God the Holy Ghost, 
irrespective of faith or any personal qualifications either 
in the consecrator or receiver. I believe that the ele- 
ments of bread and wine remain in their own natural 
material substance; yet that they are 'after consecra- 
tion not that which nature formed, but that which th6 
benediction has consecrated and by consecration changed.' 
.... God made bread and wine of the dust of the 
earth. God the Holy Ghost breathes over it in the act 
of consecration. It does not cease to be what it was 
before, but it becomes what it was not before — ^the life- 
giving body and blood of Christ." 

Whether, with such views as these (if indeed their 
indefiniteness does not disentitle them to such a desig- 
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nation), Mr. Mackonochie will be more succesBful than 
Dr. Newman in finally resisting the fasdnation of tran- 
substantiation, time will show. But we are tempted to 
subject some of these positions to a brief examination, 
and the more so inasmuch as Mr. M. has not contented 
himself with the simple aflSrmation of a mystery, but 
has descended into the arena of reasoning. He tells us 
that in the Holy Communion the body and blood of 
Christ are present "really and eesentially." Now we 
maintain that the presence of a body " really and essen- 
tially" excludes the notion of its occupying any space 
but that in which it is alleged to be present. Mr. M. 
is speaking of "presence," and not merely of "influ- 
ence ;" and whatever may be the influence of a man, be 
he monarch or peasant, he is only really and essentially 
present "in his flesh and blood" where his flesh and 
blood are for the time " occupying space." He tells us 
that the " body and blood of Christ are objectively given 
by the priest, and objectively taken by every commu- 
nicant." 

Now, to give a booh objectively would be to transfer 
it from one place and person to another. A book objec- 
tively given by one man to his friend, and yet remain- 
ing in the hand of the giver, would not be given at 
all. The body and blood of our Lord were as material 
as a book, and, once given and received, the donation 
could never be repeated. 

But we are told that the presence is " not after a 
material or corporeal, or earthly mode of existence, but 
after a fashion supralocal, supernatural, heavenly, and 
spiritual." This is Dr. Newman's language reproduced 
in all its original obscurity. But surely a stranger col- 
location of words was never framed in connection with 
any dogma since the world began. It is no new theory 
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for the hierophants of mysteries of human invention to 
create a linguistic jargon which shall be as impenetrable 
as the mysteries themselves. But it is lamentable that 
this device should be adopted in connection with the 
gospel of the Son of God. It is essential to body that 
it shall have limits within which its existence is con- 
fined. That which occupies no place is not body, nor is 
that " body" which occupies any or every place indiffe- 
rently. That spirit may be supralocal is not denied, 
however difficult it may be for us to form a conception 
even of spirit out of all spatial relations. But we hold 
that the spatial element forms one of the indispensable 
concepts, or co-efficients of body, and that to deny the 
local is also to deny the corporeal. We hold, further, 
^hat to affirm that body is spiritually present is as pre- 
posterous as to affirm that a spirit is bodily present, 
both forms of expression being hopeless confusions of 
properties which are contradictory and reciprocally 
exclusive. 

Mr. Mackonochie says, " I believe that our Eucharists 
are true sacrifices, not as separate and independent, not 
as repeated sacrifices, but because they are the continual 
presentation and pleading with the Father here on earth, 
of the same one sacrifice once finished upon the cross, 
and now presented and pleaded continually by Him in 
his own person in heaven." 

Here, again, we have a curious confusion of terms, 
which, if practised in ordinary life, would render all in- 
telligent and intelligible communication impossible. The 
** Eucharists are true sacrifices," and the interpretation 
of this extraordinary statement is virtually its negation, 
for the " true sacrifices" are defined as the " continual 
presentation and pleading with the Father of the same 
one sacrifice once finished upon the cross." They are 
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not a repetition, they are " a presentation and pleading." 
How in this case can they be a sacrifice at all in any xoir 
sense of the term P A presentation or pleading which 
is not a repetition of a sacrifice cannot be a sacrifice, 
least of all when there is no shedding of blood. 

It is difficult to see in what manner Mr. Mackonochie 
will make his peace with his own Church (itself, however, 
not being too consistent) on the question of the relation 
of the Sacrament of the Eucharist to the wicked. " I 
believe," he says, **that in administering the Lord's 
Supper the priest gives to every communicant verily 
and indeed the heavenly food of this divine sacrifice ; 
that every communicant takes firom the priest, * verily 
and indeed,' this same food ; that the wicked receive Him 
to their great condemnation, and that those who are 
prepared by God the Holy Ghost receive Him to life 
eternal." 

If Mr. Mackonochie believes all this, it is questionable 
how far he can honestly maintain his present position in 
the Anglican Church. He believes that " the wicked 
receive Him (Christ) to their great condemnation." Now 
the question is not whether his faith in this matter be 
correct, but whether it be in harmony with the teaching 
of the Church of England, so far as that may be derived 
from the Prayer-book. The twenty-ninth Article is ex- 
plicitly framed for the purpose of defining the relation 
between the " wicked" and the sacrament of the Lord's 
Supper, and it is difficult to conceive language that 
should be in more pronounced contradiction to the 
opinions of the incumbent of St. Alban's. " The wicked, 
and such as be void of a lively faith, although they do 
carnally and visibly press with ttieir teeth (as St. Augus- 
tine saith) the Sacrament of the body and blood of Christ 
yet in no wise are they partakers of Christ; but rather 
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to their oondenmation do eaij and drink tlie sign or sacra* 
ment of so great a thing." Mr. M. affirms that the 
wicked " receive Him." The article says " in no wise 
are they partakers of Christ." One would think that 
here was ample room for an episcopal prosecution, bat 
the principle of " quieta non movere," will, in all pro- 
bability, leave the heretical priest without molestation, 
and furnish another conspicuous example of the con- 
flicting theologies which can be safely taught in a church 
whose Prayer-book was part of an act passed for the 
purpose of securing uniformity of opinion and practice. 
There is one rubric which it would be disingenuous 
not to cite in closing this note, inasmuch as whatever 
difficulties may oppose its reconciliation with other lan- 
guage to be found in the Prayer-book, it is strongly 
adverse to any Eitualistic view which makes the parti- 
cipation of the Lord's Supper necessary to salvation. 
" But, if a man, either by reason of extremity of sickness, 
or for want of warning in due time to the curate, or for 
lack of company to receive with him, or by any other 
just impediment, do not receive the sacrament of Christ's 
body and blood, the curate shall instruct him, that if he 
do truly repent him of his sins, and steadfastly believe 
that Jesus Christ hath suffered death upon the cross 
for him, and shed his blood for his redemption, earnestly 
remembering the benefits he hath thereby, and giving 
him hearty thanks therefore, he doth eat the body and 
blood of our Saviour Christ profitably to his soul's health, 
although he doth not receive the sacrament with his 
jJionihJ'^Communion of the Sick, 
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